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
 is the continuative use of the postpositive conjunction OUN, meaning “Then” and resuming the narrative from Jn 7:44.  With this we have the temporal adverb, meaning “again.”  Then we have the dative of indirect object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them” and referring to the crowd.  This is followed by the third person singular aorist active indicative from the verb LALEW, which means “to speak: he spoke.”


The aorist tense is a constative/historical aorist, which views the action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact and reality.
Then we have the nominative subject from the masculine singular article and proper noun IĒSOUS, which means “Jesus.”  This is followed by the nominative masculine singular present active participle from the verb LEGW, meaning “to say: saying.”


The present tense is a descriptive/historical present, which describes what occurred at that time.


The active voice indicates that Jesus produced the action.

The participle is circumstantial.

“Then again Jesus spoke to them, saying,”
 is the nominative subject from the first person singular personal pronoun EGW, meaning “I” and referring to Jesus.  Then we have the first person singular present active indicative from the verb EIMI, meaning “to be: I am.”

The present tense is an aoristic present, which describes the state of being as a fact.


The active voice indicates that Jesus produces the state of being what He is.


The indicative mood is declarative for a simple statement of fact or reality.
This is followed by the predicate nominative from the neuter singular article and noun PHWS, meaning “the Light.”  Then we have the genitive of advantage from the masculine singular article and noun KOSMOS, meaning “of the world” in the sense of “for the benefit of the world.”

“‘I am the Light of the world;”
 is the nominative subject from the masculine singular articular present active participle from the verb AKOLOUTHEW, which means “to follow.”

The article is used as a relative pronoun, translated “he who” or “the one who.”


The present tense is a tendential present, which describes an action that is intended or possible, but not yet taking place.


The active voice indicates that the person who believes in Jesus produces the action of following Him.

The participle is circumstantial.

Then we have the dative direct object from the first person singular personal pronoun EGW, meaning “Me” and referring to Jesus.  This is followed by the double negative OU MĒ, meaning “absolutely not” or “definitely not.”  Then we have the third person singular aorist active subjunctive from the verb PERIPATEW, which means “to walk” in the sense of living one’s life, and the life being offered is eternal life.  Therefore, it means to live one’s eternal life in the darkness.

The aorist tense is a futuristic aorist, which views the future action as a fact.


The active voice indicates that the believer will produce the action.


The subjunctive mood is a subjunctive of emphatic negation.  The Greek construction OU MĒ plus the aorist subjunctive is a standard formation, when the speaker/writer wanted to emphatically negate something.
  It is the strongest way to negate something in the Greek, because it says that the thing being discussed is not even possible.
This is followed by the preposition EN plus the locative of sphere from the feminine singular article and noun SKOTIA, meaning “in the darkness.”

“he who follows Me will absolutely not walk in the darkness,”
 is the adversative conjunction ALLA, meaning “but,” followed by the third person singular future active indicative from the verb ECHW, which means “to have.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that 


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the neuter singular article and noun PHWS, which means “the Light.”  Finally, we have the genitive from the feminine singular article and noun ZWĒ, meaning “life.”  The following are the possibilities for the genitive:
1.  a descriptive genitive, meaning “the Light characterized by life”

2.  a possessive genitive, meaning “the Light possessed by life”

3.  a genitive of content, meaning “the Light containing life”
4.  a genitive of apposition, meaning “the Light which is life”

5.  a genitive of product, meaning “the Light producing life.”  Note MacArthur’s translation “The one who follows Him, Jesus promised, will not walk in the darkness of sin, the world, and Satan, but will have the Light that produces spiritual life.”
 

