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
 is the third person singular aorist deponent passive indicative from the verb APOKRINOMAI, which means “to answer.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The deponent passive voice functions in an active sense and indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the masculine singular proper noun IĒSOUS, transliterated as “Jesus.”  This is followed by the negative conjunction OUTE, used in correlation with itself (OUTE…OUTE), meaning “neither…nor.”  Then we have the nominative subject from the masculine singular demonstrative pronoun HOUTOS, meaning “this man.”  This is followed by the third person singular aorist active indicative from the verb HAMARTANW, which means “to sin.”

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that neither this man nor his parents produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the masculine plural article and noun GONEUS with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “his parents.”

“Jesus answered, ‘Neither this man nor his parents sinned;”
 is the adversative conjunction ALLA, meaning “but,” followed by the conjunction HINA, used to introduce a purpose clause, and translated “in order that.”  Then we have the third person singular aorist passive subjunctive from the verb PHANEROW, which means “to be revealed; to be shown; to be made known; become public knowledge, be disclosed, become known Jn 3:21; 9:3; Rom 16:26; 2 Cor 7:12; Col 1:26; 2 Tim 1:10; Heb 9:8; 1 Jn 4:9; Rev 15:4.”


The aorist tense is a constative aorist, which views the entire action as a fact.


The active voice indicates that the works of God produce the action.


The subjunctive mood is a subjunctive of purpose.

This is followed by the nominative subject from the neuter plural article and noun ERGON, meaning “the works” plus the possessive genitive (belonging to) or the genitive of production (produced by) from the masculine singular article and noun THEOS, meaning “God.”  Note that we have a neuter plural subject with a singular verb, indicating that the works are regarded as a collective whole.  Finally, we have the preposition EN plus the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “him.”  The preposition EN has several possibilities here:
1.  The locative of place, meaning “in him.”

2.  The instrumental of cause, meaning “because of him.”

3.  The instrumental of agency, meaning “by him.”

4.  The dative of reference, meaning “with reference to him.”

5.  The instrumental of association, meaning “in association with him.”

The last two possibilities are the weakest possibilities, while numbers 2 and 3 are the strongest and virtually say the same thing.  I consider the instrumental of cause to be the strongest possibility here.
“but in order that the works produced by God might become public knowledge because of him.”
Jn 9:3 corrected translation
“Jesus answered, ‘Neither this man nor his parents sinned; but in order that the works produced by God might become public knowledge because of him.”
Explanation:
1.  “Jesus answered, ‘Neither this man nor his parents sinned;”

a.  The disciples have just asked Jesus who was responsible for the sin that resulted in the blind man’s blindness, him or his parents.  Jesus answers the erroneous preconceived notion of His disciples immediately with a flat denial that either party is responsible.

b.  There is no preexistence of the soul of a person in heaven prior to birth that results in sinfulness.  There is no sin committed in the womb that results in sinfulness.  And the man is not born blind because of the imputation of Adam’s original sin at birth.  The blind man didn’t do anything by way of sin that resulted in his being born blind.

c.  In addition, the parents of this blind man did not commit some sin (such as fornication) that resulted in their son being born blind.  God does not punish the sins of the parents by afflicting their children with illness and disease.  However, children do suffer the consequences of their parents’ bad decisions.  For example, let’s say that a father is an alcoholic and compulsive gambler, who throws all the family’s income away on beer and betting.  The children suffer the consequences of inadequate food, shelter, and clothing.  The children did nothing wrong, but they suffer as a consequence of their father’s poor decisions and sinfulness.

2.  “but in order that the works produced by God might become public knowledge because of him.”

a.  In contrast to the erroneous preconceived notions of the disciples, Jesus now states the real purpose for this blind man’s blindness.  He was born blind that God may be glorified by the miraculous restoration of his sight at the hands of Jesus.

b.  The works produced by God will be the miracle of restoring this man’s eyesight.  The work will be performed by God the Son, proving that Jesus is truly deity incarnate.  And Jesus is doing the works that He has seen the Father do.  Jesus is doing the work of the Father.

c.  This work produced by Jesus will become public knowledge throughout Jerusalem and eventually throughout the world, just as it is now public knowledge to you, who are reading this.


d.  The works produced by Jesus of healing congenital blindness will become public knowledge because of this man’s healing.


e.  The thoughts of other commentators:



(1)  “A deep and instructive principle lies in these words.  They surely throw some light on that great question, the origin of evil.  God has thought fit to allow evil to exist in order that he may have a platform for showing his mercy, grace, and compassion.  If man had never fallen there would have been no opportunity of showing divine mercy.  But by permitting evil, mysterious as it seems, God’s works of grace, mercy, and wisdom in saving sinners have been wonderfully manifested to all his creatures.”



(2)  “James discusses the connection that sometimes exists between sickness and sin.  All sickness does not have to do with sin, but sin can cause sickness (1 Cor 11:30).  If sin is involved, then this root needs to be dealt with before moving on to the fruit of the root, the sickness itself.  James assures his readers that such sins will be forgiven.  God will not withhold forgiveness to prolong the sickness.  In fact, James argues that it would be better to take care of sin before it causes severe illness.”



