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
 is the third person singular aorist deponent passive indicative from the verb APOKRINOMAI, which means “to answer: He answered.”

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The deponent passive voice functions in an active sense with the formerly blind man producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative direct object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “them” and referring to the Pharisees.  This is followed by the first person singular aorist active indicative from the verb EIPON, which means “to say; to tell: I told.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the formerly blind man produced the action.


The indicative mood is declarative for a simple statement of fact.

With this we have the dative direct object from the second person plural personal pronoun SU, meaning “you” and referring to the Pharisees.  This is followed by the temporal adverb ĒDĒ, meaning “already.”  Then we have the additive use of the conjunction KAI, meaning “and.”  This is followed by the negative OUK, meaning “not” plus the second person plural aorist active indicative from the verb AKOUW, which means “to hear; to listen: you did not listen.”

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the Pharisees produced the action.


The indicative mood is declarative for a simple statement of fact.

“He answered them, ‘I told you already and you did not listen;”
 is the interrogative adjective/adverb TIS, meaning “why” plus the temporal adverb PALIN, meaning “again.”  Then we have the second person plural present active indicative from the verb THELW, which means “to will, wish, want, or desire.”

The present tense is a descriptive present, describing what is occurring right now.

The active voice indicates that the Pharisees are producing the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

With this we have the present active infinitive from the verb AKOUW, which means “to hear.”


The present tense is a descriptive present in conjunction with the main verb.


The active voice indicates that the Pharisees want to produce the action of hearing the man’s story again.


The infinitive is a complementary infinitive, which completes the meaning of the main verb.

There is no direct object “[it]” in the Greek.  It is not necessary in Greek grammar, because it is so clearly understood.  However, English grammar demands that it be added for the sake of clarity.

“why do you want to hear [it] again?”
 is the negative MĒ, which means “not” and is used in questions that expect an affirmative reply.  With this we have the adjunctive/additive use of the conjunction KAI, meaning “too, also.”  Then we have the nominative subject from the second person plural personal pronoun SU, meaning “you” and referring to the unbelieving Pharisees.  With this we have the second person plural present active indicative from the verb THELW, which means “to wish, will, want, or desire.”

The present tense is a descriptive present, describing what is now hypothetically taking place.


The active voice indicates that the Pharisees are hypothetically producing the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

This is followed by the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “His” and referring to Jesus.  With this we have the predicate nominative from the masculine plural noun MATHĒTĒS, meaning “disciples.”  Finally, we have the aorist deponent middle infinitive from the verb GINOMAI, which means “to become.”

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The deponent middle voice is middle in form, but active in meaning with the subject (the Pharisees) producing the action.


The infinitive is a complementary infinitive, which completes the meaning of the verb THELW.
“You do not want to become His disciples too, do you?’”
Jn 9:27 corrected translation
“He answered them, ‘I told you already and you did not listen; why do you want to hear [it] again?  You do not want to become His disciples too, do you?’”
Explanation:
1.  “He answered them, ‘I told you already and you did not listen;”

a.  The healed man responds to the second time the Pharisees have asked him the same question, wanting to know how he was healed.  The man answers with boldness, defiance, and truthfulness.  Some might see this as being rude and arrogant, but they may be reading into the situation more than what is here.  Certainly the Pharisees don’t want to hear from him how ridiculous they are, but that doesn’t make the man rude or arrogant.  We also cannot assume that he is disrespecting their authority.  They are abusing their authority and he is indirectly pointing this out, which he has every right to do.

b.  The fact that the man already told them how he was healed was mentioned in his earlier statement, “The Pharisees were also asking him how he regained sight.  And he said to them, ‘He put mud on me, on my eyes, and I washed, and I see,’” Jn 9:15.  The fact the Pharisees did not listen is blatantly clear from the fact they asked him to repeat what he has just told them.  The man has made a correct assessment of the situation regarding the Pharisees—they asked for truth, he gave it to them, they didn’t like what they heard, and now they ask again because they want to hear something different.  They have ears to hear, but do not hear.  Moses and Paul had the same thing to say about the legalistic, Jews of their day.


(1)  Dt 29:4, “Yet to this day the Lord has not given you a heart to know, nor eyes to see, nor ears to hear.”



