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
 is the third person singular aorist active indicative from the verb EIPON, meaning “to say; to speak: said.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative of indirect object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them” and referring to the Pharisees following Him.  This is followed by the nominative subject from the masculine singular article and proper noun IĒSOUS, meaning “Jesus.”

“Jesus said to them,”
 is the second class conditional particle EI, meaning “if” and it’s not true.  Then we have the predicate nominative from the masculine plural adjective TUPHLOS, which means “blind.”  This is followed by the second person plural imperfect active indicative from the verb EIMI, meaning “to be: you were.”

The imperfect tense is a descriptive imperfect, which describes the hypothetical state of being.


The active voice indicates that these Pharisees who follow Jesus produce the action of hypothetically being blind.


The indicative mood is declarative for a hypothetical fact or reality.

Then we have the negative OUK, meaning “not” plus the indefinite particle AN plus the second person plural imperfect active indicative from the verb ECHW, which means “to have: you would have.”

The imperfect tense is a descriptive imperfect, describing what would be the case, if the conditions were true.

The indicative mood is declarative for a hypothetical statement of fact or reality.

This is followed by the accusative direct object from the feminine singular noun HAMARTIA, which means “sinfulness.”

“‘If you were blind, you would not have sinfulness;”
 is the adversative use of the postpositive conjunction DE, meaning “but” plus the temporal conjunction NUN.  NUN never means “since” as translated in the NASV.  “Not infrequently NUN DE serves to contrast the real state of affairs with the statement made in an unreal conditional clause: if you had known …; but, as a matter of fact Lk 19:42; Jn 8:40; 9:41; 15:22, 24; 18:36.”
  Then we have the second person plural present active indicative from the verb LEGW, which means “to say: you say.”

The present tense is a descriptive present for what is now going on.


The active voice indicates that the Pharisees following Jesus produce the action.


The indicative mood is declarative for a simple statement of fact or reality.

This is followed by the conjunction HOTI, which is used to introduce direct discourse and is translated as quotation marks.  Then we have the first person plural present active indicative from the verb BLEPW, which means “to see: We see.”


The present tense is a static present for what has begun in the past and continues in the present.


The active voice indicates that the Pharisees following Jesus produce the action.


The indicative mood is declarative for a simple statement of fact or reality.
“but, as a matter of fact you say, “We see,””
 is the nominative subject from the feminine singular article and noun HAMARTIA plus the possessive genitive from the second person plural personal pronoun SU, meaning “your sinfulness.”  Finally, we have the third person singular present active indicative from the verb MENW, which means “to stay, remain, or continue.”


The present tense is an aoristic present, which views the action as a fact.


The active voice indicates that the sin of these people produces the action.


The indicative mood is declarative for a simple statement of fact and reality.
“your sinfulness continues.”
Jn 9:41 corrected translation
“Jesus said to them, ‘If you were blind, you would not have sinfulness; but, as a matter of fact you say, “We see,” your sinfulness continues.”
Explanation:
1.  “Jesus said to them, ‘If you were blind, you would not have sin;”

a.  The unbelieving Pharisees, who are following Jesus and listening to everything He says in hopes of hearing something they can use against Him, have asked Jesus if they too are spiritually blind.  In their previous question (‘We are not blind too, are we?’), they use the word ‘blind’ in the metaphorical sense of spiritual blindness.  Jesus uses it the same way in His answer.

b.  Jesus now answers them with a second class conditional statement, which assumes an untruth for the sake of argument.  The condition of being spiritually blind is true, but for the sake of argument Jesus assumes it to not be true in the case of these Pharisees.  So Jesus uses the concept of being blind here in a spiritual sense rather than a literal, physical sense (or as A.T. Robertson says, in a moral sense; that is, they are morally blind.  Being spiritually blind is the equivalent of being morally blind.)

c.  So Jesus is saying, “If you were spiritually blind (but you are not), you would not have sin.”  The concept of not having sin here relates back to the statement of Jesus at the beginning of this chapter, Jn 9:2-3, “And so His disciples asked Him, saying, ‘My Lord, who sinned, this man or his parents, with the result that he was born blind?’  Jesus answered, ‘Neither this man nor his parents sinned; but in order that the works produced by God might become public knowledge because of him.”  If these Pharisees had been born blind like this healed man, then they would be in the same situation as this man or his parents—neither he nor his parents sinned.