(3)  “Jesus refused to accept the disciples’ alternative of blame and in fact shifted the base system of the discussion from blame to the grace of God in the face of human need.  The story line thus signals that in this pericope Jesus was going to use the man’s tragedy to reveal the works of God.”



(4)  “By far the greatest manifestation of miraculous healing in history occurred during the earthly ministry of the Lord Jesus Christ.  Nothing even remotely close to the miraculous display through Him has ever occurred, and rightly so.  It has been said that He virtually banished disease from Palestine during that time in an explosion of miraculous healings for several vital reasons and purposes: they fulfilled messianic prophecy (Mt 8:17), authenticated His messianic ministry (Mt 11:2–5; cf. Jn 20:30–31; Acts 2:22), glorified God (Jn 9:3; 11:4), and, most significantly, demonstrated His deity (Mk 2:7, 10).”



(5)  “Jesus’ reply exposed the error in the disciples’ thinking.  There is not always a direct link between suffering and personal sin.  When Job’s would-be counselors rested their case for his suffering on this wrong assumption, they caused him needless misery (Job 13:1–13; 16:1–4) and ultimately received a rebuke from God (Job 42:7).  On another occasion, Jesus taught that neither those Galileans whom Pilate slaughtered in the temple nor those killed when the tower in Siloam fell on them (Lk 13:1–5) suffered those deadly effects because they were particularly vile sinners—as His audience had smugly assumed.  Instead, the Lord used those two incidents to warn His hearers that all sinners, including them, face death, and when it comes would perish unless they repented and trusted in Him.”



(6)  “F. F. Bruce notes, ‘This does not mean that God deliberately caused the child to be born blind in order that, after many years, his glory should be displayed in the removal of the blindness; to think so would again be an aspersion on the character of God.  It does mean that God overruled the disaster of the child’s blindness so that, when the child grew to manhood, he might, by recovering his sight, see the glory of God in the face of Christ, and others, seeing this work of God, might turn to the true Light of the World.’ (The Gospel of John [Grand Rapids: Eerdmans, 1994], 209)”



(7)  “We should not be concerned with assigning blame.  Trying to figure out the source of suffering in an individual’s life is futile given our limited understanding, as the book of Job should teach us.  Rather, here is one in whom Jesus can manifest God’s works and thus reveal something of God himself and his purposes on earth.  Jesus is being led by his Father to provide a sign that he is indeed the light of the world.  In this sign he continues to reveal the Father’s glory; that is, his love and mercy.  For the ultimate truth about Jesus’ works is that the Father, living in him, is doing his own works (Jn 14:10).  This is what it means that his works are done from the Father (Jn 10:32) and in the Father’s name (Jn 10:25, 37), revealing that Jesus is in the Father and the Father in him (Jn 10:38; 10:30).  As is always the case in John, Jesus’ identity and his relation to the Father are at the heart of what is being said and done.  Jesus’ statement touches on the theme of suffering.  There is a sense in which every aspect of our lives, including our own suffering, is an occasion for the manifestation of God’s glory and his purposes.  Scripture describes four types of suffering viewed in terms of causes or purposes: first, suffering as a proving or testing of our faith (Gen 22; Dt 8:2; Job); second, suffering meant for improvement, for our edification (Heb 12:5-8); third, suffering as punishment for sin (Dt 32: 15-25; Jer 30:15; Jn 5:14); and fourth, suffering that shows forth God’s glory, as here in our story and later in the raising of Lazarus Jn 11:4).  To these should be added a fifth form of suffering, that which comes from bearing witness to Christ, illustrated by what happens to this formerly blind man in being cast out of the synagogue.  Suffering is connected to sin (Jn 5:14), at least generally if not always directly.  But the present passage develops this connection further.  Our sufferings are opportunities for God’s grace.  If our suffering is indeed a punishment for sin, then it becomes an occasion for repentance and thus the manifestation of God’s grace as we are restored to fellowship with God.  If our suffering is not a direct punishment for sin, then it is something God allows to happen in our lives, usually for reasons beyond our knowing, which nevertheless can help us die to self and find our true life in God.  God does not allow anything to enter our lives that is not able to glorify him by drawing us into deeper intimacy with him and revealing his glory.  When we cling to self and our own comfort we are led to resentment.  When we trust in God’s goodness and providence we are able to find comfort in God himself and not in all circumstances.  Consequently, we can genuinely ‘give thanks in all circumstances’ (1 Thes 5:18).  This is not to say that misfortune and evil are God’s will in general, but they are part of what it takes to live with him and unto him in this mess we have made through our rebellion against him and his rule over us.  Our rebellion has brought disorder to every aspect of our existence, and the way back to the beauty and peace and order of his kingdom leads through suffering, as the cross makes clear.”
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