John 1:1
John 9:7


 is the continuative use of the conjunction KAI, meaning “and,” followed by the third person singular aorist active indicative from the verb EIPON, meaning “to say: said.”

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative of indirect object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to him.”  This is followed by the second person singular present active imperative from the verb HUPAGW, which means “to go.”


The present tense is a descriptive present, describing what is expected to happen right now.


The active voice indicates that the blind man is expected to produce the action.


The imperative mood is a command.

Then we have the second person singular aorist middle imperative from the verb NIPTW, which means “to wash.”


The aorist tense is a constative/futuristic aorist, which views the future action in its entirety.


The middle voice emphasizes the personal responsibility of the blind man in producing the action.


The imperative mood is a command.

This is followed by the preposition EIS plus the accusative of place from the feminine singular noun KOLUMBĒTHRA, which means “in the pool.”
  With this we have the genitive of identification from the masculine singular article and noun SILWAM, meaning “of Siloam.”
“and said to him, ‘Go, wash in the pool of Siloam’”
 is the appositional/explanatory nominative from the neuter singular relative pronoun HOS, meaning “which” plus the third person singular present passive indicative from the verb HERMĒMEUW, meaning “to be explained; to be interpreted; or to be translated.”
  The explanatory nature of the nominative indicates this is a parenthetical statement.

The present tense is a customary or static present, describing what normally or always takes place.


The passive voice indicates that the name of the pool of Siloam receives the action of being interpreted or translated as meaning something else.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative masculine singular perfect passive participle from the verb APOSTELLW, which means “to be sent.”  This participle is clearly a substantival participle, and therefore, the morphology of the perfect tense and passive voice is inconsequential.  The word is a proper name.
“(which is translated, “Sent”).”
 is the inferential use of the postpositive conjunction OUN, meaning “Therefore” plus the third person singular aorist active indicative from the verb APERCHOMAI, which means “to depart; leave; go away from.”

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the blind man produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the additive use of the conjunction KAI, meaning “and” plus the third person singular aorist middle indicative from the verb NIPTW, which means “to wash.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The middle voice emphasizes the personal responsibility of the blind man in producing the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the additive use of the conjunction KAI, meaning “and” plus the third person singular aorist active indicative from the verb ERCHOMAI, meaning “to come; to come back; to return.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the blind man produced the action.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the nominative masculine singular present active participle from the verb BLEPW, which means “to see: seeing.”


The present tense is a descriptive present, describing what was happening at that moment.


The active voice indicates that the blind man produced the action.


The participle is circumstantial.

“Therefore he went away and washed and came back seeing.”
Jn 9:7 corrected translation
“and said to him, ‘Go, wash in the pool of Siloam’ (which is translated, “Sent”).  Therefore he went away and washed and came back seeing.”
Explanation:
1.  “and said to him, ‘Go, wash in the pool of Siloam’”

a.  The sentence begun in the previous verse is completed in this verse.  The entire sentence says, “After saying these things, He spat on the ground, and made mud from the saliva, and then spread the mud on his eyes, and said to him, ‘Go, wash in the pool of Siloam’ (which is translated, Sent).  Therefore he went away and washed and came back seeing.”

b.  After applying the mud to the eyes of the blind man, Jesus tells him that he must go wash the mud off in the pool of Siloam.  Jesus makes a positive demand of the volition of the man.  The man must comply with the command of Jesus, if he wants to see.  The command of Jesus is not harsh or stern, but both an entreaty and a mild order.  Jesus was testing the positive volition of the man.

c.  Jesus could have healed the man on the spot without telling him to go wash.  However, in this case Jesus wanted the man and His disciples to understand that the volition of people is clearly involved in salvation.  Without positive volition to the will of God there can be no salvation.  The man is not working for his salvation by something he does, but is demonstrating his positive volition to what God demands.


d.  The pool of Siloam “was located near the southeast corner of the city wall.  It was from the pool of Siloam that the high priest drew water during the Feast of Tabernacles.”

