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
 is the first person singular perfect active indicative from the verb OIDA, which means “to know: I know.”


The perfect tense is an intensive perfect, which emphasizes the present existing state as a result of past completed action.


The active voice indicates that Jesus produces the action.


The indicative mood is declarative for a simple statement of fact and reality.
Then we have the conjunction HOTI, used after verbs of mental activity to indicate the content of that activity.  It is translated “that.”  This is followed by the predicate nominative from the neuter singular noun SPERMA, meaning “the descendents.”  With this we have the genitive of relationship from the masculine singular proper noun ABRAAM, meaning “of Abraham.”  Then we have the second person plural present active indicative from the verb EIMI, which means “to be: you are.”

The present tense is an aoristic present, which views the entire state of being as a fact.


The active voice indicates that the Jews produce the state of being the descendents of Abraham.


The indicative mood is declarative for a simple statement of fact and reality.
“I know that you are the descendants of Abraham;”
 is the conjunction ALLA, used to provide a transition between independent clauses, meaning “but, yet, or however.”  Then we have the second person plural present active indicative from the verb ZĒTEW, which means “to seek: you are seeking.”

The present tense is a durative or retroactive progressive present, which views the action as beginning in the past and continuing in the present.


The active voice indicates that the Jewish leaders had been and were continuing to produce the action.


The indicative mood is declarative for a simple statement of fact or reality.

This is followed by the accusative direct object from the first person singular personal pronoun EGW, meaning “Me” and referring to Jesus.  Then we have the aorist active infinitive from the verb APOKTEINW, which means “to kill.


The aorist tense is a constative aorist, which looks at the action in its entirety as a fact.


The active voice indicates that the Jewish leaders are producing the action.


The infinitive is a complementary infinitive, which completes the meaning of the main verb.

“yet you are seeking to kill Me,”
 is the causal use of the conjunction HOTI, meaning “because,” followed by the nominative subject from the masculine singular article and noun LOGOS plus the article and first person masculine singular adjective EMOS, meaning “My message.”  Then we have the negative OU, meaning “not” plus the third person singular present active indicative from the verb CHWREW, which means “to make an advance in movement: be in motion, go forward, make progress; ‘my word makes no headway among you’ Jn 8:37.”


The present tense is a descriptive present, describing what is now going on.


The active voice indicates that the message of Jesus produces the action.


The indicative mood is declarative for a simple statement of fact and reality.
Finally, we have the preposition EN plus the locative of place from the second person plural personal pronoun SU, meaning “in or among you” and referring to the Jewish leadership.

“because My message is making no progress among you.”
Jn 8:37 corrected translation
“I know that you are the descendants of Abraham; yet you are seeking to kill Me, because My message is making no progress among you.”
Explanation:
1.  “I know that you are the descendants of Abraham;”

a.  Jesus continues by politely telling these Jews that He knows they are the descendants of Abraham.  He is a descendent of Abraham, just as they are descendents of Abraham, just as all Jews are descendents of Abraham.

b.  Jesus agrees with them, even though this is not the critical issue for these Jews, and Jesus is setting up the fact that this is not the critical issue.  In order to turn the discussion from physical issues back to spiritual issues, Jesus has to acknowledge this physical issue, so that it does not continue as the focal point in the discussion.

c.  By acknowledging that these Jews are the descendants of Abraham, Jesus can return to the spiritual problem of these Jews.  They don’t have a physical problem, because they are the descendants of Abraham.  However, they do have a spiritual problem because they are unbelievers, unlike Abraham who believed that the person standing before them was the God of Israel.


d.  “ Jesus acknowledged that they may have been Abraham’s ‘seed’ (‘descendants’), but their desire to kill Jesus (Jn 5:18; 7:19, 25) indicated that they had another father who was directing their lives (Jn 8:38).”


e.  “Jesus acknowledged the validity of the Jews’ claim, made in verse 33, to be Abraham’s physical descendants.  He also knew that they based their security largely on that fact, believing that they were guaranteed entrance into God’s kingdom simply because they were Abraham’s offspring.  The second-century Christian apologist Justin Martyr said to his Jewish opponent: ‘They [the Jewish teachers] beguile themselves and you, supposing that the everlasting kingdom will be assuredly given to those of the dispersion who are of Abraham after the flesh, although they be sinners, and faithless, and disobedient towards God’ (Dialogue with Trypho, p. 140).  But the New Testament shatters that false hope of security: ‘But if you bear the name ‘Jew’ and rely upon the Law and boast in God, and know His will and approve the things that are essential, being instructed out of the Law … you who boast in the Law, through your breaking the Law, do you dishonor God?  For ‘The name of God is blasphemed among the Gentiles because of you,’ just as it is written.  For indeed circumcision is of value if you practice the Law; but if you are a transgressor of the Law, your circumcision has become uncircumcision.  So if the uncircumcised man keeps the requirements of the Law, will not his uncircumcision be regarded as circumcision?  And he who is physically uncircumcised, if he keeps the Law, will he not judge you who though having the letter of the Law and circumcision are a transgressor of the Law?  For he is not a Jew who is one outwardly, nor is circumcision that which is outward in the flesh.  But he is a Jew who is one inwardly; and circumcision is that which is of the heart, by the Spirit, not by the letter; and his praise is not from men, but from God,” (Rom 2:17–18, 23–29).   Ethnic descent from Abraham and physical circumcision count for nothing apart from the ‘circumcision … which is of the heart’ (cf. Dt 10:16; 30:6; Jer 4:4; Col 2:11); the cleansing of sin that is wrought ‘by the Spirit’ in salvation.  Apart from that all the promised blessings and advantages of the Jewish people, of which there are many, ultimately mean nothing.  In Rom 9:6 Paul noted that ‘they are not all Israel who are descended from Israel’.  No one was ever saved merely by having Abraham as an ancestor.  It is only the believing remnant (comprised of those Jews who come to true faith in Jesus Christ) who will be saved, as Paul pointed out in verse 27: ‘Isaiah cries out concerning Israel, “Though the number of the sons of Israel be like the sand of the sea, it is the remnant that will be saved”’ (cf. Rom 11:5; Isa 10:22).  To the Galatians he wrote, ‘Even so Abraham believed God, and it was reckoned to him as righteousness.  Therefore, be sure that it is those who are of faith who are sons of Abraham.…  So then those who are of faith are blessed with Abraham, the believer” (Gal 3:6–7, 9).”

