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 is the third person plural aorist deponent passive indicative from the verb APOKRINOMAI, which means “to answer: They answered.”

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The deponent passive voice functions in an active sense with the Pharisees producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the preposition PROS plus the accusative of place from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to Him” and referring to Jesus.  This is followed by the predicate nominative from the neuter singular noun SPERMA, meaning “the seed; descendents.”
  The singular noun is a collective in English translation.  Then we have the genitive of relationship from the masculine singular proper noun ABRAAM, meaning “of Abraham.”  This is followed by the first person plural present active indicative from the verb EIMI, meaning “to be: We are.”

The present tense is an aoristic present, which looks at the state of being as a whole and regards it as a static fact.


The active voice indicates that the Jewish Pharisees produced the state of being the descendents of Abraham.

The indicative mood is declarative for a simple statement of fact.

“They answered Him, ‘We are the descendants of Abraham”
 is the additive use of the conjunction KAI, meaning “and,” followed by the dative of indirect object from the masculine singular cardinal adjective OUDEIS, meaning “to no one.”  Then we have the third person plural perfect active indicative from the verb DOULEUW, which means “to be enslaved.”

The prefect tense is a consummative perfect, which emphasizes the past, completed action.  It is translated by the English auxiliary verb “have.”


The active voice indicates that these Jews have produced the action of being enslaved to no one.


The indicative mood is declarative for a simple statement of fact.

This is followed by the temporal adverb PWPOTE, which means “ever, at any time.”

“and have been enslaved to no one at any time;”
 is the interrogative adverb of manner PWS, meaning “How or What?”  Then we have the nominative subject from the second person singular personal pronoun SU, meaning “You” and referring to Jesus.  This is followed by the second person singular present active indicative from the verb LEGW, which means “to say.”  “In questions denoting disapproval or rejection, it means: with what right? how dare you? how can you say? Jn 14:9; what do you mean by saying? Jn 6:42; 8:33; 1 Cor 15:12; Gal 2:14.”


The present tense is a descriptive present, which describes what is now going on.


The active voice indicates that Jesus is producing the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.
Then we have the conjunction HOTI, which is used to introduce direct discourse and is translated by quotation marks.  This is followed by the predicate nominative from the masculine plural adjective ELEUTHEROS, meaning “free.”  Finally, we have the second person plural future deponent middle indicative from the verb GINOMAI, which means “to become: You will become.”

“what do You mean by saying, “You will become free”?’”
Jn 8:33 corrected translation
“They answered Him, ‘We are the descendants of Abraham and have been enslaved to no one at any time; what do You mean by saying, “You will become free”?’”
Explanation:
1.  “They answered Him, ‘We are the descendants of Abraham”

a.  The entire context has to be taken into consideration in determining who the subject “They” refers to in this verse.  There are two viewpoints.  The first says that the word “they” refers to the new believers just mentioned in the previous sentence.  The second says that the word “they” refers to the Jewish Pharisees in Jerusalem that Jesus has been talking to throughout this dialog.  I think the latter is the correct interpretation for three reasons: (1) the tone of what is said from this point forward is thoroughly hateful toward Jesus, which is unlikely from new believers; and (2) Jesus would not say to new believers “yet you are seeking to kill Me, because My message is making no progress among you” (verse 37).  If they have believed in Jesus, then His message has certainly made progress among them; and (3) the word “they” has referred to the Pharisees throughout this context.


(1)  Commentators who say that the word “they” refers to the new believers, mentioned in verse 30, who are only called ‘believers’ but really remain unbelievers, because they fail the test of continuing to believe what Jesus teaches include: A.T. Robertson, Borchert, Gaebelein and Westcott.  If this is the case, then language has no meaning, and the Scriptures assert a falsehood.  Whitacre is closest to this position.  Godet says they are believers who relapse into unbelief (in other words, Godet is saying that they became believers and lost their salvation by returning to unbelief—a truly false theological position based upon the doctrine of eternal security).


(2)  Beasley-Murray and Nicoll call them “Jews” taking no position on the issue as to whether they are believers or not.



