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
 is the third person plural aorist deponent passive indicative from the verb APOKRINOMAI, which means “to answer.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The deponent passive voice functions in an active sense and indicates that the Jews produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the masculine plural proper noun IOUDAIOS, meaning “the Jews.”  This is followed by the additive use of the conjunction KAI, meaning “and” plus the third person plural aorist active indicative from the verb EIPON, which means “to say: said.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the Jews produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative of indirect object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to Him” and referring to Jesus.

“The Jews answered and said to Him,”
 is the negative OU, meaning “not” plus the adverb of degree/manner KALWS, meaning “correctly, rightly.”
  Then we have the first person plural present active indicative from the verb LEGW, meaning “to say.”

The present tense is a descriptive present, describing what is now going on.


The active voice indicates that these Jewish Pharisees are producing the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.
With this we have the first person plural personal pronoun EGW, meaning “we” and referring to these Jews.  This is followed by the conjunction HOTI, which is used to introduce indirect discourse and translated “that.”  Then we have the predicate nominative from the masculine singular noun SAMARITĒS, meaning “a Samaritan.”  This is followed by the second person singular present active indicative from the verb EIMI, meaning “to be: you are.”

The present tense is an aoristic present, which views the state of being as a fact.


The active voice indicates that Jesus hypothetically produces the state of being a Samaritan in the misguided thoughts of these Judean Jews and Pharisees.


The indicative mood is declarative for a simple statement of fact.

With this we have the nominative subject from the second person singular personal pronoun SU, meaning “You” and referring to Jesus.
“‘Do we not say correctly that You are a Samaritan”
 is the additive use of the conjunction KAI, meaning “and,” followed by the accusative direct object from the neuter singular noun DAIMONION, meaning “a demon.”  Finally, we have the second person singular present active indicative from the verb ECHW, meaning “to have.”

The present tense is an aoristic present, which views the state of being as a fact.


The active voice indicates that Jesus hypothetically produces the state of having a demon in the misguided thoughts of these Judean Jews and Pharisees.


The indicative mood is declarative for a simple statement of fact.

“and have a demon?’”
Jn 8:48 corrected translation
“The Jews answered and said to Him, ‘Do we not say correctly that You are a Samaritan and have a demon?’”
Explanation:
1.  “The Jews answered and said to Him,”

a.  The term “the Jews” is consistently used by John to refer to the unbelieving antagonists of Jesus.  It includes the Pharisees, Sadducees, scribes, and antagonistic unbelievers in general.

b.  Jesus has just asked them who convicts Him of sin and why they do not believe Him.  These Jews ignore both of these questions and do not answer them.  When this occurs, Jesus answers the questions for them by telling them that the person from God hears (=believes) the words of God, and because they are not from God (have no relationship with God), they do not hear, understand, or believe what Jesus is saying.

c.  Therefore, these unbelievers make a personal attack against Jesus.  They cannot defeat Him logically, intellectually or spiritually.  Thus their only recourse is to defame and slander His person.  “The leaders could not refute our Lord’s statements, so they attacked His person.  The personal attacks in Jn 8:48 are quite obvious.  For a Jew to be called a Samaritan was the grossest of insults, and then to be called a demon-possessed person only added further insult.  Note that Jesus did not even dignify the racial slur with an answer.”


d.  “The double charge that Jesus was both a Samaritan and demon-possessed revealed strong contempt on the part of his accusers.  The former charge was probably expressing their hatred of Jesus in the same way as they regarded the Samaritans.”

2.  “‘Do we not say correctly that You are a Samaritan”

a.  These Jews put their personal attack in the form of a question, which is a rhetorical question, not expecting an answer.  The question is an insult, which expects no answer.

b.  The true answer to the question is that they do not say correctly that Jesus is a Samaritan.  Jesus is a Jew from the tribe of Judah, and from the house of David.  This is a well known fact based upon the detailed genealogical records that were kept in the Temple ever since the Jews returned from the Babylonian captivity in 516 B.C.  “On the spur of the moment in their rage and fury they can think of no meaner things to say. They know, of course, that Jesus was not a Samaritan, but he had acted like a Samaritan in challenging their peculiar spiritual privileges.”


c.  The only basis upon which the Pharisees could accuse Jesus of being a Samaritan was His two day stay in the capital city, mentioned in Jn 4:43, “Then after the two days He went away from there [Samaria] into Galilee.”

d.  To accuse a Jew of being a Samaritan was an insult.  It was as bad as calling a Mexican a “wet back” or a white person a “cracker” or a German a “kraut” or all the other names used by people to slander other races or ethnic groups.  The Samaritans were considered half-breeds; that is, a mixture of Gentile and Jewish heritage.  They were despised by both the Jews of Judea and the Jews of Galilee.

