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
 is the accusative direct object from the neuter plural demonstrative pronoun HOUTOS, meaning “these things,” followed by the third person plural aorist active indicative from the verb EIPON, meaning “to say: said.”

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the blind man’s parents produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the masculine plural article and noun GONEUS plus the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “His parents.”  This is followed by the causal use of the conjunction HOTI, meaning “because.”  Then we have the third person plural imperfect passive indicative from the verb PHOBEW, which means “to be afraid of: they were afraid of.”


The imperfect tense is a descriptive imperfect, which describes a continuing action in the past.


The passive voice indicates that the parents of the blind man received the action of being afraid of the Jewish leaders.


The indicative mood is declarative for a simple statement of fact.

This is followed by the accusative direct object from the masculine plural article and adjective IOUDAIOS, meaning “the Jews” and referring to the leaders of Israel, especially the Pharisees.
“His parents said these things because they were afraid of the Jews;”
 is the explanatory use of the postpositive conjunction GAR, meaning “for” plus the temporal adverb ĒDĒ, meaning “already.”
  Then we have the third person plural pluperfect middle indicative from the verb SUNTITHĒMI, which means “(1) to work out a mutually agreeable contract, ‘agree’, in the middle voice it means with someone Lk 22:5; (2) to reach a decision in group discussion, decide, through agreement among themselves Jn 9:22.”


The pluperfect tense is a consummative pluperfect, which emphasizes the completed action.  It is translated by the English auxiliary verb “had.”


The middle voice is a reciprocal middle, which emphasizes an “interchange of effort among the subjects.  This idiom is being replaced in Koine by an active with the reciprocal pronoun ALLĒLWN.  It is quite rare in the NT, most of the examples being disputed.”
 


The indicative mood is declarative for a simple statement of fact.

This is followed by the nominative subject from the masculine plural article and adjective IOUDAIOS, meaning “the Jews.”

“for the Jews had already agreed”
 is the conjunction HINA, used after a verb of mental activity to describe the content of that activity.  It is translated “that.”  Wallace calls this a ‘complementary’ HINA.  “The complementary HINA completes the meaning of a helping verb such as THELW, DUNAMAI, and the like.  In classical Greek this would have been expressed by a complementary infinitive.  Although complementary, the force of the entire construction (verb + HINA clause) is usually that of purpose (in keeping with the lexeme of the main verb).”
  Then we have the third class conditional particle EAN, meaning “if” and it may or may not happen.  This is followed by the nominative subject from the masculine singular indefinite pronoun TIS, meaning “anyone, someone.”  Then we have the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “Him” and referring to Jesus.  This is followed by the third person singular aorist active subjunctive from the verb HOMOLOGEW, which means “to acknowledge.”

The aorist tense is a constative/historical aorist, which views the entire action as a potential fact.


The active voice indicates that anyone could possibly produce the action.


The subjunctive mood is a potential subjunctive, used with HINA to indicate possibility or probability.

Then we have accusative complement from the masculine singular proper noun CHRISTOS, meaning “the Christ.”  We have a double accusative here in which the English idiom calls for the insertion of the words “[to be]” between the accusative direct object and the accusative complement.

“that if anyone acknowledged Him [to be] the Christ,”
 is the predicate nominative from the masculine singular adjective APOSUNAGWGOS, meaning literally “out from the synagogue.”  The word means “to be expelled from the synagogue, excluded, put under a curse/ban; exclude from the synagogue Jn 16:2; with GINOMAI to be excommunicated Jn 9:22; 12:42.”
  Finally, we have the third person singular aorist deponent middle indicative from the verb GINOMAI, which means “to be: he was.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The deponent middle voice is middle in form, but active in meaning with the subject (anyone that acknowledged Jesus to be the Christ) producing the action.


The subjunctive mood indicates a result.
“he was to be expelled from the synagogue.”
Jn 9:22 corrected translation
“His parents said these things because they were afraid of the Jews; for the Jews had already agreed that if anyone acknowledged Him [to be] the Christ, he was to be expelled from the synagogue.”
Explanation:
1.  “His parents said these things because they were afraid of the Jews;”

a.  John continues with a parenthetical note, indicating the reason for the parents of the formerly blind man not wanting to talk about who had healed their son and telling the Jewish leaders to ask him themselves.


