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John 9:14


 is the transitional/parenthetical use of the postpositive conjunction DE, meaning “Now” plus the third person singular imperfect active indicative from the verb EIMI, meaning “to be: it was.”

The imperfect tense is a descriptive/aoristic present, which views the state of being as a past fact.


The active voice indicates that the Sabbath day produced the state of existing that day.


The indicative mood is declarative for a simple statement of fact.

Then we have the predicate nominative from the neuter singular noun SABBATON, meaning “a Sabbath.”  This is followed by the preposition EN plus the locative of time from the feminine singular relative pronoun HOS plus the noun HĒMERA, meaning literally “on which day.”  In English we say “on the day when.”
“Now it was a Sabbath on the day when”
 is the accusative direct object from the masculine singular article and noun PĒLOS, meaning “the mud.”  Then we have the third person singular aorist active indicative from the verb POIEW, which means “to make: made.”

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

With this we have the nominative subject from the masculine singular article and proper noun IĒSOUS, meaning “Jesus.”  Then we have the connective/continuative use of the conjunction KAI, meaning “and,” followed by the third person singular aorist active indicative from the verb ANOIGW, which means “to open.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “his” and referring to the once blind man.  Finally, we have the accusative direct object from the masculine plural article and noun OPHTHALMOS, meaning “eyes.”

“Jesus made the mud and opened his eyes.”
Jn 9:14 corrected translation
“Now it was a Sabbath on the day when Jesus made the mud and opened his eyes.”
Explanation:
1.  “Now it was a Sabbath on the day”

a.  John continues with a ‘side note’ or parenthetical explanation of another factor that came into play in this story.

b.  It was a Sabbath day, when these events took place.

c.  This is important, because in the eyes of the Pharisees Jesus had broken the Sabbath by doing work on the Sabbath instead of resting as God commanded.  What work did Jesus do?



(1)  He spit on the ground, bent down, picked up the mixture of spit and dirt and kneaded it into mud.



(2)  Then Jesus applied the mud to the eyes of the blind man.



(3)  Then Jesus told the blind man to walk from the temple grounds to the pool of Siloam.  “It was unlawful to take a journey of more than 2000 cubits (1000 yards) on the sabbath.  A trip to Siloam and back from the nearest wall of the temple would be about 1300 yards.  …Jesus may be not just breaking the sabbath, but trampling on it, at least according to the views of these Jewish opponents.”



(4)  After walking to the pool, Jesus also told the man to wash.


d.  Jesus was not only doing work Himself, but He is also telling someone else to do work.


e.  The Pharisees had all kinds of ridiculous manmade rules and regulations about what a person could do and not do on the Sabbath.  None of these rules and regulations had anything to do with God’s intent in having man ‘rest’ on the seventh day.  Therefore, since Jesus did not make these rules, He was under no obligation to observe them.  As the creator of the Sabbath, Jesus was not subject to any manmade rules for the Sabbath.


f.  The fact that Jesus healed people on the Sabbath was a constant source of irritation with the Pharisees, and continued to be a bone of contention between Jesus and His legalistic opponents.  “To the Pharisees this fact [that work was done on the Sabbath] was a far more important matter than whether or how the thing was done.”

2.  “when Jesus made the mud and opened his eyes.”

a.  John mentions these things as the trivial things that the Pharisees used as their motivation for wanting to murder Jesus.

b.  How much ‘work’ is done in making mud from a handful of dirt and a little spit?  Practically no work at all.  How much ‘work’ is done in washing mud off your eyes and then opening your eyelids?  Practically no work at all.

c.  John’s point is simple—what Jesus did and what the man did were about as much work as breathing.  People don’t stop doing simple, normal activities on the Sabbath, nor should they.  What God intended was for people to not do hard, physical labor on the Sabbath, so that their bodies and minds could rest and recover.


d.  Remember that when Jesus first came to Jerusalem for a festival (Jn 5:9ff), He also healed the lame man at the pool of Bethesda.  Jesus had irritated the legalistic sensibilities of the Pharisees on that occasion and did it again on this occasion.  “It was on the Sabbath when Jesus healed the man, so that once again He was upsetting and deliberately challenging the religious leaders.”


e.  “As the story moves forward, the announcement that ‘it was the Sabbath’ gives the effect of sounding a piercing alarm in the story.  Moreover, it reminds the reader of the harsh Sabbath controversy that initiated the Festival Cycle (Jn 5:9–16) and the fact that the eighth day of Tabernacles (Jn 7:37) was a solemn assembly (cf. Lev 23:36; Num 29:35).  The Pharisees had been summoned into the story, and they responded with an expected investigation that had no more than begun before some of them had reached a verdict.  Because Jesus violated their view of the Sabbath, he was ‘not from God’.  The rules of the rabbis, however, did not forbid all acts of mercy on the Sabbath because it was argued that if someone were in imminent danger of death, a Jew could come to the person’s aid.  But the blind man did not fall under such a rule, and therefore they would have judged the healer here as guilty.”


f.  “Now Jesus had also chosen a Sabbath on which to perform this miracle; so in one act He had re-opened the whole issue which the nation’s leaders had disputed with Him during the Feast of Tabernacles.  They had last wanted to stone Him, so this brazen confrontation which Jesus engineered clearly was an act of bravery as well as an outright taunt to their authority and effectiveness.  Despite the hardening of their hearts, God was still anxious to work with them.  Is our God not a gracious, merciful, and patient God!”


g.  George Beasley-Murray relates this story from a Jewish source about two Rabbi’s who had “contrary ideas about anointing an eye on the sabbath (Rabbi Jehuda said it was permitted to do so; Rabbi Samuel declared it was not, but when his own eyes gave him trouble he asked the former if it was allowable, and Jehuda said it was so for others, but not for him!  But it is expressly stated in the Jewish Targum ‘Aboda Zara, 14d that fasting spittle must not be put on eyes on the sabbath, and the Targum (commentary) Sabbat 7.2 prohibits kneading on the sabbath.”

� Whitacre, p. 241.


� Robertson, A. (1997). Word Pictures in the New Testament. (Jn 9:14). Oak Harbor: Logos Research Systems.


� Wiersbe, W. W. (1996, c1989). The Bible Exposition Commentary. (Jn 9:1). Wheaton, Ill.: Victor Books.


� Borchert, G. L. (2001, c1996). Vol. 25A: John 1-11 (electronic ed.). Logos Library System; The New American Commentary (p. 317). Nashville: Broadman & Holman Publishers.


� Mills, M. (1999). The Life of Christ: A Study Guide to the Gospel Record. Dallas, TX: 3E Ministries.


� Beasley-Murray, p. 156f.





2
3