d.  Jesus is not saying that if the Pharisees were physically blind, then they would be sinless.  Blind people sin just like everyone else.  In this case we might expand the concept of what is being said to complete the idea: “If you were physically blind from birth, then you would not have committed a sin resulting in your condition of blindness.”

e.  The International Standard Bible Encyclopedia looks at the Greek word HAMARTIA (meaning ‘sin’) differently and says that it refers to the guilt of sin, so that the meaning of this statement is that these Pharisees would not have the guilt of sin.  “The common word for sin, HAMARTIA, is used to refer to the guilt resulting from the sin.”
  This is saying that if they were physically blind, they wouldn’t feel guilty of having sinned.  I disagree with this completely, since blindness does not prevent guilt.  The statement makes no sense.  In addition, this meaning is not found for HAMARTIA in the Greek lexicons.

f.  John MacArthur interprets this differently.  “Jesus’ point was that if the Pharisees would confess that they were spiritually blind (thereby admitting their need for Christ, the true Light) they would have no sin, because it would be forgiven.”
  The problem with this interpretation is that there is nothing said or implied in the context about confession of sin.  More is being read into the context than what is said.

g.  “If the Pharisees were blind to spiritual things absolutely, they might have claimed ignorance as a defense.  But their claims and pretensions of spiritual insight (you claim you can see) and leadership made them culpable. They were responsible for their sins because they sinned willfully. It is dangerous to be a teacher of spiritual truths (cf. 3:10; Rom. 2:19-24; James 3:1).”


h.  Therefore, the expanded thought here is: “If you were really spiritually blind (but you are not), then you would not be responsible for your continuing willful sin of unbelief.”  Now Jesus will introduce the real truth: “But because you say you are not spiritually blind by saying ‘We see’, your continuing willful sin of unbelief remains and continues.”
2.  “but, as a matter of fact you say, “We see,””

a.  Now Jesus introduces the real situation—these Pharisees have committed a sin, which did result in blindness.  They committed the sin of arrogance, resulting in spiritual blindness.

b.  The truth is (“as a matter of fact”) that the arrogant, self-righteous Pharisees claim to have all spiritual knowledge and insight based upon the Law of Moses.  Because of this arrogant boast and claim, they are in reality blind guides who do not see.  They think they see, when as a matter of fact, they see nothing.

c.  “They arrogantly asserted superior knowledge.”


d.  “Unfortunately, the Pharisees were like those of whom Solomon said, ‘Do you see a man wise in his own eyes?  There is more hope for a fool than for him’ (Prov 26:12; cf. 12:15; Isa 5:21).  Many, by stubbornly refusing to admit their blindness, doomed themselves to darkness forever.”

3.  “your sinfulness continues.”

a.  Because their arrogance continues, so does their sinfulness.  Because their boast continues, their arrogance continues.  And if their sinfulness from arrogant boasting continues, they will die in their sins or state of sinfulness.


(1)  “Jesus confirmed the continuation of their pitiful state of both blindness and guilt.”



(2)  “When we say we are blind and utterly dependent on Christ He saves us; if we do not recognize our blindness our sin perforce [by necessity] remains.”



(3)  This clause means “The sin of rejecting the light, the sin of unbelief.  It ‘remains’ with all that it involves for their other sins, lies like a curse upon their souls because they want it thus and will not let it be removed from them.”



(4)  “Their unbelief is the rejection of the truth discerned; this is what renders it unpardonable.”


b.  Paul taught the same concept in:


(1)  Rom 2:17-23, “Now if you call yourself ‘Jew’ and are relying on the [Mosaic] Law, and you boast about relationship with God and you do, and you know His will, and you approve those superior things because you are instructed from the Law, and you have convinced yourself that you are a guide for the blind, a light for those in darkness, an instructor of the ignorant, a teacher of immature ones, having a superficial form of knowledge and the doctrine in the Law, you therefore, who teaches another, do you not teach yourself?  You who publicly proclaim ‘Stop stealing’, do you steal?  You who say, ‘Stop committing adultery,’ do you commit adultery?  You who detest idols, do you commit extortion?  You who keep boasting in the Law, through violation of the Law, do you dishonor God?”