Since all these possible meanings are true to a greater or lesser degree, the generic translation “of” is used.  We can argue forever over which is more correct and never come to a dogmatic, authoritative conclusion.  Meanings 1,2,3,4 really say the same thing.
“but will have the Light of life.’”
Jn 8:12 corrected translation
“Then again Jesus spoke to them, saying, ‘I am the Light of the world; he who follows Me will absolutely not walk in the darkness, but will have the Light of life.’”
Explanation:
1.  “Then again Jesus spoke to them, saying,”

a.  This verse continues the story from chapter seven, verse 52.  Jn 7:53-8:11 is a scribal insertion that is not a part of the text of the gospel.  The context reads as follows: “Therefore the Pharisees replied to them, ‘You have not also been led astray, have you?  No one from the rulers or from the Pharisees has believed in Him, has he?  But this crowd, which does not know the Law, is accursed.’  Nicodemus (the one who came to Him previously, being one of them) said to them, ‘Our Law does not judge a man unless it first hears from him and knows what he is doing, does it?’  They answered and said to him, ‘You are not also from Galilee, are you?  Search, and see that the Prophet does not arise from Galilee.’  Then again Jesus spoke to them, saying, ‘I am the Light of the world; he who follows Me will absolutely not walk in the darkness, but will have the Light of life.’  Therefore the Pharisees said to Him, ‘You are testifying about Yourself; Your testimony is not true.’”  “In Jn 7:37–52 Jesus referred to one of the rituals associated with the Feast of Tabernacles, the water pouring ceremony.  In Jn 8:12 the Lord alluded to the second great ritual associated with the feast, the lamp lighting ceremony.  Jesus’ claim to be the Light of the World in Jn 8:12 follows logically after His claim to be the source of living water in Jn 7:37–52. (The word “again” in verse 12 also implies a continuity between 7:37–52 and 8:12–21.)”


b.  The scene has switched from the temple grounds to the meeting hall of the Sanhedrin, which was next to the temple grounds.  Now the scene switches back to the temple grounds and the teaching of Jesus.

c.  Jesus is continuing His discussion with the Pharisees about who He is, identifying Himself as the Son of God, the Messiah of Israel, etc.  As we see from Jn 8:13 the object “them” to whom He speaks in our verse is the Pharisees.


d.  It is impossible to tell from the context whether there was a break in Jesus’ teaching for the meeting of the Sanhedrin, or whether He continued to teach while the meeting took place.  However, the events have moved from daytime to the lighting of the candelabra at night.  The Pharisees are still the central antagonists toward Jesus before the meeting of the Sanhedrin, during the meeting of the Sanhedrin and after the meeting of the Sanhedrin.  Nothing has changed.

e.  The background for this scene is the lighting of the candelabra as a part of the Festival of Tabernacles.  “Each evening of the Feast of Tabernacles a great candelabra, some seventy feet high and sumptuously gilded, was lit.  To the Jew it symbolized the light which Israel would one day take to the Gentiles in the Messianic Age.  Jesus, secure in the knowledge that He could not be touched because of God’s protection until the appointed time for the crucifixion, disregarded the hate and intent of the Pharisees and, for the second time that day, unmistakably claimed to be the Messiah; this claim, too, was made in public before the congregation of Israel.  Israel was undeniably being confronted with Jesus’ messianic claims.  The treasury (Jn 8:20) was in the women’s court of the temple (Josephus tells us this) which is where the candelabra described in our introduction hung.  The women’s court was open to all Israelites, so, unlike the court of the nation of Israel, was not restricted to men.  Jesus thus made this claim to be the Messiah in a public and vividly dramatic setting.  I imagine Him standing beneath the candelabra, its brilliant light illuminating His person, there making His proclamation just at the peak of Israel’s hushed silence as the last candle was lit and this magnificent, once-a-year awe-inspiring spectacle was complete.  There, in Israel’s second most public national forum, He claimed to be the light of the world.”

2.  “‘I am the Light of the world;”

a.  “This section is a continuation of chapter 7; hence Jn 8:12 follows on directly from Jn 7:52, and the light metaphor must be seen as derived from the Feast of Tabernacles imagery. Note that light is here linked with life as in the prologue (Jn 1:4–5, 9–10).  Here is one of the well-known ‘I am’ sayings, which points out the personal character of the true light.  The immediate occasion was possibly the lighting of the candelabra in the Court of the women to signify the pillar of fire.  The imagery is reinforced by reference to a dark path along which people are walking with the help of a bright light.  Anyone wandering from the light finds himself in darkness.”


b.  Jesus begins this instruction by declaring that He is “The Light of the World.”  This appears to be a formal title, which identifies Jesus as God and as the Messiah and as the Savior of the world.  This designation, which Jesus uses to identify Himself also identifies Him with the light ceremony that was part of the Feast of Tabernacles.