(4)  Commentators who say that the word “they” refers to the Pharisees and not the new believers, who are a separate group include: D.A. Carson, Matthew Henry, Mills, MacArthur (calls them ‘the Jews’, but in his explanation of verses 48-59 refers to them as the Jewish leaders), Lenski, and Wiersbe, “It is not likely that the pronoun they refers to these new believers, for they would probably not argue with their Savior!  If Jn 8:37 is any guide, “they” probably refers to the same unbelieving Jewish leaders who had opposed Jesus throughout this conversation (Jn 8:13, 19, 22, 25).  As before, they did not understand His message.  Jesus was speaking about true spiritual freedom, freedom from sin, but they were thinking about political freedom.”
  “Those who assume that the believing Jews here speak against Jesus must assume also (and some actually do) that, believing in one instant, they lose their faith in the next and in a moment become more vicious than ever.  One thing is beyond question, we now hear the voice of open unbelief.”


b.  The conversation turns from Jesus speaking to new believers to the response of the unbelieving Pharisees to what Jesus has just said to the new believers.

c.  They are incensed that Jesus has said that they are slaves to someone or something, and challenge His statement by declaring that they are the descendants of Abraham, as though that made them not enslaved.  In reality the children of Jacob all lived in Egypt with Joseph and eventually became enslaved by the Egyptians.  Therefore, to say that they have not been enslaved to anyone because they are the descendants of Abraham would be untrue.  They knew that to be the case.  So the declaration that they are descendants of Abraham is really not related to anything Jesus has said.

d.  “This was a palpable untruth uttered in the heat of controversy.  At that very moment the Jews wore the Roman yoke as they had worn that of Assyria, Babylon, Persia, Alexander, the Ptolemies, the Syrian (Seleucid) kings.  They had liberty for a while under the Maccabees.  …But even so they had completely missed the point in the words of Jesus about freedom by truth.”


e.  The other possibility here is that the Jews were thinking in terms of spiritual freedom.  “Since they had been enslaved by Egypt, Assyria, Babylon, Medo-Persia, Greece, Syria, and finally Rome, they must have been referring to spiritual, not political freedom.  Secure in their identity as Abraham’s descendants, they were confident that though in pagan bondage, nationally they were spiritually free.”
  This is also the position taken by Lenski.

2.  “and have been enslaved to no one at any time;”

a.  The Pharisees now address the issue about which they are angry.  Jesus has said that the truth will free you.  The Pharisees take this to mean that they are in slavery (probably to Rome) and are not free.

b.  Therefore, the Pharisees assert that they have been enslaved to no one at any time, thinking in terms of the Roman occupation of their country.  Being called a slave was a hypersensitive issue for the Jews just as it is for the black race in the United States.

c.  These particular Jews have not been enslaved to any human being at any time during their life, which is what they are referring to.  However, their ancestors have been enslaved to the Egyptians, and they are in fact enslaved to Satan.  This fact they do not even consider, since they are thinking on a temporal level, while Jesus is speaking on a spiritual level.

3.  “what do You mean by saying, “You will become free”?’”

a.  The attitude of the Jews is: How dare you say, ‘You will become free.’  The Greek adverb PWS, can be translated “How can you say” or “What do you mean.”  In either case the tone of voice and attitude of mind is one of challenge, antagonism, and hatred.  This attitude is brought out in our English challenge: How dare you say.

b.  These Pharisees don’t really want an answer.  They hate Jesus and are just looking for an excuse to kill Him.  They don’t believe they are enslaved to their own sin natures, to Satan, to the Romans, or to anyone else.  They don’t believe they need to become free.  So they are not looking for an answer from Jesus.  They are challenging Him with a question.  Consider this scenario: two men are arguing and one man says to the other man, “Your wife is a whore.”  The second man says, “What did you say?”  Is the second man seeking information or making a threatening statement indirectly by using a question?  The fact they are arguing and the situation is antagonistic determines the tone of the question/statement “What did you say?”  That is exactly what we have going on here between Jesus and the Jews.  The only difference is that Jesus is not angry or antagonistic.
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