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
 is the third person singular aorist deponent passive indicative from the verb APOKRINOMAI, which means “to answer.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The deponent passive voice functions in an active sense with the healed man producing the action.


The indicative mood is declarative for a simple statement of fact.
With this we have the nominative subject from the masculine singular demonstrative pronoun EKEINOS, meaning “He” and referring to the healed blind man.  Then we have the nominative subject from the masculine singular article and noun ANTHRWPOS, meaning “The man.”  With this we have the appositional/explanatory nominative from the articular present passive participle from the verb LEGW, meaning “to be called.”


The article is used as a relative pronoun, translated “who.”


The present tense is a descriptive present for what is currently happening.


The passive voice indicates that Jesus received the action of being called ‘Jesus’.


The participle is circumstantial.

This is followed by the nominative of appellation from the masculine singular proper noun IĒSOUS, meaning “Jesus.”  Then we have the accusative direct object from the masculine singular noun PĒLOS, meaning “mud.”  With this we have the third person singular aorist active indicative from the verb POIEW, which means “to do, make, produce, or manufacture.”

The aorist tense is a constative/historical aorist, which views the action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact and reality.

“He answered, ‘The man who is called Jesus made mud,”
 is the additive use of the conjunction KAI, meaning “and” plus the third person singular aorist active indicative from the verb EPICHRIW, which means “to apply a viscous substance, anoint, spread/smear (on) Jn 9:6.  Without reference to what was put on, in English the customary rendering is to ‘anoint the eyes’ Jn 9:11.”


The aorist tense is a constative/historical aorist, which views the action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact and reality.
Then we have the possessive genitive from the first person singular personal pronoun EGW, meaning “my” plus the accusative direct object from the masculine plural article and noun OPHTHALMOS, meaning “eyes.”

“and anointed my eyes,”
 is the additive use of the conjunction KAI, meaning “and,” followed by the third person singular aorist active indicative from the verb EIPON, which means “to say: said.”


The aorist tense is a constative/historical aorist, which views the action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact and reality.
Then we have the dative of indirect object from the first person singular personal pronoun EGW, meaning “to me” and referring to the healed man.  This is followed by the conjunction HOTI, used to introduce direct discourse, and translated as quotation marks.  Then we have the second person singular present active imperative from the verb HUPAGW, which means “to go.”


The present tense is a descriptive present, describing what is expected to happen right now.


The active voice indicates that the blind man produces the action.


The imperative mood is a command.
This is followed by the preposition EIS plus the accusative of place from the masculine singular article and noun SILWAM, meaning “to Siloam.”  Then we have the additive use of the conjunction KAI, meaning “and” plus the second person singular aorist middle imperative from the verb NIPTW, which means “to wash.”


The aorist tense is a constative/futuristic aorist, which views the future action in its entirety.


The middle voice emphasizes the personal responsibility of the blind man in producing the action.


The imperative mood is a command.

“and said to me, “Go to Siloam and wash”;”
 is the consequential/inferential use of the postpositive conjunction OUN, meaning “therefore” plus the nominative first person masculine singular aorist active participle from the verb APERCHOMAI, which means “to go away; to depart.”

The aorist tense is constative/historical aorist, which looks at the action in its entirety as a fact.


The active voice indicates that the blind man produced the action.


The participle is temporal and precedes the action of the main verb, translated “after going away.”

With this we have the additive use of the conjunction KAI, meaning “and” plus the nominative first person singular aorist middle participle from the verb NIPTW, which means “to wash.”


The aorist tense is constative/historical aorist, which looks at the action in its entirety as a fact.


The middle voice emphasizes the personal responsibility of the subject in producing the action.


The participle is temporal and precedes the action of the main verb, translated “washing.”
Finally, we have the first person singular aorist active indicative from the verb ANABLEPW, which means “to see again; to regain sight; receive sight, become able to see Jn 9:11, 15, 18.”


The aorist tense is constative/historical aorist, which looks at the action in its entirety as a fact.


The active voice indicates that the blind man produced the action.


The indicative mood is declarative for a simple statement of fact.

