John 1:1
John 9:30


 is the third person singular aorist deponent passive indicative from the verb APOKRINOMAI, which means “to answer.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The deponent passive voice functions in an active sense with the healed man producing the action.


The indicative mood is declarative for a simple statement of fact.
Then we have the nominative subject from the masculine singular article and noun ANTHRWPOS, which means “The man” and refers to the healed man.  With this we have the additive use of the conjunction KAI, meaning “and” plus the third person singular aorist active indicative from the verb EIPON, meaning “to say: said.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the healed man produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative of indirect object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them” and referring to the Pharisees.

“The man answered and said to them,”
 is the exclamatory use of the postpositive conjunction GAR, which “in many instances appears to be used adverbially like our ‘now’ (in which the temporal sense gives way to signal an important point or transition, meaning: ‘well, then’, ‘you see’ ‘moreover’  ‘indeed’, ‘to be sure’ Rom 1:18; 2:25; 4:3, 9; 5:7; 12:3; 14:5; 1 Cor 10:1; 2 Cor 1:12; 10:12; 11:5; Gal 1:11; 5:13; 1 Tim 2:5; Jn 9:28.”
  With this we have the preposition EN plus the locative of place/sphere from the neuter singular demonstrative pronoun HOUTOS, meaning “in this” and referring to “this [situation].”  Then we have the predicate nominative from the neuter singular article and noun THAUMASTOS, which means “amazing, wonderful, marvelous, remarkable: ‘the remarkable thing about it is this’ [an idiomatic suggestion for the translation here] Jn 9:30.”
  This is followed by the third person singular present active indicative from the verb EIMI, meaning “to be: there is.”


The present tense is an aoristic present, which views the state of being as a fact.


The active voice indicates that the situation produces the state of being remarkable or amazing.


The indicative mood is declarative for a simple statement of fact.

“‘Well then, in this [situation] there is a remarkable thing,”
 is the explanatory use of the conjunction HOTI, meaning “that” plus the nominative subject from the second person plural personal pronoun SU, meaning “you.”  With this we have the negative OUK, meaning “not” and the second person plural perfect active indicative from the verb OIDA, meaning “to know: you do not know.”

The perfect tense is an intensive perfect, which emphasizes the present state of being as a result of a past action.


The active voice indicates that the Pharisees produce the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the adverb of place POTHEN, meaning “from where.”  This is followed by the third person singular present active indicative from the verb EIMI, meaning “to be: He is.”


The present tense is an aoristic present, which views the state of being as a fact.


The active voice indicates that Jesus produces the state of being from somewhere.


The indicative mood is declarative for a simple statement of fact.

“that you do not know where He is from,”
 is the adversative use of the conjunction KAI, meaning “and yet,” followed by the third person singular aorist active indicative from the verb ANOIGW, which means “to open: He opened.”

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a dogmatic statement of fact.

Finally, we have the possessive genitive from the first person singular personal pronoun EGW, meaning “my” plus the accusative direct object from the masculine plural article and noun OPHTHALMOS, meaning “eyes.”

“and yet He opened my eyes.”
Jn 9:30 corrected translation
“The man answered and said to them, ‘Well then, in this [situation] there is a remarkable thing, that you do not know where He is from, and yet He opened my eyes.”
Explanation:
1.  “The man answered and said to them,”

a.  The formerly blind man who has now been healed answers the insults of the self-righteous Pharisees.  He is not afraid to address this ‘court’ and tell them exactly what he thinks.

b.  The man’s answer is dripping with sarcasm and irony.  He can see that his ‘judges’ do not believe anything he says, and that the ‘kangaroo court’ is going to find him guilty no matter what he says.  Therefore, he has nothing to lose now by his remarks.  He might as well let them have it, and he does.
2.  “‘Well then, in this [situation] there is a remarkable thing,”

a.  The transitional use of the conjunction GAR, translated “Well then,” indicates a transition from the witness being respectful and amiable [good-natured] toward the court to a witness who is now hostile toward his inquisitors.  “The man uses GAR with fine scorn.”


b.  The phrase “in this” refers to the situation about to be described; that is, that the court does not know where Jesus is from, and yet He opened the eyes of someone born blind, which only God could do.

c.  The phrase “a remarkable thing” refers to the complete ignorance of the Pharisees.  The witness is now telling the court how truly ignorant they really are.  The Pharisees attempted to bully the man with their reviling of him.  He refuses to be bullied, intimidated, or ridiculed and fires right back with an ironic statement filled with sarcasm and disdain for his ‘judges’.
3.  “that you do not know where He is from,”

a.  Now comes the explanation of the remarkable thing.  The Pharisees say they don’t know where Jesus is from, when (1) the know for certain that He is from Nazareth and Galilee, and (2) that He has consistently claimed to be from God and/or from heaven.