(2)  Rom 11:8, “Just as it stands written, ‘God has given to them a state of mind of bewilderment, eyes for the purpose of not seeing, ears for the purpose of not hearing until this very day.’” 

2.  “why do you want to hear [it] again?”

a.  Why did the Pharisees want to hear the man’s story again?  They were hoping to hear something different, something added that was not there before, something they could use against Jesus, something that indicated that the man was lying the first time he told the story, something that hinted at magic or fake healing, anything that they could use as an excuse against the man and Jesus.

b.  There was no need for this man to repeat his story and he knew it.  He had told the truth, the whole truth, and nothing but the truth the first time he told his story.  To hear something also means to believe it.  The Pharisees didn’t believe the man the first time he told his story, so he reasons that he has no need to tell it again, since they won’t believe him the second time either.

c.  This question is never answered by the man, the Pharisees, or John.  It is a rhetorical question to which the answer is obvious.  The Pharisees wanted to hear the story again simply because they were hoping to hear something new they could use to declare Jesus a fraud and heretic.

d.  “The helplessness of the Pharisees emboldens the beggar.  Instead of allowing himself to be put on the defensive by having to go over the story of his healing again before these men, whose only purpose is to catch him up in some way, he puts them on the defensive.  The tables are being turned.  They, the judges, thought to question him, the defendant; he now becomes the judge and probes them as defendants with telling questions.  ‘I told you already’ means that they already have the truth.  ‘And you did not hear’ means that they did not believe that truth.  If, then, they did not believe it the first time, why do they want to hear it again?”

3.  “You do not want to become His disciples too, do you?’”

a.  The man then asks a question of his own that makes the Pharisees look as ridiculous as they are.  Godet says that the blind man was indignant.  I heartily agree.  Whitacre says he is being ‘cheeky’ (which means ‘rude, bold, sassy, disrespectful’).

b.  By asking the Pharisees if they also want to become disciples of Jesus, the man implies several things:


(1)  That there lots of other disciples of Jesus.



(2)  That the Pharisees were clearly not the disciples of Jesus.



(3)  That those who were the disciples of Jesus wanted to hear as much about Him as they could.


c.  This question could be looked at from several different angles.  The man could have been laughing as he asked the question, indicating that he didn’t believe the idea of them becoming disciples of Jesus was going to ever happen.  He could have been stern and obstinate as he asked the question, indicating his disdain for them and the proceedings.  He could have been shocked and surprised at the possibility that they might just want to become the disciples of Jesus.  We really don’t have enough information to know the mental attitude of the man as he asked this question.  However, from the response and reaction of the Pharisees we know that they took it as an insult.

d.  Commentators’ thoughts:



(1)  “[A] negative answer [was] formally expected, but the keenest irony in this gibe. Clearly the healed man knew from the use of ‘also’ that Jesus had some ‘disciples’ and that the Pharisees knew that fact.  The question cut to the bone.”



(2)  “Facts can be stubborn, but technical matters can be more malleable.  There was both irritation and irony in the man’s response.  He suggested their eagerness to hear a repetition of the evidence could derive only from a desire to become disciples of Jesus. In answer to his irony, the opponents resorted to scorn.”



(3)  “Do you also want to become His disciples? = this question is so phrased in Greek as to make it clear that the questioner expects a negative answer; the inference then is, ‘﻿There is no point in this questioning as you have no intention of being persuaded.’”



(4)  “The ex-blind man got impatient.  He had already told how he was healed (v. 15), but they did not listen to him.  That is, they rejected it.  He sarcastically asked if their request for him to repeat his report indicated that they had changed their hearts.  Were they inquiring because they were interested in becoming Jesus’ disciples?”



(5)  “Understandably exasperated by the Pharisees’ repeated questioning and obvious bias, the healed man answered them, ‘I told you already and you did not listen; why do you want to hear it again?’  He saw no point in rehashing his testimony, since they obviously did not believe him anyway.  Comprehending their animosity toward Jesus, he asked them sarcastically whether their repeated questions about Jesus implied that they wanted to be clear on the truth, so as to become His disciples.  His bold rebuke and biting wit struck a nerve.”



(6)  “No more galling gibe [taunt, laugh, jeer, joke, mockery] could have been hurled at them than this man’s question.”
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