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
 is the inferential use of the postpositive conjunction OUN, meaning “Therefore” plus the third person plural imperfect active indicative from the verb LEGW, which means “to say: they were saying.”


The imperfect tense is a descriptive imperfect, which describes the continuing past action without reference to its completion.


The active voice indicates that the Pharisees were producing the action.


The indicative mood is declarative for a simple statement of fact and reality.

Then we have the dative of indirect object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to Him” and referring to Jesus.  This is followed by the interrogative adverb of place POU, meaning “Where” plus the third person singular present active indicative from the verb EIMI, meaning “to be: is.”


The present tense is an aoristic present, which views the present state of being as a fact.


The active voice indicates the Father of Jesus is somewhere.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

Then we have the nominative subject from the masculine singular article and noun PATĒR plus the possessive genitive from the second person singular personal pronoun SU, meaning “Your father.”
“Therefore they were saying to Him, ‘Where is Your father?’”
 is the third person singular aorist deponent passive indicative from the verb APOKRINOMAI, meaning “to answer: answered.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The deponent passive voice functions in an active sense with Jesus producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the proper noun IĒSOUS, meaning “Jesus.”  This is followed by the doubling of the coordinating negative conjunction OUTE…OUTE, which means “neither…nor.”  With this we have the accusative direct object from the first person singular personal pronoun EGW, meaning “Me” and referring to Jesus.  Then we have the second person plural perfect active indicative from the verb OIDA, which means “to know.”

The perfect tense has become a fixed form in this verb and refers to a present, static condition or state of being.


The active voice indicates that these unbelieving Pharisees produce the existing state of being of not knowing.


The indicative mood is declarative for a simple statement of fact.

This is followed by the accusative direct object from the masculine singular article and noun PATĒR plus the possessive genitive from the first person singular personal pronoun EGW, meaning “My Father.”
“Jesus answered, ‘You know neither Me nor My Father;”
 is a second class conditional statement, which is indicated by the conditional particle EI, meaning “if” plus the indicative mood of a secondary tense (aorist or imperfect) plus the indefinite particle AN in the apodosis plus a secondary tense in the indicative mood.
  Then we have the accusative direct object from the first person singular personal pronoun EGW, meaning “Me” and referring to Jesus.  This is followed by the second person plural pluperfect active indicative from the verb OIDA, meaning “to know: you knew.”

The pluperfect is used with a simple past force in the verb OIDA.


The active voice indicates that these Pharisees produced the action.


The indicative mood is a conditional indicative, which is the use of the indicative in the protasis of conditional sentences to indicate the assumption of an untruth for the sake of argument.

Then we have the additive/adjunctive use of the conjunction KAI, meaning “also,” followed by the accusative direct object from the masculine singular article and noun PATĒR plus the possessive genitive from the first person singular personal pronoun EGW, meaning “My Father.”  Then we have the indefinite particle AN with the second person plural pluperfect active indicative from the verb OIDA, meaning “to know: you would know.”


The pluperfect is used with a simple past force in the verb OIDA.


The active voice indicates that these Pharisees would have produced the action.


The indicative mood is declarative for a simple statement of fact.
“if you knew Me, you would also know My Father.’”
Jn 8:19 corrected translation
“Therefore they were saying to Him, ‘Where is Your father?’  Jesus answered, ‘You know neither Me nor My Father; if you knew Me, you would also know My Father.’”
Explanation:
1.  “Therefore they were saying to Him, ‘Where is Your father?’”

a.  Because Jesus mentions His Father sending Him as also testifying about Him, the Pharisees, who are questioning Jesus, toss another question at Him.  They ask Him where His father is.

b.  The problem is that Jesus was referring to His heavenly Father.  The Pharisees are referring to Jesus’ earthly father.  The Pharisees knew where God the Father was.  He was in heaven.  They would not ask this question about God the Father.  Therefore, the word “father” can only refer to the earthly father of Jesus.  A simple inquiry to any of the numerous Jews from Capernaum or Nazareth would have informed these Pharisees that the earthly father of Jesus had died some time ago (at least 3-5 years earlier).  During the past two and a half to three years, the Pharisees who hounded Jesus could have and probably did know that His earthly father had already died.


(1)  Therefore, to ask Him where His father was may not necessarily been asked out of ignorance.  The question may have been ask of Jesus as an insult, suggesting that His father was in Hell, since they considered Jesus to be a child of Hell in league with the devil.  This is the least likely possibility, although it is quite possible that some of the Pharisees thought this.


(2)  The question may also have been asked to bait Him to declare that His Father was in heaven.  Thus again giving them opportunity for accusing Him of blasphemy, since this would be an admission that He considered Himself to be divine.



