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
 is the accusative direct object from the neuter plural demonstrative pronoun HOUTOS, meaning “these things.”  Then we have the nominative masculine singular aorist active participle from the verb EIPON, meaning “to say.”

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The participle is temporal and precedes the action of the main verb.  It is translated “After saying.”

This is followed by the third person singular aorist active indicative from the verb PTUW, which means “to spit, spit out on the ground Jn 9:6; Mk 7:33; 8:23.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the adverb of place CHAMAI, meaning “on the ground.”

“After saying these things, He spat on the ground,”
 is the additive use of the conjunction KAI, meaning “and,” followed by the third person singular aorist active indicative from the verb POIEW, which means “to do; make, manufacture, produce, etc.”

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the masculine singular noun PĒLOS, meaning “clay; mud, mire Jn 9:6a, 6b, 11, 14, 15.”
  This is followed by the preposition EK plus the ablative of source from the neuter singular article and noun PTUSMA, meaning “from the saliva, spit(tle) used by Jesus in the healing of a blind man Jn 9:6.”

“and made mud from the saliva,”
 is the continuative use of the conjunction KAI, meaning “and then,” followed by the third person singular present/aorist active indicative from the verb EPICHRIW, which means “to apply a viscous substance, anoint, spread/smear (on); spread on or smear on something; spread the moistened mud on the man’s eyes = (Jesus) anointed the man’s eyes with the moistened mud Jn 9:6.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “his” and referring to the man.  This is followed by the accusative direct object from the masculine singular article and noun PĒLOS, meaning “the mud.”  Finally, we have the preposition EPI plus the accusative of place from the masculine plural article and noun OPHTHALMOS, meaning “on the eyes.”
“and then spread the mud on his eyes,”
Jn 9:6 corrected translation
“After saying these things, He spat on the ground, and made mud from the saliva, and then spread the mud on his eyes,”
Explanation:
1.  “After saying these things, He spat on the ground,”

a.  After making the theological point to His disciples, so they would know this was a spiritual matter and not just a physical healing, Jesus spat on the ground.

b.  We consider spitting on the ground an insult to another person—that they aren’t worth spit or that they are something to be spit on.  That has nothing to do with Jesus’ action here.  Jesus is not insulting or demeaning the blind beggar.

c.  We might consider the action of Jesus as disgusting or unhealthy, but in actuality Jesus simply needed some ‘holy water’ and this was the fastest way to get some.  (Now if you didn’t get the joke, that’s okay.)  Saliva was used for medicinal purposes in the ancient world, because it was thought to have healing properties.  “The Jews held saliva efficacious for eye-trouble, but it was forbidden on the Sabbath.”

2.  “and made mud from the saliva,”

a.  The saliva mixed with dirt made mud, not clay.  The Greek word PĒLOS is used for both clay and mud.  So why the meaning mud instead of clay?  Consider the difficulty Jesus would have in spreading clay on the man’s eyes.  Mud is much easier to work with.  Translators prefer the translation “clay” because the Greek word is used in Rom 9:21 and definitely means ‘clay’ in that verse.

b.  This mixing of the dust of the ground with water reminds us of Gen 2:7a, “Then the Lord God formed the man of dust from the ground;”

c.  Jesus made the man’s eyes from the existing molecules of the dust or dirt of the ground.  This action in addition to the result of the creation of working eyes is Jesus’ proof that He is the God who created mankind.  In Mk 8:23 Jesus heals a blind man with the use of spittle and without the need for dirt, dust, or mud.  Thus the use of the dirt of the ground here reinforces the concept of Jesus as the creator of man.


d.  “The kneading of the clay and spittle added another offence against the Sabbath rules of the rabbis.”

3.  “and then spread the mud on his eyes,”

a.  We don’t know if the man’s eyelids were open or closed.  It doesn’t make any difference, since this was not painful to the man.  The mud could have been spread on the outside of the eyelids or directly on the eyeballs themselves.  The result would be the same miracle of the restoration of eyesight.  It is more likely that the man’s eyes were closed.  This would make it easier for him to wash the mud pack off.

b.  Jesus spread the mud on both eyes, in order to have the miracle apply to both eyes.  God doesn’t half-heal a person.  When God does something, it is complete, whole, and perfect, with nothing left to be done thereafter.  For example, when God saves us, there is nothing left for us to do after He saves us.  Our salvation is complete the moment we believe in Christ, with nothing left over for us to do thereafter to complete the salvation, such as being baptized, performing good works, demonstrating our faith the rest of our lives, and all the other salvation gimmicks of legalists.  When God heals, He heals completely and thoroughly.  The man had perfect eyesight.

c.  “So far as miraculous healing in Scripture is concerned, the essential features are that the cure is instantaneous (the incident of Mk 8:22-26 being a notable exception), complete and permanent, and usually without the use of means (the saliva of Mk 7:33; 8:23; Jn 9:6 is an exception; cf. also Mk 5:27-29; Acts 5:15; 19:12).”


d.  “What Jesus did next was rather shocking.  The story as stated simply bristles with symbolic allusions, which are subject to varied scholarly opinions with respect to their meanings.  It may suffice here to suggest a few possible allusions.  Two spittle miracles are recorded in Mark (the healing of the deaf man who also had a speech problem in 7:32–35 and the healing of the blind man at Bethsaida in 8:22–25), but there are no spittle miracles in Matthew or Luke.  In both cases from Mark, as in this case from John, spittle seems to be a kind of vehicle Jesus used to perform the miracle.  Like his touch (cf. Mk 5:31; 5:41), Jesus’ spittle seems to be an aspect of his person that carried his power.  In the present case the mixing of Jesus’ spittle with dirt is somewhat reminiscent of God’s breath mixing with dirt of the earth in the miracle of human creation (Gen 2:7).  In the Hellenistic world mud frequently was used in magical incantations and particularly in some healing practices of the followers of Asclepius [a famous Greek cult healer].  Among the rabbis there were varied opinions.  Some considered that the spittle of the firstborn of the father had healing powers, but not the firstborn of the mother.  Others regarded such spittle practices either as condemnable magic or as unclean based on an implied negative connotation of the Torah (cf. Lev 15:8).”


e.  “Jesus had earlier used His saliva in the healing of a deaf and mute man (Mk 7:33) and a blind man (8:23), but only here did He make clay of the spittle.  Why He did so is not stated. Some of the early church fathers interpreted Jesus’ actions in light of Gen 2:7.  In that case, making the clay would symbolize the Lord’s creating a new, functioning pair of eyes to replace those which had never seen.  But as Leon Morris notes, ‘Jesus performed His miracles with a sovereign hand and He cannot be limited by rules of procedure.  He cured how He willed’ (The Gospel According to John, The New International Commentary on the New Testament [Grand Rapids: Eerdmans, 1979], p. 480).”


f.  “When Jesus had to do [deal] with sick persons who possessed all their senses, He could act upon them with a look or with a word.  But in cases like that of the deaf-mute (Mk 7:33ff.) and of the blind man (Mk 8:23) we see Him making use of some material means to put them in relation to His person and to present to their faith its true object.  It was necessary that they should know that their cure emanated from His person.”
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