2.  “(which is translated, “Sent”).”

a.  John adds a parenthetical note to help his Greek readers understand the meaning of the Hebrew word Siloam.  The proper noun ‘Sent’ is a reference to the Lord Jesus Christ as the One sent from God the Father.  Jesus is “The Sent One.”  Jesus was telling the blind man to wash away his spiritual blindness in the Sent One by washing away his physical blindness in the pool of water named “Sent.”

b.  “Jesus anointed the eyes of a blind man with clay and sent him to this pool to wash.  Using a wordplay built on the etymology of the name Siloam, John seems to be drawing a parallel between the blind man’s obedience to Jesus and the Savior’s obedience to the Father.  Quite possibly the reader is being invited to contrast this dual obedience with the recalcitrance of Judah in the days of King Ahaz (Isa. 8:5–8; the LXX has Siloam).”


c.  “John’s parenthetical note calls attention to the significance of the name Siloam, which transliterates a Hebrew word that means Sent.  The name probably originated because of the water sent into the pool (via Hezekiah’s tunnel) from the Gihon spring.  But, as its use in the Feast of Tabernacles suggests, the name also symbolized the blessings God sent to Israel.  Here it symbolizes God’s ultimate blessing to the nation: Jesus the Messiah, the One sent from God.  Sadly, just as their ancestors ‘rejected the gently flowing waters of Shiloah [Siloam]’ (Isa 8:6), so also did the people reject Jesus, the true Siloam, the One sent by God to save lost sinners (Lk 19:10).”

3.  “Therefore he went away and washed and came back seeing.”

a.  The blind man obeys the entreaty/command of Jesus.  He has faith in Jesus and therefore obeys.  We don’t know if the man had to grope his way to the pool (from the northeast corner of Jerusalem to the southeast corner of the city) or if someone helped him.  It is certainly reasonable that a follower of Jesus would have helped the man.  Arriving at the pool the man washed the mud off his eyes.  Imagine that the first thing he saw was the water of the pool as he opened his eyes for the first time.  The Living Water had provided the physical and spiritual healing of a man to the glory of God.

b.  “Certainly bathing the eyes is good for eye trouble, and yet we are not to infer that the cure was due to the use of the clay or to the washing.”
  The man’s faith in Jesus gave him the spiritual sight of salvation and the physical eyesight promised by Jesus.   “His response to the Lord’s command symbolizes the obedience that marks genuine saving faith, which he would shortly manifest.”


c.  “That Jesus sent the blind man to the Pool of Siloam and that healing was either effected or revealed at that point calls to mind the healing of Naaman in the Jordan (cf. 2 Kg 5:10, 13–14).  The implication in both stories seems to be that the healer demanded the man in need to obey the healer’s instructions.  As such the reader should not miss the close connection between obedience or effectual believing and experiencing the powerful work of God.  Moreover, the name of the ancient pool was regarded as significant in this connection because the evangelist made a point of informing the reader of its meaning.  According to John, the word ‘Siloam’ meant ‘sent’.  As such the pool’s name is indicative both of Jesus’ mission and his command to those who would receive his blessings and become identified as his followers.  
The intersection of the Pool of Siloam with the Festival of Tabernacles should also not be overlooked here because the water drawn for the water ceremony in the temple was carried in procession from this very same pool.  The Pool of Siloam was a strategic place of well-being for the inhabitants of Jerusalem because after Hezekiah dug the water tunnel from the Spring of Gihon to the Pool of Siloam, the Jerusalemites had a continual source of life-sustaining water within the walls of the city during times of siege.  The man obediently followed Jesus’ instructions, and he was healed.”
 


d.  Of the seven great miracles recorded in the gospel of John, this is number six.  The seven miracles are:


(1)  Water changed to wine, Jn 2:1-11



(2)  Healing of the nobleman’s son, Jn 4:46-54.



(3)  Healing the man at the pool of Bethsaida, Jn 5:1-18.



(4)  Feeding the five thousand, Jn 6:1-14.



(5)  Walking on the water, Jn 6:16.



(6)  Healing the blind man, Jn 9.



(7)  Raising of Lazarus, Jn 11.


e.  From the context of what is said in the next verse about the man’s neighbors, the healed man did not come back to Jesus, but came back to his home.  It is unlikely that Jesus would have remained just outside the temple area while the Pharisees were searching for Him to kill Him.
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