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
 is the nominative subject from the masculine singular interrogative pronoun TIS, meaning “Who.”  Then we have the preposition EK plus the ablative of the whole from the second person plural personal pronoun SU, meaning “from you.”  This is followed by the third person singular present active indicative from the verb ELEGCHW, which means “to bring a person to the point of recognizing wrongdoing: convict, convince someone of something Jn 8:46; 16:8.”


The present tense is an aoristic present, which views the action as a point of time right now.


The active voice indicates that one of the opponents of Jesus is expected to produce the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.
Then we have the accusative direct object from the first person singular personal pronoun EGW, meaning “Me” and referring to Jesus.  This is followed by the preposition PERI plus the adverbial genitive of reference from the feminine singular noun HAMARTIA, meaning “with reference to, concerning, or about sin.”  “After verbs that express considering, asking, examining, charging, judging, censuring, punishing, praising, etc. it means: on account of, because of, for, or concerning.”

“Which one of you convicts Me because of sin?”
 is the first class conditional particle EI, meaning “If” and it’s true.  Then we have the accusative direct object from the feminine singular noun ALĒTHEIA, meaning “the truth.”  This is followed by the third person singular present active indicative from the verb LEGW, which means “to say, speak, or declare.”


The present tense is a descriptive present, which views the action as occurring right now.


The active voice indicates that Jesus produces the action.


The indicative mood is declarative for a simple statement of fact and reality.
Then we have the preposition DIA plus the accusative of cause from the neuter singular relative pronoun TIS, meaning literally “because of which reason; because of what,” which in English can be reduced to the simple interrogative “why?”  This is followed by the nominative subject from the second person plural personal pronoun SU, meaning “you” and referring to these antagonistic Jewish unbelievers.  Then we have the negative OU, meaning “not” plus the second person plural present active indicative from the verb PISTEUW, which means “to believe.”


The present tense is a descriptive present for what is now going on.  This could also be regarded as a retroactive progressive present for an action that began in the past and continues in the present.

The active voice indicates that the unbelieving Jews have been and are producing the action.


The indicative mood is declarative for a simple statement of fact or reality.

Finally, we have the dative of direct object from the first person singular personal pronoun EGW, meaning “Me” and referring to Jesus.

“If I declare the truth, why do you not believe Me?”
Jn 8:46 corrected translation
“Which one of you convicts Me because of sin?  If I declare the truth, why do you not believe Me?”
Explanation:
1.  “Which one of you convicts Me because of sin?”

a.  This is both a real and rhetorical question.  Jesus really wanted one of these unbelievers to point to some sin He had committed, which He knew was impossible for them to do, since He never committed a sin.  Had someone accused Him of sin, they would have proven themselves to be a liar from the father of lies, the devil.  On the other hand, the question is also rhetorical, because Jesus doesn’t expect any of these spiritual cowards to answer Him.  In order to prove Him guilty of some sin, they would need more than one witness, which they were also incapable of producing.  The task Jesus set before them to prove Him guilty of sin was an impossible task, and they knew it, which is why no one answered Him in this regard.


(1)  2 Cor 5:21, “The One who did not know sin, He was made sin as a substitute for us, in order that we might become the righteousness of God in Him.”



(2)  Heb 4:15, “For we do not have a high priest who cannot sympathize with our weaknesses, but One who has been tempted [tested] in all respects in a similar manner without sin.”


(3)  Heb 7:26, “Therefore such a high priest was also fitting for us, holy, without evil, undefiled, being separated from sinners and having become higher than the heavens,”


(4)  1 Jn 3:5, “Indeed, you know that He was revealed in order that He might take away our sins; in fact sin is not in Him.”