(1)  “His disclosure as the light of the world has to be connected to the custom of holding a torch-light procession on the seventh day to illuminate the temple.”



(2)  “Jesus is therefore clearly taking up the symbolism of the candelabra from the festival.”



(3)  “Coming on the heels of Jesus’ great announcement that he was like the promise of water in the Festival of Tabernacles (Jn 7:37–38), his next announcement was no less dramatic.  The ‘again’ of Jn 8:12 introduces a logical continuation of the argument from chapter 7.  Jesus’ announcement, ‘I am the light of world,’ must have caught the immediate attention of those attending the popular feast.  On the first night of Tabernacles and apparently on each night of the feast except on Sabbath, the worshipers awaited the signal of the special lighting of the festive golden lamps of Tabernacles in the court of women.  The lamps were intended to remind worshipers of God’s leading the people of Israel through the wilderness at night by a pillar of fire.  The lighting of lamps also signaled Israel’s recommitment to the God of light.  Jesus’ words of announcement in this context would have sounded like an outrageous claim to the ears of the Pharisees.  He went beyond the usual religious assertions of enlightenment and actually claimed to be the luminary itself.  Moreover, he claimed to be the light ‘of the world,’ a role reserved for Yahweh, the Creator (Gen 1:3), who was regarded as superior to all deities including the sun god of the Gentiles.  But that was not all.  Jesus picked up the theme of the wilderness wanderings and proclaimed for those who followed him that they would not walk in darkness but have the light of life.  To anyone familiar with the exodus story and the celebration of Tabernacles, Jesus was identifying himself clearly with the God who gave Israel this Feast of Tabernacles.”



(4)  “By claiming to be the Light of the world Jesus was clearly claiming to be God (cf. Ps 27:1; Isa 60:19; 1 Jn 1:5) and to be Israel’s Messiah, sent by God as the ‘light to the nations’ (Isa 42:6; cf. 49:6; Mal 4:2).  Jesus Christ alone brings the light of salvation to a sin-cursed world.  To the darkness of falsehood He is the light of truth; to the darkness of ignorance He is the light of wisdom; to the darkness of sin He is the light of holiness; to the darkness of sorrow He is the light of joy; and to the darkness of death He is the light of life.  The analogy of light, as with Jesus’ earlier use of the metaphor of living water (Jn 7:37–39), was particularly relevant to the Feast of Tabernacles.  The daily water-pouring ceremony had its nightly counterpart in a lamp-lighting ceremony.  In the very Court of the Women where Jesus was speaking, four [some commentators say one, some say two] huge candelabra were lit, pushing light up into the night sky like a searchlight.  So brilliant was their light that one ancient Jewish source declared, ‘There was not a courtyard in Jerusalem that did not reflect [their] light’ (cited in F. F. Bruce, The Gospel of John [Grand Rapids: Eerdmans, 1983], 206 n. 1).  They served as a reminder of the pillar of fire by which God had guided Israel in the wilderness (Ex 13:21–22).  The people—even the most dignified leaders—danced exuberantly around the candelabra through the night, holding blazing torches in their hands and singing songs of praise.  It was against the backdrop of that ceremony that Jesus made the stunning announcement that He is the true Light of the world.”


c.  Jesus provides the light necessary to see what to do in life; that is, to know what God the Father wants, and to do it correctly.  Notice that Jesus is not the light of a few or the Jews, but of the entire world.  He is the light to all mankind even though large portions of mankind totally reject Him.

d.  Other passages using the light metaphor to describe Jesus.



