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
 is the inferential use of the postpositive conjunction OUN, meaning “Therefore” plus the third person plural aorist active indicative from the verb AIRW, which means “to take up; to pick up: they picked up.”


The aorist tense is a constative/historical aorist, which views the action as a fact.


The active voice indicates that these antagonistic Jewish unbelievers produced the action.


The indicative mood is declarative for a simple statement of fact and reality.
Then we have the accusative direct object from the masculine plural noun LITHOS, meaning “stones.”  This is followed by the conjunction HINA, which is used to introduce a purpose clause, and should be translated “in order that.”  Then we have the third person plural aorist active subjunctive from the verb BALLW, which means “to throw.”


The aorist tense is a constative/futuristic aorist, which views the action as a fact.


The active voice indicates that these unbelievers produced the action.


The subjunctive mood is a subjunctive of purpose.

This is the preposition EPI plus the accusative of direction from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “at Him” and referring to Jesus.  There is no direct object “[them]” but is demanded by English syntax and grammar.

“Therefore they picked up stones, in order that they might throw [them] at Him,”
 is the adversative use of the postpositive conjunction DE, meaning “but” plus the nominative subject from the masculine singular proper noun IĒSOUS, meaning “Jesus.”  Then we have the third person singular aorist passive indicative from the verb KRUPTW, which means in the passive “to hide or conceal oneself; to be hidden.”

The aorist tense is a constative/historical aorist, which views the action as a fact.


The passive voice indicates that Jesus received the action.


The indicative mood is declarative for a simple statement of fact and reality.
This is followed by the continuative use of the conjunction KAI, meaning “and” plus the third person singular aorist active indicative from the verb EXERCHOMAI, which means “to go out.”


The aorist tense is a constative/historical aorist, which views the action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact and reality.

Finally, we have the preposition EK plus the ablative of separation from the neuter singular article and adjective HIEROS, meaning “from the temple” and meaning “from the temple [grounds] or area,” since Jesus was not actually inside the temple itself.

“but Jesus was hidden and went out of the temple [grounds].”
Jn 8:59 corrected translation
“Therefore they picked up stones, in order that they might throw [them] at Him, but Jesus was hidden and went out of the temple [grounds].”
Explanation:
1.  “Therefore they picked up stones, in order that they might throw [them] at Him,”

a.  The word “Therefore” indicates the inference that results from the preceding context.  The inference is that the unbelieving, hateful Pharisees and Jews understood exactly what Jesus meant by what He said; that is, that He was the God of Israel who appeared to Abraham several times and identified Himself to Moses as “I am/I exist.”

b.  Because they understood that Jesus identified Himself as God and didn’t believe Him, they considered what He had said to be blasphemy.  Therefore, they believed they were justified in picking up stones to murder Him.

c.  Don’t misunderstand the purpose.  They didn’t want to just throw stones at Him; they wanted to hit Him with rocks and stones until He was dead, just as the Jews had done the same thing to Paul in Lystra (Acts 14:19).  John adds this explanation for the benefit of his Gentile believers, who were probably not familiar with this Jewish practice sixty years after the event and twenty years after the fall of Jerusalem.

d.  “The Jewish leaders understood Jesus’ claim perfectly.  In response, their hatred flamed into violence.  Infuriated by what they perceived as blasphemy, they took the law into their own hands (cf. Lev 24:16).  Here is the grip of unbelief so powerful that in the face of irrefutable evidence they were unwilling to accept that as God in human flesh, Jesus was incapable of committing blasphemy; rather all of His claims, no matter how astonishing, were absolutely true.  How ironic that the Jewish religious leaders, seemingly so passionate for God’s honor that they were ready to cast stones at a blasphemer, were, in fact, accusing God Himself of blaspheming God.”


e.  “Jesus’ hearers do not miss his point in Jn 8:58 and take his words as blasphemy (a mere claim to messiahship was not considered blasphemous, although it could be offensive; they understood him to claim deity).  The temple was constructed from massive stone blocks, not the sort of stones that people could throw; but in Jesus’ day construction was still going on, and a mob could have found objects to throw, as Josephus says Zealots later did in the temple and a crowd did in a synagogue.”