(1)  “There is some debate over verse 22 since some scholars think it improbable that during the lifetime of Jesus the synagogue would have introduced a ban about Jesus being called the Christ.  But it would have been quite natural for reports to circulate claiming that Jesus was the looked-for Messiah, although it was much later that the full truth of this dawned on the Christians.”



(2)  “Jewish hostility to Christians became formal policy after the Roman-Jewish war (66-70).  Johannine Christians tell of a formal synagogue policy to expel those who confessed Jesus as the Christ (Jn 9:22; 12:42-43; 16:1-2).  Some scholars identify this with the ban of excommunication on heretics whose imposition is associated with the Jamnia academy.”
  After the fall of Jerusalem the remaining Pharisees were permitted to establish a Jewish academy of learning in the city of Jamnia.  This was where the Jews met in 90 A.D. to finally establish the canon of the Old Testament.  Some scholars suggest that this is when the Jews added this statement to the beginning prayers in their worship service: ‘May the Nazarenes (= Jewish Christians) and the Minim (= heretics) perish in a trice [in an instant of time], and be expunged from the Book of Life, and not be listed with the righteous.’


(3)  “The issue in Jn 9:22 concerning the consequences related to exclusion from the synagogue for confessing Jesus as Christ has been the subject of a great deal of scholarly discussion.  This topic has impacted several aspects related to Johannine studies, particularly concerning matters pertaining to the historical setting of the Gospel and such issues as dating and political and social conditions presupposed in the Gospel.  It has been argued that the idea of exclusion from the synagogue for confessing Jesus as Christ is an anachronistic statement from the time of the writing of the Gospel.  Thus, read back into the time of Jesus, it is argued that the statement reflects the controversy between the synagogue and the church (particularly in the latter decades of the first century).  Some consider it completely ‘unthinkable’ that such a statement could have emerged in the time of Jesus.  More recently Martyn has argued at length that the statement represents a Johannine rewriting of the story that employs the acknowledged hostility in the time of Jesus to communicate a message to the experience of the early church in being excluded from the synagogue.  This merged type of thinking, wherein the time of Jesus has been conflated with the time of the later church, has been very influential in the last few years.  Concerning these arguments, at the very least there is little doubt that Jewish institutional hostility evidenced in the Jewish call for Jesus’ death was transferred to his followers after the resurrection. The stories of Acts (e.g., 4:1–22; 5:17–42; 6:8–7:60) and the condemnations of the synagogue in Revelation (2:9; 3:9) are representative Christian statements that reflect this Jewish hostility to the Christian witness.  Moreover, much has been made of the apparent rewriting of the Twelfth Benediction, wherein the curse on the Nazarenes and the heretics was added sometime in the last two decades of the first century. In this period the Jews sought to regroup and reformulate their theological positions following the devastating experience of the fall of Jerusalem.  But we must ask, ‘Does the assumption of the rewriting in fact rule out the earlier existence of such condemnatory means for dealing with those regarded as deviants by synagogue authorities?’  While it is difficult to reconstruct fully first-century history and experience, there are indications that suggest that such condemnations seem to have developed into three categories: a minor ban, a thirty-day banishment, and a permanent exclusion from the synagogue.  Because of their hostility to Jesus’ works and words in their midst, it thus seems quite likely that the Jewish authorities would have come down hard on any indication of confessing him as the Messiah.  From my perspective, therefore, the statement as contained in Jn 9:22 would be reflective of the hostile context in the time of Jesus.  After all, Jesus was indeed regarded as an enemy by the Jewish authorities.  But it also is clear that the statement is phrased in a manner in which the readers of John would immediately understand the implications of the story for their own generation.  In like manner, Jesus’ statements concerning persecution in the Sermon on the Mount (Mt 5:10–11) and elsewhere (Mt 10:17; Mk 13:9), in which he described the cost of discipleship, should not be viewed as anachronistic statements read back into the life of Jesus.  They must indeed have supplied insight and encouragement to early Christians, but the subsequent experience neither served as the source of the statements nor provided the only rationale for their inclusion in the Gospels.”



