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
 is the third person plural aorist deponent passive indicative from the verb APOKRINOMAI, meaning “to answer: they answered.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The deponent passive voice functions in an active sense with the Pharisees producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the additive use of the conjunction KAI, meaning “and” plus the third person plural aorist active indicative from the verb EIPON, meaning “to say: said.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the Pharisees produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative of indirect object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to him” and referring to the healed man.

“They answered and said to him,”
 is the preposition EN plus the locative of sphere from the feminine plural noun HAMARTIA, meaning “in sins.”  Then we have the nominative subject from the second person singular personal pronoun SU, meaning “You” and referring to the healed man.  This is followed by the second person singular aorist passive indicative from the verb GENNAW, which means “to be born.”

The aorist tense is constative/historical aorist, which looks at the action in its entirety as a fact.


The passive voice indicates that the healed man received the action of being born in sins.


The indicative mood is declarative for a dogmatic statement of fact.

Then we have the nominative subject from the masculine singular adjective HOLOS, meaning “altogether; completely; wholly.”
  This is followed by the additive use of the conjunction KAI, meaning “and,” followed by the nominative subject from the second person singular personal pronoun SU, meaning “you” and referring to the healed man.  Then we have the second person singular present active indicative from the verb DIDASKW, which means “to teach.”


The present tense is a descriptive present, describing what is now going on.


The active voice indicates that the healed man is producing the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.
This is followed by the accusative direct object from the first person plural personal pronoun EGW, meaning “us” and referring to the Pharisees.
“‘You were born completely in sins, and are you teaching us?’”
 is the inferential use of the conjunction KAI, meaning “And so.”  Then we have the third person plural aorist active indicative from the verb EKBALLW, which means “to cast out; to throw out; and in a technical sense to excommunicate.”


The aorist tense is a constative/historical aorist, which views the action as a fact.


The active voice indicates that the Jews/Pharisees produced the action.


The indicative mood is declarative for a simple statement of fact and reality.
This is followed by the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “him” and referring to the healed man.  Finally, we have the adverb of place EXW, which means “out; outside.”

“And so they threw him out.”
Jn 9:34 corrected translation
“They answered and said to him, ‘You were born completely in sins, and are you teaching us?’  And so they threw him out.”
Explanation:
1.  “They answered and said to him, ‘You were born completely in sins, and are you teaching us?’”

a.  The Pharisees leading the synagogue court answered the formerly blind man with more insult and vilification.  They state that he was born completely in sins.  Contrast this insult with Jesus’ statement about the man in Jn 9:3, “Jesus answered, ‘Neither this man nor his parents sinned.”  The self-righteous, legalistic religious leaders falsely accuse the man of being born in sins (plural), inferring that both his parents sinned in his conception (fornication) and that he would commit some great sin deserving of blindness at birth.

b.  In reality the man was born in sin (singular), the sin of having Adam’s original sin imputed to him at birth by God, just as God credits the same sin to the account of every person at birth.  The Pharisees were born in the same sin of Adam as this man and his parents and all the people listening, and the disciples, and everyone but Jesus.

c.  Therefore, the Pharisees’ statement that the man was born completely in sin (singular) would be true if that was what they meant, but because they use the plural word “sins” their statement is a lie.  By stating that the man was born in his sins, the Pharisees are tacitly admitting his blindness from birth, which in verse 18 they did not believe until his parents confirmed it.

d.  Based upon their assumption that the man was born completely in sins, they question his right to teach them anything about theology.  Their assumption is that because they know so much more than him about theology, they are virtually sinless in comparison to him.  Therefore, since he is the greater sinner, he has no business and no right to even attempt to teach them any theology.  Another way of stating this insult would be: “Who are you that you should teach us, since you were obviously born more sinful than us?”

e.  The reality of the situation is that the healed man may not know as much theology as the doctors of theology, but he applies what he does know honestly and correctly.


f.  “Instead of facing up to the evidence the once-blind man has presented, they throw back at him his blindness as evidence of his sinfulness.  They refuse to entertain the possible implications of his healing; that is, that he is accepted by God.  These who had asked him for his opinion earlier (verse 17) now show their true contempt for him.  We get the impression that if he had gone along with them and attributed his healing to someone other than God, then they might not have thrown this in his face.”