2.  “but Jesus was hidden and went out of the temple [grounds].”

a.  In contrast to what the unbelieving Jews wanted to do, God the Father and the Holy Spirit had other plans.  They protected Jesus by hiding Him from the eyesight of these men.  The passive voice is important, because it tells us that Jesus received the action of being hidden from the men who wanted to kill Him.  He did not hide himself.  The Father and Spirit hide him.  “The Greek is passive; i.e., Jesus was hidden from them; He did not hide Himself (it seems they stooped to find a stone and when they raised their eyes they could no longer see Him).  They stooped down to pick up stones to kill Him, and in the simple act of stooping they lost Him.  The Greek text does not say that Jesus hid Himself, but that He was hidden (by God) from them.  This is indeed a notable miracle, for this whole mob each individually lost sight of Jesus; surely, that alone should have convinced them of the veracity of His claims.”
  Several commentators suggest that the believers among the Jews who were listening to Jesus surrounded Him and shielded Him from the sight of those who sought to stone Him as He walked away from them.  If this is what actually happened, I believe John would have said so more clearly.

b.  The unbelievers whose eyes of the soul were blinded from the glorious gospel message of Jesus were now blinded from being able to see Jesus as He left the area of the temple.  God performed a miracle to protect Jesus, because the time, place, and manner of His death was not yet the that which God had planned for His Son.

c.  Having been totally and completely rejected, Jesus turns and walks away from the area of the temple or the temple grounds.  Those who wanted to murder Him could not see Him as He left, but as we see in the next chapter, others who didn’t want to murder Him could see Him as He left.

d.  “Once again three months later the Pharisees will try to kill him, but he will pass out of their hands (Jn 10:39).”


e.  “The HIERON refers to the temple precincts (including the courts) while the NAOS refers to the holy place or sanctuary proper.”


f.  “The Jews could think of no other treatment but stoning for anyone so indisputably claiming pre-existence to Abraham. The fact that Jesus hid himself [a mistranslation of the passive voice] (John does not tell us how) goes to underline the constant theme in this gospel that his times were in God’s hands.”


g.  “Significantly, the Lord did not protest that He had been misunderstood.  Clearly, He was claiming to be God.  Since His hour to die had not yet come (Jn 7:30; 8:20; 13:1), Jesus would not allow Himself to be killed. (John’s brief and straightforward description of this miraculous escape is reminiscent of how he records other supernatural events in his gospel—cf. Jn 6:11, 19.)  Thus ends this tragic dialogue between Jesus and the doomed Jewish religious leaders.  As on this occasion, so it always is that there are only two possible responses to Jesus’ claims.  One is to accept them as true, and bow before Him in humble, repentant faith, confessing Him as Savior and Lord.  The other response, illustrated by Jesus’ opponents in this passage, is that of hardened, bitter rejection.  The tragic, fearful result of that response will be eternal damnation in hell.  As Jesus soberly warned, ‘Therefore I said to you that you will die in your sins; for unless you believe that I am He, you will die in your sins’ (Jn 8:24).”


h.  “Once again, however, they were prevented in their attempt of pursuing their goal to kill him.  The timing for the dying of the Lamb, the ‘I am’ who had presented himself in their midst, was not for them to decide.  They were not in charge of Jesus’ life or death.  Instead, he faded from their sight as he intriguingly hid himself, left the temple, and frustrated the pseudo-children of Abraham in their angry, rock-throwing, murderous endeavor to end quickly the story of Jesus.  The Tabernacles crowd and the Jewish leadership failed to recognize the divine visitation that had come to them.  As the children of Israel rebelled in the wilderness, so their descendants rejected the testimony of the Light.  But there was still the witness of the works of the Light.  Would they recognize his works?  That answer is given in chapter 9.”
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