John 1:1
John 9:40


 is the third person plural aorist active indicative from the verb AKOUW, which means “to hear: heard.”

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that those from the Pharisees who were with Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the preposition EK plus the ablative of the whole or the ablative of origin from the masculine plural article and proper noun PHARISAIOS, meaning “from the Pharisees.”  This is followed by the accusative direct object from the neuter plural demonstrative pronoun HOUTOS, meaning “these things.”  Then we have the preposition META plus the genitive of association from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “with Him” and referring to Jesus.  This is followed by the nominative masculine plural present active articular participle from the verb EIMI, meaning “to be: those who were.”


The article is used as a relative pronoun with an embedded demonstrative pronoun, translated “those who.”


The present tense is a descriptive/historical present, describing what occurred at that time in the past as though now occurring for the sake of vividness in the narrative.

The active voice indicates that some of those with Jesus produced the state of being from the Pharisees.

The participle is circumstantial.

Then we have the additive/continuative use of the conjunction KAI, meaning “and,” followed by the third person plural aorist active indicative from the verb EIPON, meaning “to say: said.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that those from the Pharisees with Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative of indirect object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to Him” and referring to Jesus.
“Those who were with Him from the Pharisees heard these things and said to Him,”
 is the negative MĒ, meaning “not” and expecting a negative answer in a question.  Then we have the adjunctive or adverbial use of the conjunction KAI, meaning “too, also.”  This is followed by the nominative subject from the first person plural personal pronoun EGW, meaning “We.”  Then we have the predicate nominative from the masculine plural adjective TUPHLOS, meaning “blind.”  Finally, we have the third person plural present active indicative from the verb EIMI, meaning “to be: are.”

The present tense is an aoristic present, which views the state of being in its entirety as a potential or possible fact.


The active voice indicates that the Pharisees who are following Jesus may or may not be producing the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information, and with the negative MĒ, a negative answer is expected.
“‘We are not also blind, are we?’”
Jn 9:40 corrected translation
“Those who were with Him from the Pharisees heard these things and said to Him, ‘We are not also blind, are we?’”
Explanation:
1.  “Those who were with Him from the Pharisees heard these things and said to Him,”

a.  This verse tells us that there were other people listening to this conversation between Jesus and the healed blind man.  The other people listening included some Pharisees.  There were probably other people listening besides the Pharisees, but John emphasizes the Pharisees, because they are the ones who question Jesus about His statements.

b.  The prepositional phrase “with Him” at first glance suggests that these Pharisees were believers.  However, there are two things in the following context that mitigate against this.


(1)  Verse 6 says that these Pharisees did not understand the figure of speech being used by Jesus.  This by itself doesn’t mean they were unbelievers, because even the disciples frequently did not understand the figures of speech used by Jesus.



(2)  Verse 19-20 says that a division occurred again among the Jews because of the words of Jesus with many of them saying that He has a demon and is insane.  Clearly these Pharisees were unbelievers before Jesus spoke and after He spoke.  His words did not change their opinion of Him.

c.  So what we have here is a group of Pharisees, who are unbelievers, listening to Jesus’ conversation with the formerly blind man.  Jesus concludes his conversation with the blind man and is questioned by the Pharisees.
2.  “‘We are not also blind, are we?’”

a.  The Pharisees finally see that Jesus is talking on two levels.  One level deals with physical blindness and the higher level deals with spiritual blindness.  The Pharisees also are beginning to see that Jesus is suggesting that they might be spiritually blind.  This offends their hypersensitivity, which elicits the question from them.

b.  The question expects a negative answer.  The Pharisees don’t believe they are spiritually blind, after all they are Pharisees and know the Mosaic Law inside and out.  So the question comes from an incredulous attitude of disbelief.  It is as though they were saying to Jesus, “You cannot possibly include us in this spiritual blindness.  The people of the land are clearly spiritually blind, but you certainly don’t mean us too.”

c.  The Pharisees believed that the people of the land of Israel were spiritually blind because they were ignorant of the Law of Moses in comparison with the ‘learned’ Pharisees.  Paul summarizes their attitude in his pre-salvation description of himself in Phil 3:4b-6, “If some other person [racial Jew] assumes to have confidence in the flesh [and they do], I more: concerning circumcision—on the eighth day, from the race of Israel, from the tribe of Benjamin, a Hebrew from the Hebrews, with reference to the Law, a Pharisee, with reference to zeal, continuously persecuting the Church, with reference to the righteousness which [is] associated with the Law, having become blameless.”

d.  Jesus did consider the Pharisees to be blind guides and told them so.  Jesus did not answer this question directly in this context, but He did answer it in His last speech to them before His death.


(1)  Mt 16:12, “Then they [the disciples] understood that He did not say to beware of the leaven of bread, but of the teaching of the Pharisees and Sadducees.”



(2)  Mt 23:15-16a, 17, 19, 24, 26, “Woe to you, scribes and Pharisees, hypocrites, because you travel around on sea and land to make one proselyte; and when he becomes one, you make him twice as much a son of hell as yourselves.  Woe to you, blind guides,…You fools and blind men! …You blind men, …You blind guides, …You blind Pharisee.”


e.  “Jesus’ answer to the Pharisees’ question concerning their state was thus for the evangelist self-evident.  Accordingly, Jesus confirmed the continuation of their pitiful state of both blindness and guilt.  The judgment on the blind state of the Pharisees here in John was not very different from Jesus’ judgment on the hypocritical Pharisees of Mt 23:16–19, who were condemned as pathetic, blind guides.  That view is reinforced by Paul’s judgment on the self-righteous Jews as guides of the blind who themselves were in desperate need of direction (Rom 2:19, ‘and you have convinced yourself that you are a guide for the blind, a light for those in darkness,’).”


f.  “Evidently Jesus was not alone when He found the blind man; some of the Pharisees … were still with Him.  Having heard the things Jesus said, they indignantly said to Him, ‘We are not blind too, are we?’  The form of their question in the Greek expects a negative answer. Surely Jesus could not be suggesting that they were spiritually blind like the common people who did not know the Law (Jn 7:49)?  After all, they were the elite, self-proclaimed experts in the Law and devout disciples of Moses.  As the recognized religious leaders of Israel, they were confident that they did not lack spiritual perception.  But the reality was that they were blind to spiritual truth, even though they did not know it.  And by refusing to admit their blindness, they confirmed the darkened condition of their hearts and increased their hatred for the only One who could save them from Satan and their damning sin.”
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