(5)  1 Pet 2:22, “Who committed no sin, nor was deceit found in His mouth.”


b.  The verb ELEGCHW “was used in the Greek law courts not merely of a reply to an opposing attorney, but of a refutation of his argument.  No one could prove any charges of sin against our Lord.  No one could bring charges against Him in such a way as to convince Him that He was guilty.”
  “It means ‘to show people their sins and summon them to repentance,’ either privately (Mt 18:15) or congregationally (1 Tim 5:20).  The Holy Spirit does this (Jn 16:8), as also Christ does both now (Rev 3:19) and at the parousia (Jude 15).  No one can do it to Jesus himself (Jn 8:46).”
  “The basic meaning of ELEGCHW is ‘show’ or ‘demonstrate’; the further legal sense ‘prove guilty’ is evident from the context in Jn 8:46; Jam 2:9; Jude 15; cf. Jn 16:8.”


c.  “The use of HAMARTIA [=sin] as in Jn 1:29 means sin in general, not particular sins.”
  They could not prove Jesus guilty of having a sin nature, because His mother continued to persist in maintaining that she was a virgin, when Jesus was conceived in her.

d.  “In making His obedient choice of God’s will, He was completely without sin.  He claimed for Himself a perfect obedience in all the inward thoughts and tendencies of the heart: a continual openness of mind to learn what was God’s will and a continual readiness to do it, an inability to act without divine leading or to judge anything apart from God, a continual concern never to fail God in His work (Jn 9:4).”


e.  “Pause to consider the Life that has to stand behind the challenge of verse 46.  Surely a man that can make that challenge and draw no accusation is unique, so unique that He can only be God.  Remember, this challenge was made in public, made to a people who had been minutely researching Jesus for years.”

2.  “If I declare the truth, why do you not believe Me?”

a.  This is a first class condition, “If I declare the truth (and I do).”  Jesus always declared the truth.  There never was a time when He did not, and His opponents knew this from three years experience with Him.  Remember these Pharisees hounded Jesus and listened to His every word, trying to find Him guilty of some untruth.  In three years of listening to Him, they had failed to find anything worthy of wrongdoing or guilt.

b.  Therefore, since Jesus had declared the truth for three years in their hearing, Jesus asks another real and rhetorical question—why don’t they believe Him?  Jesus wanted a real answer to the question, if these unbelievers would just be honest with themselves.  But they wouldn’t even do that.  They continued in their self-delusion and self-deception.  They never gave Him the direct answer, “We don’t believe in You because You won’t give us what we want, which is the millennial kingdom right now as a political Messiah.”  Jesus also didn’t expect a true answer from them, since He knew that the truth was not in them.  Therefore, the question is also rhetorical.  It was designed to force them to answer this question honestly in their own minds or continue to lie to themselves.  They chose the latter.

c.  “This question drives home the irrationality of their hostility to Jesus.  It was based on prejudice and predilection.”


d.  “As the Lord concluded this section, He challenged His opponents with two more rhetorical questions.  The first is a bold affirmation of what theologians refer to as Christ’s impeccability; that is, His utter holiness and separation from sin.  Only the perfectly holy One, in intimate communion with the Father, could dare to issue such a challenge.  Though His enemies wrongly believed Him to be guilty of sin, they could not prove Him guilty of anything.  At His trial before Annas Jesus issued a similar challenge: ‘If I have spoken wrongly, testify of the wrong; but if rightly, why do you strike Me?’ (Jn 18:23).  There, as here, the challenge went unanswered.  The Lord’s second rhetorical question pressed the point relentlessly.  If He was not guilty of sin, He must have been speaking the truth.  What grounds, therefore, did they have for rejecting Him?”
   Jesus’ opponents never answer either of these two questions.

e.  “These Jews never dared to assert or to prove that what Jesus says is untrue.  They do not spurn what Jesus says because they think it is not really true, or because they do not see that it is true.  In their case the reverse is the fact: they see and know that what Jesus says is truth and for that very reason spurn it.  The fault is not in Jesus, that he did not make the truth plain enough, that if he had done better in this regard, they would believe.  The reverse is the fact.  Aside from the fact that Jesus did his work of presenting the truth most perfectly, the more these Jews were made to realize that they were face to face with genuine truth, the more that truth stung them to rid themselves of it at all hazard.  That is why the question of Jesus receives no answer.  When truth is rejected because it is truth, all that can be said is that the act is the height of unreason, is vicious, and stands self-condemned. Refusing to give this true answer, these Jews are left dumb.  Silence proves conviction.”
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