(3)  Another possibility is that they were asking, ‘Where is this second earthly witness, who You say is Your father?’  Produce this second witness that we may interrogate him.
  “The question in verse 19 clearly introduces a misunderstanding by confusing Jesus’ reference to divine fatherhood with natural fatherhood. They had no perception of the divine mission of Jesus, and it is not surprising, therefore, that they were unconvinced by Jesus’ claim that his witness was corroborated by the Father.  In their eyes an absent witness would have been invalid.  The form of their question is Where? rather than ‘Who?’ but it was the latter which Jesus answered.  In that answer the words If you knew me show that the critics had totally failed to understand Jesus.  They also lacked a true understanding of God himself.”



(4)  The least likely possibility is that they were legitimately asking Jesus where His earthly father currently resided on earth.  These antagonistic Jews were not inquiring about the earthly family of Jesus.  This leads to another possible insult.  They may have been suggesting that Jesus was a bastard and didn’t know where or who His earthly father was.  The idea here is: ‘You don’t know where your father is, because you don’t know who your father is.’



(a)  “Cyril even took it to be a coarse allusion to the birth of Jesus as a bastard according to the Talmud.  Perhaps the Pharisees used the question with double entendre, even with all three ideas dancing in their hostile minds.”




(b)  “Some scholars feel that the scornful question regarding Jesus’ father is a reference to the presumed illegitimacy of His birth in the eyes of many Jews (Jn 8:19).  In the time of Justin Martyr (around A.D. 150) such a scandalous rumor was prevalent among the Jewish people.”


c.  Regardless of the nature of the question.  Jesus didn’t take the bait and didn’t respond to the Pharisees in kind with an insult.
2.  “Jesus answered, ‘You know neither Me nor My Father;”

a.  Jesus answers the rudeness, hatred, and insult of the Pharisees with a direct statement of fact.

b.  These unbelieving Jews did not know the real Jesus, who was the Son of God, the Messiah, the King of Israel, and their Savior, just as they had no idea who the real heavenly Father of Jesus was.

c.  It wasn’t that these unbelievers were incapable of knowing.  They were perfectly capable of knowing who Jesus really was and who His heavenly Father really was.  Jesus had not kept these things a secret, nor had John the Baptist, nor had anyone who believed in Him.


d.  Had these men believed in the miracles of Jesus, they would have believed in Jesus and known Jesus as well as God the Father.  There was no way they could know God the Father as long as they rejected Jesus as being God the Son.


e.  These Jews didn’t know God the Son or God the Father because they didn’t want to know them.  They didn’t care about knowing either of them.  They were totally pre-occupied with themselves in their own blind arrogance.  “Those who reject the Son give incontrovertible proof that they do not know the eternal Father (cf. Jn 1:18; 14:6–9).  Although they prided themselves on knowing Him, the Pharisees—blinded by their own hard-heartedness—were actually ignorant of spiritual reality (Mt 15:14; 23:16, 24).”

3.  “if you knew Me, you would also know My Father.’”

a.  Jesus then turns the coin over from the negative side and shows them the positive side.  The negative side is what they don’t know.  The positive side is what they could know, if they wanted to know.

b.  If these Jews really knew Jesus, which is only possible by believing in Him, then they would also know the real heavenly Father of Jesus.  These Jews think they know the Father of Jesus, but they are, in fact, totally ignorant of God the Father.

c.  The Jews who hear this statement by Jesus do not take it as an insult (it was not meant as an insult but a simple fact), because they think Jesus is speaking about His earthly father.  They think that Jesus means that if they really knew who Jesus was, they would really know who his earthly father was.


d.  That no one knows the Father except through knowing the Son is similar to the idea that no one comes to the Father except through the Son, Jn 14:6.


(1)  “What is distinctive in Johannine teaching is that the knowledge of believers is similar to the mutual knowledge of the Father and the Son (Jn 10:14f).  Believers know the Father (Jn 8:19; 14:7; 17:3; 1 Jn 2:3, 13; 4:6; 5:20), they know the Son (Jn 10:14; 1 Jn 2:13f; cf. 3:6) and are known by Him (Jn 10:14), and they know the Spirit (Jn 14:17; cf. 1 Jn 4:2, 6).”



(2)  “Whereas ordinary men have no real knowledge of God (1:10; 16:3), through knowledge of Jesus men can know the Father (8:19; 14:7).  The content of this knowledge is not stated in John; there is no place here for the esoteric revelations characteristic of the mystery religions.  Our only clue is that the way in which men know God and are known by him is analogous to the way in which Jesus knows God and is known by him (10:14f.).”


e.  “Jesus will again on this occasion (Jn 8:55) deny their knowledge of the Father.  Later he will deny their knowledge of the Father and of the Son (Jn 16:3).  The Pharisees are silenced for the moment.”
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