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
 is the nominative subject from the masculine singular proper noun ABRAAM, meaning “Abraham.”  With this we have the appositional nominative subject from the masculine singular article and noun PATĒR plus the possessive genitive from the second person plural personal pronoun SU, meaning “your father.”  Then we have the third person singular aorist middle indicative from the verb AGALLIAW, which means “to be exceedingly joyful, exult, be glad, overjoyed.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The middle voice is a dynamic or intensive middle, which lays stress on the personal responsibility of the subject who produces the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the conjunction HINA, which is used to indicate the objective of the action of the main verb and a purpose clause; it is translated “that.”  (Wallace says it is a complementary infinitive.)  With this we have the third person singular aorist active subjunctive from the verb EIDON, which means “to see: that he will see.”

The aorist tense is a futuristic aorist,
 which indicates an event which has not in fact happened but which is so certain to happen that it is depicted as though it had already happened.  It is translated like a future tense in English.


The active voice indicates that Abraham will produce the action.


The subjunctive mood is used in indefinite local clauses where the action is expected to take place in the future.

Then we have the accusative direct object from the feminine singular article and noun HĒMERA plus the article and first person feminine singular adjective EMOS, meaning “My day.”
“Abraham, your father, rejoiced that he will see My day,”
 is the continuative use of the conjunction KAI, meaning “and,” followed by the third person singular aorist active indicative from the verb EIDON, meaning “to see: he saw.”

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Abraham produced the action.


The indicative mood is declarative for a simple statement of fact.

There is no direct object AUTON = ‘it’ in the Greek text.  Finally, we have the additive use of the conjunction KAI, meaning “and” plus the third person singular aorist deponent passive indicative from the verb CHAIRW, which means “to rejoice; to be happy; to be glad.”

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The deponent passive voice functions in an active sense, indicating that Abraham produced the action.


The indicative mood is declarative for a simple statement of fact.

“and he saw and rejoiced.’”
Jn 8:56 corrected translation
“Abraham, your father, rejoiced that he will see My day, and he saw and rejoiced.’”
Explanation:
1.  “Abraham, your father, rejoiced that he will see My day,”

a.  Jesus continues by explaining to these unbelieving Jews His relationship to Abraham in answer to their question, “You are not greater than our father Abraham, who died, are You?” (verse 53).

b.  Jesus first acknowledges that Abraham is their father; that is, their ancestor.  Jesus agrees with them on this point, so that this will not be the issue in what He says to them.

c.  Then tells them that Abraham rejoiced about something, which implies that Jesus was there to see and hear Abraham rejoice.


d.  The thing that Abraham rejoiced about was the advent of Christ (both the first and second advents along with His millennial kingdom as a continuous whole; that is, minus the Tribulation).  Some scholars say it only refers to the First Advent.  Others say it refers only to the Second Advent.  It could easily refer to both advents as well as the millennium.


(1)  “The day of the Son of Man refers to his final coming in glory (Jn 8:56).”
  “It is the NT insistence that these messianic expectations are fulfilled in Jesus Christ; Jn. 8:56 seems to indicate that Abraham anticipated such fulfillment.”
  Abraham has not seen it yet, but will see it in the future.



(2)  The theology department at Dallas Theological Seminary sees this “day” as the First Advent: “Abraham rejoiced to see My day; that is, the messianic salvation which God promised (“all peoples on earth will be blessed through you”; Gen. 12:3).  Abraham by faith was granted a son Isaac, through whom the Seed (Christ) would come.  How much of the messianic times God revealed to His friend Abraham is unknown.  But it is clear that he knew of the coming salvation and he rejoiced in knowing about it and expecting it.”
  Rodney Whitacre agrees with this view (p. 230).

e.  So when did this conversation take place between Abraham and Jesus, in which Jesus told Abraham that he would see Jesus’ day?  Probably in the story of Gen 17:7-8, “I will establish My covenant between Me and you and your descendants after you throughout their generations for an everlasting covenant, to be God to you and to your descendants after you.  I will give to you and to your descendants after you, the land of your sojournings, all the land of Canaan, for an everlasting possession; and I will be their God.”

f.  Seeing is believing, and in this case Abraham believed what Jesus said about the future regarding him and his descendants after him having all the land of Canaan for an everlasting possession.  This is fulfilled in the millennial reign of Christ.  And in that day there will be great rejoicing, just as Abraham rejoiced in the fact that He would be there to see it.  This is implied in the statement of Heb 11:10, “For he kept on waiting for the city having foundations, whose architect and builder [is] God.”  That city is the New Jerusalem.

g.  There is also the implication of the resurrection of Abraham, which has to occur in order for Abraham to see the day of the Lord Jesus Christ (the Second Advent and millennium).  The meaning of the verb “to see” also connotes experiencing.  Thus, Jesus is saying that Abraham rejoiced in the fact that he would experience the day of the Lord; that is, the millennial reign of Christ.
2.  “and he saw and rejoiced.’”

a.  Jesus then declares that Abraham saw the day of the Lord.  How did Abraham do this, since it had not already occurred?  Abraham saw the day of the Lord the exact same way that the apostle John saw it before he wrote Revelation.  Abraham saw the day of the Lord prophetically and through a supernatural revelation as Jesus explained the Palestinian covenants to him.

b.  When Abraham heard the Lord proclaim the Palestinian covenant to him, he not only saw in his mind what it would be like, but rejoiced over what he saw and understood.

c.  The great implication of this statement is that Jesus is the God of Abraham, who visited Abraham and gave the promise of the Palestinian covenant to him.


d.  “This shows that Abraham had knowledge of the coming of the Messiah, his seed, in whom all the nations are to be blessed.  The Holy Spirit opened the eyes of the father of the faithful and showed him the future days of the promised One.”


e.  “The clear answer to their question (‘Are you greater than our father Abraham?’) was thus: that Abraham acknowledged the superiority/priority of Jesus and not the reverse.  The statement concerning Abraham’s foresight and rejoicing is not unlike some of the rabbinic speculations about the implications of Abraham’s covenant vision.  …Rabbi Akiba held that Abraham was given a vision of both this age/world and the age to come.  …Jewish speculators in Jubilees (14:21; 16:17–25) and the Targum Onkelos viewed that laughter of Abraham not as negative doubt but as rejoicing at the prospect of the future.”


f.  “Verse 56 can be understood as a reference to Gen 18:22, for that verse makes it clear that Abraham saw God in a visible human form.”


g.  “Heb 11:13 (“With confidence in doctrine all these died, not having received the promises, but having seen and welcomed them from a distance, and having acknowledged that they were foreigners and resident aliens on the earth”) records that Abraham saw and welcomed Christ’s day.  He saw in his son Isaac the beginning of God’s fulfillment of His covenant with him (Gen. 12:1–3; 15:1–21; 17:1–8), which would culminate in the coming of the Messiah.”


h.  One of the points being made here by Jesus is that Abraham rejoiced to see the advent of the God of Israel, while the children of Abraham—the Jews to whom Jesus is speaking—do not rejoice, but seek to kill Him.
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