(4)  Confessing Jesus as the Christ/Messiah “has implications for one’s life within the community, and the parents are not willing to be put out of the synagogue for the sake of Jesus.  The parents fail to stand up for Jesus in the face of the Jewish opponents, so it is clear they do not model discipleship.  Their son is of age, that is, thirteen years old or older, so he must answer such a question for himself.  This scene is full of tragedy, for these parents are not allowed to give thanks to God for the great thing he has done for their son.  They must have agonized over his blindness and the begging he was forced into.  Now he has been miraculously healed, and they must put aside the overwhelming parental joy and knuckle under to the goons from the committee for the investigation of un-Jewish activity, as it were.  The parents’ agony would have been very great, given the guilt over the possibility that it was their sin that had been responsible for their son’s blindness.  In such a situation Jesus’ healing would have far-reaching implications concerning God’s gracious acceptance of sinful humanity.  Not only was their son released from the bondage of his blindness and its related life of begging, but they and their son would see themselves in a new relation to God.  Yet they had to stifle all of these feelings of joy and gratitude when they were called in by the authorities for questioning.  The parents’ fear stems from the threat that anyone who acknowledged that Jesus was the Christ would be put out of the synagogue (9:22). Such exclusion was used in the Old Testament (Ezra 10:8), and later sources speak of different degrees of exclusion that were exercised, from a week-long exclusion from the congregation, to a thirty-day exclusion, to an unlimited exclusion from the congregation with avoidance of all contact, to an exclusion from the entire community of Israel.  At the time of Jesus one of the lighter forms may have been exercised, and this continued to be the case for some time, as Paul's example indicates: he was thrown out of local synagogues (for example, Acts 13:50; cf. 1 Thes 2:14-16) but was not viewed as outcast from the people of Israel.  Later in the first century, as the gulf between followers of Jesus and the synagogue widened, the harshest form of exclusion came into force.  Many scholars see this reference to being put out of the synagogue as reflecting changes in the synagogue liturgy late in the first century.  A curse against heretics, known as the Twelfth Benediction was added to the liturgy.  This is taken as a way of smoking out the Christians and thus causing the separation between church and synagogue.  John is probably writing late in the first century, and although such a separation was taking place then, it is unclear whether John is referring specifically to this addition to the liturgy and whether the addition had such an intent.  Given such separation, this story would have particular relevance for John’s first readers.  Under this threat of expulsion we can see the nucleus of a community gathering around Jesus, clearly distinct from these officials who represent what emerges after A.D. 70 as official Judaism.  Jesus has withdrawn from the temple, and now he is gathering a group around him against the structures and leadership of Israel.  Jesus will set this process in place as this story continues (Jn 9:35).  The full expression of this split will not emerge for some years, but its seed was planted, John says, by Jesus himself.”


b.  The phrase “the Jews” here is clearly a reference to the leaders of Israel, especially the Pharisees who were in control of the lower synagogue courts and the two lower courts in Jerusalem before a case got to the Sanhedrin.  The parents were not afraid of other “Jews” who were their friends and neighbors.  They were afraid of the leaders who had the power to excommunicate them from the synagogue and from the worship at the temple.


(1)  “The officers of a synagogue could serve as local sanhedrin.”



(2)  “The ‘ruler of the synagogue’ (Mk 5:22, 36, 38; Acts 13:15; 18:8, 17; Lk 8:41; 13:14; Mk 5:38) functioned as the presiding officer of a board of elders who had charge of a synagogue.  The plural usage designates the whole board, a deliberative body that was also responsible for maintaining good order in the synagogue and the orthodoxy of the synagogue’s members.  Having the authority to exercise discipline, it could reprimand and even excommunicate ‘guilty’ individuals (cf. Jn 9:22; 12:42; 16:2).”


c.  “To be sure, it was a serious thing to be excommunicated from the synagogue, but it was far more serious to reject the truth and be lost forever.  ‘The fear of man brings a snare” (Prov 29:25).  The Pharisees were trying to trap Jesus, and the parents were trying to avoid a trap; but all of them were only ensnaring themselves!”