e.  The basis for this slander was also the claim of the virgin birth.  The Jewish critics of Jesus concluded that Mary must have had the child Jesus out of wedlock as a result of an affair with a Samaritan, which the family of Joseph and Mary wanted to cover up.  “The Jews’ retort shows that they were still obsessed about Jesus’ lineage.  In fact, there is much here which should give us pause to ponder.  The easiest and most absolute denial of Jesus’ messianic claims was to prove that He was not of the house of David.  These Jews had researched this issue meticulously; patently they could not deny that Joseph was His legal father and therefore that He was legally entitled to David’s throne and thus qualified to be the Messiah (their silence confirms Joseph’s right to bequeath the right to the Davidic throne).  So they apparently switched their attention to Mary.  Around the time she conceived Jesus she was traveling from Galilee to Judea, past or through Samaria.  These Jews insinuated that Jesus was born of fornication and that His physical father was a Samaritan.”


f.  Jesus does not react to this slander and insult.  He does not take it personally.  He does not react to the name calling in any way.  He ignores it, because it is so far from the truth it is ridiculous.  We should also consider the fact that this verbal attack was motivated by Satan, and another proof that these unbelievers were the children of the devil.
3.  “and have a demon?’”

a.  Adding insult to insult, these hateful Jews continue by saying that Jesus is demon possessed.  To accuse a person of having a demon is the same as saying they are demon possessed; that is, controlled and motivated by a demon or demons.

b.  This same accusation followed Jesus throughout His ministry and came from the same people.


(1)  Mt 12:24, “But when the Pharisees heard this, they said, ‘This man casts out demons only by Beelzebul the ruler of the demons.’”  Lk 11:13 is the parallel passage.


(2)  Mk 3:22, “The scribes who came down from Jerusalem were saying, ‘He is possessed by Beelzebul,’ and ‘He casts out the demons by the ruler of the demons.’”



(3)   Mt 10:25, “It is enough for the disciple that he become like his teacher, and the slave like his master.  If they have called the head of the house Beelzebul, how much more will they malign the members of his household!”  Notice that Jesus makes this statement before the events of Mt 12:24; Lk 11:13.


c.   “The charge of having a demon was an old one by the Pharisees and it is repeated later (Jn 10:20, “Many of them were saying, ‘He has a demon and is insane.  Why do you listen to Him?’”).”
  It was also previously mentioned by the crowd in our context, Jn 7:20, “The crowd answered, ‘You have a demon!  Who seeks to kill You?’”

d.  “Whereas in the Synoptics Jesus’ actions are attributed to Beelzebul, in John Jesus is said to be a Samaritan and to have a demon.  The accusation was evidently bound up with Jesus’ attitude to official Judaism, His associations with Samaritans, and the identification of Samaria with a deviant religion and magical practices (Acts 8:14–24).”


e.  “Outraged by Jesus’ pronouncement that they were children of Satan, the Jews lashed out.  They probably called Jesus a Samaritan in part because He, like the Samaritans, questioned their claim to be the true children of Abraham.  They may have also been repeating their insult from verse 41, where they questioned the legitimacy of Jesus’ birth as a full-blooded Jew.  In either case, the Jews were obviously unable to counter the content of Jesus’ keen wisdom. Therefore they resorted to an attack, calling Jesus names rather than refuting His arguments.  In this case, they mockingly denounced Him as a Samaritan, which was the most cutting insult one Jew could hurl at another.  Jesus’ words had clearly hit a nerve.  But instead of responding with repentance, these Jews ridiculed Him.  The Jews despised the Samaritans as physical and spiritual half-breeds.  To review, the Samaritans were the descendants of Jews who had remained in the northern kingdom after its fall and intermarried with pagans transplanted there by the Assyrians (2 Kings 17:23–24).  When the Samaritans offered to help rebuild the temple after the exile, the Jews refused and the Samaritans were insulted (Ezra 4:1–3).  The bitter rivalry between the two groups only intensified throughout the intertestamental period.  By Jesus’ day the mutual animosity was so great that the Jews avoided dealing with the Samaritans altogether (Jn 4:9), and some refused even to travel through Samaria.  Some of the Samaritans reciprocated by denying any hospitality to the Jews who did travel through their region (Lk 9:51–53).  Jesus, however, was no respecter of racial barriers.  By calling Jesus a Samaritan, the Jewish leaders were in effect labeling Him a false teacher (because He obviously did not agree with their interpretation of the Law), and a traitor to Israel (since He allegedly sided with Israel’s bitter enemies the Samaritans).  In their blindness, they were confident that He must be an enemy of God.  In their anger, the Jews took their blasphemous accusations one step further by claiming that Jesus was also possessed by a demon—the same slanderous charge they had earlier hurled at John the Baptist (Mt 11:18).  This was not the first time they had made that outrageous allegation about Him.  To say someone was demon-possessed was tantamount to saying that he was insane, since demon-possessed people often acted irrationally.  In a clear demonstration of their spiritual blindness, they processed all Jesus said and did into the conclusion that a demon had driven Him mad.”


f.  “How ironic that after He said their father was the devil, they said He was demon-possessed!”
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