2.  “And so they threw him out.”

a.  As a result of the entire trial and confrontation, the Pharisees pass judgment on the man—they excommunicate him from the synagogue.  Notice that nothing happens to his parents who threw their son under the bus (an idiom for blaming him for everything).  “Each synagogue formed an independent republic, but kept up a regular correspondence with other synagogues.  It was also a civil and religious court, and had power to excommunicate and to scourge offenders.”


b.  Throwing the man out of the synagogue implies that he had been a member of the synagogue and had been allowed to worship and learn his theology there.  He had probably been taught by some of the same Pharisees that now throw him out.

c.  We need to remember that being cast out of the synagogue meant that the man’s family, friends, and others in the synagogue could no longer have anything to do with the man socially, economically, or in any other way.  He was a total outcast in all aspects of Jewish life.  This sentence could be imposed on him for a month, two months, indefinitely, or for life.  Considering the hatred of the Jews for Jesus, the man was probably proclaimed an outcast until he changed his story about Who healed him and how He healed him, which the man never did.  So instead of being an outcast of Israel, this man would soon become a member of the Church.  That event was only about eight months away.

d.  Commentators’ thoughts:


(1)  “The theologically minded Jews at last saw that they could make no headway with a man who could argue in such a manner; so they ejected him, possibly by excommunication, but not before a parting snipe at him.  They charged him with being born in sin, a tacit admission of his blindness from birth which they had earlier questioned.  They were more concerned to show contempt for his former condition than pleasure for his present restoration.”



(2)  “The power brokers of religion in this story would not listen to the common wisdom of a transformed man and instead followed the usual pattern for dealing with challenges to their authority.  From their perspective he definitely was ignorant of correct theology and by their standards lacked respect for the law and the traditions of the rabbis.  Their categorization of him, however, as born in utter sin was only one step down from the disciples’ evaluation of the blind man when the story opened (Jn 9:3).  Yet the irony of the story is that the answer to the question of the elitist authorities concerning his right to teach them (the Greek probably is a rhetorical question) was such in fact that he could have taught them much.  But by excluding him, it meant that they could avoid listening to his testimony.  As a result they failed to hear the message from God in the transformation of a previously helpless reject of society.”



(3)  “It is sad that these Pharisees could recognize that this man was born in sin, and yet, conceitedly, not see that this same truth applied to them, despite the fact that his words must have reminded them of Isaiah’s prophecy in this very connection.  Excommunication was the most damning thing a Jew could imagine, yet this erstwhile blind man did not flinch from declaring the simple gospel [truth/message; he was not yet a believer and therefore could not present the ‘Gospel’ to someone else] he knew.”



(4)  “Unable to reply to the man’s irresistible logic, and outraged that he would presume to lecture them, the Pharisees resorted to heaping personal abuse on him.  With sarcasm and scorn, they retaliated with an attack, implying that for him to have been blind from birth he (or possibly his parents) must have been guilty of gross iniquity.  Ironically, through their disparaging words, they admitted the fact that this man who now saw had indeed been born blind—a point they had earlier denied (verse 18). Then they put him out of the synagogue—extending to him the excommunication that his parents had narrowly avoided.  As this passage illustrates, when unbelieving skeptics investigate the miracles of Christ, or any other supernatural event recorded in the Bible, there can be only one outcome.  Unless the Holy Spirit opens their blind eyes, they will deny the veracity of such accounts no matter what the evidence.  The Pharisees in this passage were presented with living proof of Jesus’ divine power.  And yet, shrouded in unbelief, they attempted both to deny the undeniable and to refute the irrefutable.  As a former Pharisee (the apostle Paul) would later explain, ‘A natural man does not accept the things of the Spirit of God, for they are foolishness to him; and he cannot understand them, because they are spiritually appraised’ (1 Cor 2:14).”



(5)  “Religious bigots do not want to face either evidence or logic.  Their minds are made up.  Again, the leaders reviled the man and told him he was born in sin.  However, he would not die in his sins (see Jn 8:21, 24); because before this chapter ends, the beggar will come to faith in Jesus Christ.  All of us are born in sin (Ps 51:5), but we need not live in sin (Col 3:6–7) or die in our sins.  Faith in Jesus Christ redeems us from sin.  The religious leaders officially excommunicated this man from the local synagogue.  This meant that the man was cut off from friends and family and looked on by the Jews as a ‘publican and sinner’.”



(6)  “There was a word for him too, which, if whispered in his ear from the oracles of God, would seem expressly designed to describe his case, and prepare him for the coming interview with his gracious Friend. ‘Hear the word of the Lord, you that tremble at His word.  Your brethren that hated you, that cast you out for My name’s sake, said, “Let the Lord be glorified”; but He shall appear to your joy, and they shall be ashamed’ (Isa 66:5).”
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