2.  “for the Jews had already agreed”

a.  John continues by explaining the reason for the parents’ fear of the Jewish leaders.

b.  Again the subject ‘the Jews’ is used as a technical term for the Jewish leaders, especially in the party of the Pharisees, who controlled the social and religious life of the synagogues.

c.  These Jewish leaders had already met together in their private council and agreed on a course of action that would prevent people from openly declaring their faith in or allegiance to Jesus.

3.  “that if anyone acknowledged Him [to be] the Christ, he was to be expelled from the synagogue.”

a.  John now states what the Jewish leaders agreed to.  They agreed in private and then declared in public what the policy regarding Jesus was.

b.  The Greek word HOMOLOGEW is a legal term, used in law courts for the testimony of a witness, who declares something to be the truth.  It can be translated to confess, to acknowledge, to admit, etc.  If any person confessed, admitted, or acknowledged publicly or openly that Jesus was the Messiah (‘Christ’ is the Greek translation of the Hebrew word for Messiah), then that person was to be expelled or excommunicated from the synagogue.

c.  The word “Him” can be no other person than Jesus.  Notice that the Jews, the parents, and the healed man all knew that the real issue behind this ‘court scene’ is whether or not these people believe that Jesus is the Messiah.

d.  We think nothing of being expelled from a church in America, because we just go to another one.  However, such was not the case in the Roman Empire.  When a Jew in Israel was expelled from a synagogue, friends, relatives, neighbors, and co-workers could have nothing to do with you.  They could have no social life with you, talk to you, or interact with you in anyway.  When you were excommunicated, you were completely and totally ostracized from all others.  Not only were you expelled from your own synagogue, but you were expelled from worship at the Temple in Jerusalem, and notification was sent to all other synagogues that you were not permitted in any of them.  Therefore, to be expelled from a synagogue was a far more serious matter for the Jew than we realize.  “There were three kinds of excommunication (for thirty days, for thirty more, indefinitely).”
  Excommunication “entirely cut a person off from intercourse with others.  The person was treated as if he were a leper.”


e.  “Contrary to what the parents told the Pharisees, they evidently did know that Jesus had healed their son.  Had they not known that, there would have been no reason for them to be afraid that the Jews might put them out of the synagogue because of Jesus. The term APOSOSUNAGWGAS, unknown to secular writers, meant to be excommunicated or put under a ban and a curse, a banishment that meant being cut off from the religious and social life of Israel; it was therefore a dreaded punishment.”


f.  The Jewish leaders had found the only way they knew to keep people from openly and publicly declaring Jesus to be the Messiah.  We should remember that this same threat applied to the disciples of Jesus, the family of Jesus (which may explain why they declared Him to be crazy—trying to save Him and themselves from being expelled from the synagogue of Capernaum), and all those who followed Jesus.

g.  The Jews were deathly afraid of people acknowledging Jesus as the Messiah, because if this became the overwhelming opinion of the people of Judea, then they were out of a job as the leaders of the nation.  They were afraid that Jesus and His followers would take over.  So they used fear and intimidation to try and control the situation and keep their own political power.

h.  This verse helps explain Jn 7:13, “However, no one was speaking openly concerning Him because of fear of the Jews.”  It also explains Jn 12:42, “Nevertheless many even of the rulers believed in Him, but because of the Pharisees they were not confessing [Him], for fear that they would be put out of the synagogue.”


i.  “The worship-service in the synagogue followed a set pattern and contained the elements of confession, prayer, readings from Scripture and the exposition of God’s will. The normal order of the service went as follows: the Shema recital (‘Hear, O Israel’), the Tephillah (the Eighteen Prayers and the priestly blessing), the lesson from the Law and the Prophets, and the consequent sermon.  The so-called ‘Eighteen Prayers’ consisted of eighteen consecutive prayers or utterances of praise. Some of these were already part of the temple-service before the temple was destroyed, others were added afterwards. In the time of Jesus it already had a fixed form. At the end of the first century A.D., the following curse was inserted after the eleventh prayer: ‘May there be no hope for the apostates, and may You speedily destroy the shameless government (= Rome) in our time.  May the Nazarenes (= Jewish Christians) and the Minim (= heretics) perish in a trice, and be expunged from the Book of Life, and not be listed with the righteous.’  By means of this curse the Christians were also banned from the synagogue and the division between church and synagogue was formally sealed.”
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