2.  “yet you are seeking to kill Me,”

a.  The word “yet” is very important here, because it turns the discussion from the physical descendent of Abraham back to the issue of spiritual status.  “Physically the Jews of course are the descendants of Abraham. Yet this same crowd was seeking to kill Jesus, Abraham’s true Son, thus showing that they were not Abraham’s spiritual descendants.”


b.  The spiritual or mental status of these descendents of Abraham was that they were continuing to seek the death of Jesus.  They wanted to kill Him from the time He healed the lame man at a previous festival of the Jews, Jn 5:18, “For this reason therefore the Jews were seeking even more to kill Him.”  “Jesus then revealed the thought uppermost in their minds (their desire to kill Him) in an attempt to convince and convict them that they were sinners.”


c.  The present tense of the verb ‘to seek’ is a durative or retroactive progressive present, which views the action as beginning in the past and continuing in the present.  These unbelieving Pharisees wanted to kill Jesus for more than a year and maybe two years.  Nothing had changed in spite of all the miracles He performed and people He healed.  Nothing Jesus did to prove He was God incarnate had an effect on the locked-in negative volition and hardness of heart of these Pharisees.  They just wanted Jesus dead and were willing to commit murder to make it happen.


d.  By stating to their face that they were seeking to kill Him, Jesus prevents them from acting.  How?  This is a public situation, with hundreds, if not thousands of people as witnesses.  These Pharisees cannot just kill Jesus in public without a trial or a formal meeting of the Sanhedrin.  They cannot commit murder without jeopardizing their own lives.


e.  In addition, by stating the content of their thinking, Jesus again proves that He is more than just a mere man, which stops them in their tracks.


f.  “The actions of Jesus’ opponents, however, showed they were not among the believing remnant.  ‘Your father Abraham rejoiced to see My day,’ Jesus told them, ‘and he saw it and was glad’ (Jn 8:56; cf. Heb 11:13).  Abraham looked forward to the coming of the Messiah, who would be the ultimate fulfillment of God’s promises to him.  Yet the Jews sought to kill Jesus—the very Messiah for whom Abraham had hoped.  And unlike Abraham, who believed God’s word (Gen 15:6), Jesus’ word had no place in them; they rejected His teaching.  Though they heard Jesus’ word they did not heed it, and hence it never bore fruit in them.”

3.  “because My message is making no progress among you.”

a.  Jesus then states the reason why they are seeking to kill Him—it is because His message of eternal life through faith in Him is making no progress among them.  They do not believe in the message of the gospel.  They do not accept a thing Jesus says about Him, about where He came from, about being sent by the Father, or about being eternal God Himself.  They believe nothing.

b.  The verb CHWREW means to make an advance, to go forward, to make progress, to make headway, and could be translated with the negative in English idiom.  My message is going nowhere in you.  “ appears to be used figuratively ‘my word makes no progress in you,’ but it is also possible to interpret the verb in this context as referring to an adequate place, for example, ‘my word finds no room in you’.
  This is a description of locked-in negative volition, hardness of heart, and scar tissue of the soul of these unbelievers.  They are just like the Pharaoh of the Exodus.  They are worse than the Jews of the Exodus generation, who all died in the desert.

c.  The message of the gospel is that Jesus loved them so much, He was willing to do everything for their salvation and eternal life.  They could care less how much Jesus loved them.  They were not interested in the love of God.  They had too much love for themselves to allow love for someone else to get in the way.


f.  “Jesus then went back to the Abraham claim and pointed out the strangeness that those claiming to be Abraham’s descendants should seek to kill the one who spoke the word of God.  The thrust of this passage is that physical descent, which meant so much to the Jews, is no guide to true moral and spiritual affinity.  The saying you have no room for my word shows that the minds of his hearers were closed.  The implication is that the true descendants of Abraham would receive the word of Jesus.”
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