(2)  1 Cor 1:26-29, “For consider your calling, fellow-believers, that there are not many intellectuals according to human standards, not many powerful, not many noblemen.  But God has chosen the ‘stupid’ ones of the world in order that He might put to shame the intellectuals, and God has chosen the weak ones of the world in order that He might put to shame the powerful ones, and God has chosen the insignificant ones of the world and the rejected, the non-existent ones, in order that He might render powerless the existing ones, in order that nobody may boast in the presence of God.”


c.  James taught the same concept, Jam 4:16, “But as things now stand, you keep on boasting with your arrogant pretensions.  All such boasting is evil [worthless, degenerate].”

d.  “Since the Pharisees were unwilling to acknowledge their blindness, but claimed to see, they remained culpable and unforgiven for all their sin.  They could not plead ignorance or lack of opportunity.  In particular, the sin in view here, and the one that always damns, is that of unbelief. Jesus’ pronouncement that their sin remains (cf. Mt 12:32; Heb 6:4–6; 10:29–31) carries with it a sense of finality.  It may be that at this point He permanently confirmed them in their willful spiritual blindness, as He did with some other Pharisees in Mt 15:13–14.  On that occasion, when He was told by His disciples that some Pharisees were offended by His words, Jesus had replied, ‘Every plant which My heavenly Father did not plant shall be uprooted.  Let them alone; they are blind guides of the blind.  And if a blind man guides a blind man, both will fall into a pit.’  Those three shocking words, ‘Let them alone,’ reveal that God will sometimes judge directly unrepentant sinners by abandoning them (and even hardening them) in their unbelief (cf. Hos 4:17; Rom 1:18, 24, 26, 28).”


e.  “Jesus states that if they were truly blind, and so ignorant of the truth of God, they would not ‘have sin,’ i.e., they would not be guilty of the sin of unbelief (cf. Jn 16:8-9).  But their insistence that they ‘saw’ made their position serious.  For they certainly saw Jesus at work and heard his proclamation, but because they thought that they had the light, they refused to acknowledge that his works and word were from God. ‘Their not seeing is a guilty not wanting to see, and that is sin’ (Blank, Krisis, 263).  Accordingly, since they continue in their unbelief, their sin ‘remains’; i.e., they remain in their guilt of rejection of the Light, and so condemn themselves to their self-chosen darkness.”


f.  “We again see the great need for humility, openness and recognition of need.  The man has emphasized his ignorance (vv, 25, 36), while they have emphasized their knowledge (vv. 16, 22, 29).  Those who settle into blindness without a disposition of openness to God are ‘incurable since they have deliberately rejected the only cure that exists’ (Barrett 1978:366).  In a similar situation Jesus refers to blasphemy against the Holy Spirit (Mk 3:29), since in that case Jesus’ opponents were seeing his gracious acts and saying they were the work of the Beelzebub, the prince of demons.  Such a sin is unforgivable precisely because the person is looking at the character and work of the one who is all good and calling it evil.  This perception prevents one from turning to God.  For, on the one hand, if one does turn to Christ while thinking Christ represents evil, then that person in his or her own mind is choosing evil and thus sinning (cf. Rom 14:23).  If on the other hand, one refuses to embrace evil but thinks that Jesus is evil, then obviously one cannot turn to him.  Either way one has precluded repentance and thereby shut oneself off from forgiveness.  God offers forgiveness for all sin.  The only sin that cannot be forgiven is the unrepented sin.  Thus, until one has a right view of Jesus and comes to him for forgiveness, one remains in one's sin, not because God will not forgive, but because such a one refuses to accept the forgiveness in accordance with God's reality in Christ.   So here at the end of the story we see that spiritual blindness is the real sin, not physical blindness, as the disciples and the Pharisees had thought.  Jesus has given sight to a man born blind, but this is a sign of the more significant spiritual light that he provides for those who are spiritually blind.  In the very act of mercy, the giving of physical and spiritual sight to this blind man, Jesus continues to reveal the glory of God; that is, his love.”
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