“therefore, after going away and washing, I received sight.’”
Jn 9:11 corrected translation
“He answered, ‘The man who is called Jesus made mud, and anointed my eyes, and said to me, “Go to Siloam and wash”; therefore, after going away and washing, I received sight.’”
Explanation:
1.  “He answered, ‘The man who is called Jesus made mud, and anointed my eyes,”

a.  The formerly blind man answers the question, “How were your eyes opened?,” which 
was asked by his neighbors and others who knew who he was.


b.  The healed man accurately relates what happened. The fact that he identifies Jesus as 
the person who produced the action of making mud and anointing his eyes with the mud 
indicates that there was more conversation that took place than John related previously in this 
story.  Either the man overheard one of the disciples of Jesus address Him by name or the man 
asked Jesus who He was who was smearing mud on his eyes.  Some sort of conversation took 
place, so that the blind man knew that it was Jesus taking these actions.


c.  It is not hard to imagine the man whispering to Jesus as Jesus anointed his eyes, “My 
Lord, who are you?”  And Jesus answering softly, “I am Jesus.”


d.  “At least twelve times in the Gospel of John, Jesus is called a ‘man’ (Jn 4:29; 5:12; 
8:40; 9:11, 24; 10:33; 11:47, 50; 18:14, 17, 29; 19:5).  John’s emphasis is that Jesus Christ is 
God, but the apostle balances it beautifully by reminding us that Jesus is also true man.?”
 

2.  “and said to me, “Go to Siloam and wash”;”

a.  The healed man continues by relating what Jesus told him to do—go to Siloam and 
wash, which everyone would understand as the pool of Siloam in the southeast corner of 
Jerusalem. 


b.  The act of washing has nothing to do with washing away the man’s sins. The analogy 
is to spiritual enlightenment of the blind man in comparison to the blind guides—the Pharisees, 
who have no spiritual enlightenment. 
3.  “therefore, after going away and washing, I received sight.’”

a.  The healed blind man finally relates that he did exactly as he was told.  He went to the 
pool of Siloam and washed his eyes.  And after doing so, he was able to see. 


b.  The man left nothing out and added nothing to what had happened.  He accurately and 
correctly portrayed the events exactly as they took place.  His testimony was truthful and honest.

c. “There were at least six major characteristics of Jesus’ healing ministry. 


(1)  Jesus healed with only a word or touch. 



(2)  Jesus healed instantly; unlike some of the alleged healings of modern faith 
healers, none of His healings were progressive or gradual.  Thus, there was no question that they 
were genuine miracles, not natural recoveries over time. 



(3)  Jesus healed completely. 



(4)  Jesus healed everyone who came to Him.  Unlike contemporary false faith 
healers, He did not leave disappointed, unhealed people in His wake. 



(5)  Jesus healed organic, physical diseases and infirmities; not invisible ailments 
such as lower back pain, heart palpitations, and headaches.  He restored and replaced crippled 
legs (Mt 11:5), withered hands (12:10-13), bent spines (Lk 13:10-13), blind eyes (Mt 9:28-30), 
and deaf ears (Mk 7:32-37).  No infirmity was beyond His power, so that He healed ‘every kind 
of disease and every kind of sickness among the people’ (Mt 4:23). 



(6)  Finally, unlike modern fakes, Jesus raised dead people (Mk 5:22-24, 35-43; 
Lk 7:11-16; Jn 11:43-44; cf. Mt 11:5). Jesus’ healing of the blind man in this passage cannot be 
explained by anything other than His miraculous, divine power.  (Since during His incarnation 
Jesus voluntarily gave up the independent exercise of His divine attributes, the Bible says that 
His power was granted Him by the authority of the Father [Mt 12:28; Lk 5:17; 11:20; Jn 5:19; 
Acts 2:22; 10:38], and delivered to Him by the Holy Spirit [Lk 4:14; Mt 12:22-32].)  It could not 
have been a natural recovery of sight, since the man was blind from birth (Jn 9: 1) and saw 
immediately (Jn 9:7).  Nor could it have been a result of medical treatment, since the cure for 
blindness was far beyond the limited medical knowledge of the time.”
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