b.  The real meaning of the man’s words is that He knows that Jesus has to be from heaven and from God, because only someone from heaven and from God could heal him.  No human being whether a real prophet or fake prophet has ever created the ability to see for someone born blind.

c.  In addition the healing of the blind was one of the critical proofs that the Messiah was the Messiah.  As Jesus told the disciples of John the Baptist, Mt 11:4-5, “Go and report to John what you hear and see: blind receive sight and lame walk, lepers are cleansed and deaf hear, dead are raised up, and poor have the gospel preached to them.”


d.  Jesus clearly told these Pharisees that He was from heaven, Jn 6:38, “For I have come down from heaven, not to do My own will, but the will of the One who sent Me” and from God, Jn 8:42, “Jesus said to them, ‘If God were your Father [but He is not], you would love Me; for I came forth from God and am here; for I have not even come of My own accord, but He sent Me.”

e.  Jesus has proven that He is from heaven and from God by His words and His works, and yet the judges of this man cannot see this.  Therefore, the healed man has nothing but disgust for their opinions and viewpoint.
4.  “and yet He opened my eyes.”

a.  The man then contrasts what the Pharisees do not know about Jesus with the obvious fact of what they do know about Jesus.  They say they don’t know where Jesus is from, but they certainly know that Jesus opened the eyes of this blind man.  That is an undeniable fact, which the Pharisees also refuse to believe.

b.  The once blind man can see what the Pharisees cannot see—that Jesus is from God and from heaven; for only someone from God and from heaven could open the eyes of a blind person.

c.  It is almost as though the healed man were saying “Can’t you see that I can see?  Don’t you understand what that means?  Can’t you see that the Messiah is here doing what only the Messiah can do?  The blatant and stubborn blind arrogance of the Pharisees is too much for the healed man.  He is fed up with dealing with them.  They won’t listen to the truth, don’t care about the truth, and refuse to believe the truth, even when the truth is staring them in the face with brand new eyes.

d.  Commentators’ thoughts:


(1)  “The man is angry now and quick in his insight and reply.  You confess your ignorance of whence he is, you who know everything, ‘and yet he opened my eyes’.  That stubborn fact stands.”



(2)  “The transformed blind man’s reply here is a classic statement.  What was incredulous to him was that the officials who supposedly represented the perspective of God actually failed to recognize the work of God.  As a result, not only did they not recognize God’s work in this unique healing event (the healing of congenital blindness), but they also failed to recognize the origin of the healer.  To summarize, first, in his answer to the investigators he revealed his astonishment (‘that is remarkable!’); second, he practically taunted them as specialists in the knowledge of God (‘you don’t know … yet he opened my eyes,’; third, he virtually instructed them in his theology of God (God ‘listens to the godly … who does his will,’ 9:31); fourth, he asserted the uniqueness of his experience (‘nobody has ever heard … opening the eyes of a man born blind,’ 9:32); and fifth, he concluded the certainty of the healer’s divine ministry (‘if this man were not from God, he could do nothing,’ 9:33).”



(3)  “Jesus was able to do what only God’s power can do, to heal congenital blindness and create new, seeing eyes, yet the religious authorities claimed to be totally ignorant of His origin.  Such was the irrational folly that resulted from their stubborn rejection of the facts.  It has been this way ever since among those who know the gospel truth and cling to their sin and unbelief.”



(4)  “ ‘Here is a truly amazing thing’—not that he should believe Jesus to be a prophet, but that the religious leaders should be so ignorant of Jesus and so disbelieving!  The ‘amazing thing’ is not faith, but unbelief!”



(5)  “Instead of bringing their awkward case to something like a satisfactory end, the Pharisees themselves, against their own intentions, stir the beggar up to make this penetrating reply.  They have actually only furthered the beggar’s thinking; for while at first he is not ready to discuss whether Jesus is an open sinner or not, now he proves conclusively that he must be the very opposite, ‘a God-fearing person’ who does God’s will.  The logic of the little lecture is invincible.  The tables are completely turned.  The judges are judged—and by a beggar!  The thing itself is very plain, and the beggar sees it.  Jesus had opened his eyes—that shows where he is from; it is a manifest proof that in some way he is from God.  The Pharisees refuse to see it, pretend even to deny it.  The beggar supports his simple conclusion by an equally simple deduction.”
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