John 1:1
John 8:53


 is the negative MĒ, meaning “not” and expecting a negative answer in the question.  Then we have the nominative subject from the second person singular personal pronoun SU, meaning “You” and referring to Jesus.  This is followed by the predicate nominative from the masculine singular comparative adjective MEGAS, meaning “greater.”  Then we have the second person singular present active indicative from the verb EIMI, meaning “to be: you are.”

The present tense is an aoristic present, which views the state of being as a fact.


The active voice indicates that Jesus produces the action of not being greater than someone in the mind of these Jews.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

This is followed by the ablative of comparison from the masculine singular article and noun PATĒR with the possessive genitive from the first person plural personal pronoun EGW, meaning “than our father.”  With this we have the appositional ablative/genitive from the masculine singular proper noun ABRAAM, meaning “Abraham.”  Then we have the nominative subject from the masculine singular qualitative relative pronoun HOSTIS, meaning “who.”  This is followed by the third person singular present/aorist active indicative from the verb APOTHNĒISKW, which means “to die.”


The aorist tense is a constative/historical aorist, which views the action as a fact.


The active voice indicates that Abraham produced the action.


The indicative mood is declarative for a simple statement of fact and reality.
“You are not greater than our father Abraham, who died, are You?”
 is the adjunctive/additive use of the conjunction KAI, meaning “also, too,” followed by the nominative subject from the masculine plural article and noun PROPHĒTĒS, meaning “the prophets.”  Then we have the third person plural aorist active indicative from the verb APOTHNĒISKW, which means “to die.”


The aorist tense is a constative/historical aorist, which views the action as a fact.


The active voice indicates that the prophets produced the action.


The indicative mood is declarative for a simple statement of fact and reality.
“The prophets died also;”
 is the accusative direct object from the masculine singular interrogative pronoun TIS, meaning “whom” plus the adverbial accusative of general reference from the second person masculine singular reflexive pronoun SEAUTOU, meaning “with regard to Yourself” and referring to Jesus.  Finally, we have the second person singular present active indicative from the verb POIEW, which means “to make; to claim.”


The present tense is a descriptive present for what is now going on.


The active voice indicates that Jesus is producing the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

Literally this says, “Whom do you claim with reference to Yourself?”  Obviously the NASV translated this as an idiom with a common English expression.
“whom do You claim Yourself [to be]?’”
Jn 8:53 corrected translation
“You are not greater than our father Abraham, who died, are You?  The prophets died also; whom do You claim Yourself [to be]?’”
Explanation:
1.  “You are not greater than our father Abraham, who died, are You?”

a.  The unbelieving Pharisees continue their verbal attack on Jesus by asking Him a rhetorical question.  The implication by them is that Jesus cannot possibly be greater than Abraham.  By the word “greater” they mean spiritually greater.

b.  The Jews considered Abraham and Moses to be the spiritual giants of their religion.  By making the statement that anyone who believes in Him will never again die, Jesus is saying something that would appear to make Him greater than Abraham and Moses combined.  Even though the Jews did not understand that Jesus was talking about eternal death in the lake of fire, they did understand that Jesus’ statement implied that He was, in fact, someone greater than Abraham.

c.  Therefore, the rhetorical question by the Jews is not seeking information but attacking Jesus.


d.  The phrase “who died” is a clear reference to physical death.  It shows us that the Jews misunderstood Jesus’ previous statement about ‘death’.  Jesus’ implication is that He is someone greater than Abraham, because He has asked these Jews to put their confidence in Him for eternal life.  Their reasoning is that Abraham is greater than You, Jesus, and He died.  So why should we put are confidence in You, since you are not greater than Abraham.

e.  “The fact that Abraham and the prophets died made nonsense of Jesus’ statement in their view. The direct question, Are you greater than our father Abraham?, implies that the Jews regarded this as impossible.”


f.  “In Greek their first question in Jn 8:53 expected a negative answer.  The irony is that of course He is.  But He had not come to proclaim His greatness.”

2.  “The prophets died also;”

a.  The Jews then add that it is not just Abraham who died, but all the prophets of Israel died.

b.  The implication of this statement is that Jesus cannot be greater than Moses, Samuel, Elijah, Isaiah, Jeremiah, Daniel, Ezekiel, and many others.  All of them died as well.

c.  It is true that all the great spiritual leaders of Israel died physically, but that isn’t the point.  None of them will suffer the second death in the lake of fire.  Physical death really has nothing to do with what Jesus is saying.

3.  “whom do You claim Yourself [to be]?’”

a.  The Jews then ask what they really want to know.  They expect an answer to this question.  They will get the answer from Jesus, and will use that answer as their justification for attempted murder.

b.  The Jews want Jesus to state openly that He is the Son of God, so they will have the excuse they are looking for to kill Him.

c.  “Neither the revered patriarch Abraham nor any of the prophets had the power to defeat death, since they had all died.  Flinging Jesus’ own words back at Him, the Jewish leaders indignantly demanded, ‘Just who do You think You are?’  The tone of their questioning is obviously abusive; they were sure that only a demon-possessed person could make such an outlandish claim.”


d.  “Just as Jesus’ promise of life had scandalized an earlier group of would-be disciples (6:60). so it does here as well.  They have heard something that they cannot understand.  Instead of receiving it with humility and awaiting further insight, they question and reject it. They question whether Jesus is claiming to be greater than their father Abraham, a question similar to the Samaritan woman’s question of whether Jesus is greater than their father Jacob (4:12).  Jesus’ claim to offer life goes beyond anything that Abraham or the prophets could offer or even had experienced themselves, since they had all died.  So the question once again boils down to who Jesus is making himself out to be.  The translation ‘Who do you think you are?’ misses the point of the question, which is literally, ‘Who are you making yourself out to be?’  In other words, the issue is not just what Jesus thinks, but what he is promoting.  Since only God is the giver of life, they are beginning to perceive the enormity of Jesus’ claims.  In asking for clarification they are almost acting like a jury, giving the defendant a chance to be condemned with his or her own words.  Jesus is happy to oblige since this is what he has come for—to bear witness.  So Jesus, as he did with the woman of Samaria, goes on to answer their question.”


e.  “In the original deduction that, since Abraham and the prophets are dead, a devil must wag a man’s tongue if he talks of preventing death by his word, lies a second deduction, namely that the man who talks thus must imagine himself greater than even Abraham or the prophets. This is like the deduction made by the Samaritan woman in Jn 4:12.  Yet hers led to faith while this leads the Jews to violence.  The interrogative word MĒ shows how certain the Jews feel of a negative answer.  The only thing wrong about this second deduction is the assumption of the Jews that it cannot be drawn in fact but only in the imagination of Jesus.  That Jesus is greater, infinitely greater, than Abraham or any mere man these Jews will not believe, no matter what the evidence.  All the previous proof Jesus has given them in regard to his deity is non-existent for them.  In the pointed question, ‘whom are you making thyself?’ lurks the threat that the questioners attempt to carry out in verse 59.  A question such as, ‘Who are You?’ asked with a real desire to find out the truth, might lead to faith; but not the question they ask.”
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