(1)  Jn 1:4-5, “In Him was the life, and that life kept on being the light for the benefit of men.  And the light kept on shining in the darkness, but the darkness did not understand it.”


(2)  Jn 1:8-9, “He [John the Baptist] was not the Light, but [he came] in order that he might testify about the Light.  There was the true Light, which, coming into the world, enlightens all men.”


(3)  Jn 3:19-20, “Now this is the process of judgment that the Light has come into the world, and yet men loved the darkness rather than the Light, for their deeds were evil.  For everyone who does worthless things hates the Light, and does not come to the Light, in order that his deeds might not be exposed.”


(4)  Jn 12:46, “I have come as Light into the world, so that everyone who believes in Me will not remain in darkness.”


(5)  Acts 26:14-18, “And when we had all fallen to the ground, I heard a voice saying to me in the Hebrew language, ‘Saul, Saul, why are you persecuting Me?  [It is] hard for you to kick against the goads.’  Then I said, ‘Who are You, Lord?’  And the Lord said, ‘I am Jesus whom you are persecuting.  Now rise up and stand on your feet; because for this purpose I have appeared to you: to appoint you an assistant and a witness not only of the things which you have seen, but also of the things in which I will be seen by you; delivering you from the [Jewish] people and from the Gentiles, to whom I am sending you, to open their eyes so that they turn from darkness to light and from the authority of Satan to God, in order that they receive forgiveness of sins and an inheritance among those having been sanctified by faith in Me.’”


(6)  1 Jn 1:6-7, “If we say that we have fellowship with Him and yet keep on walking in darkness [Satan’s cosmic system], we are lying and are not practicing the truth.  But if we keep walking in the light [the spiritual life] as He is in the light, we keep on having fellowship with each other, because the blood of Jesus, His Son, purifies us from all sin.”



(7)  Jn 9:5, “While I am in the world, I am the Light of the world.” 

3.  “he who follows Me will absolutely not walk in the darkness,”

a.  The subject “he” refers to any member of the human race.  The subject ‘he’ also individualizes the responsibility of each man to decide for or against Jesus as the Christ.   Following Jesus refers to believing in Him and to live one’s life according to the standards established by the spiritual life of Jesus.  (“When Jesus said, ‘Whoever follows Me’, He meant whoever believes and obeys Him (cf. Jn 10:4-5, 27; 12:26; 21:19-20, 22). Jesus was speaking of salvation.”
)  The verb “walking” refers to the act of living one’s life.  It is consistently used as a metaphor for how a believer lives their life by Paul and the other apostles.  The word “darkness” refers to the life of spiritual death provided by Satan for all members of the human race who do not believe in Christ.

b.  The person who believes in Jesus will walk in the light; that is, live the spiritual life that God wants and expects rather than living the life of spiritual death provided by Satan.

c.  Other passages mention of the metaphor of darkness.



(1)  Rom 13:12-14, “The night is far gone, and the day is approaching.  Therefore, let us lay aside the works of darkness and let us put on the armor of light.  Let us walk in an appropriate manner as in the daytime [the spiritual life], not in gluttonous feasts and drinking parties, not in sexual lasciviousness and licentiousness, not in strife and jealousies.  But put on the Lord Jesus Christ and stop making provision for your flesh [the sin nature] with reference to its lusts.”



(2)  Eph 5:8-11, “For you were once in darkness [the state of spiritual death], but now [you are] light in the Lord.  Continue walking as children of light, (for the production of the light [is] in conformity with all goodness and righteousness and truth) finding out, being convinced of, regarding as worthwhile, and approving what is pleasing to the Lord.  Furthermore, stop participating in the useless deeds of darkness [Satan’s cosmic system], but instead even expose [them].”


(3)  Eph 6:12, “because our struggle is not against blood and flesh, but against rulers, against authorities, against world-rulers of this darkness, against the spirit-forces of evil in the heavenlies.”


(4)  Col 1:13, “Who has delivered us from the authority [power, domain] of darkness and transferred us into the kingdom of the Son of His love,”



(5)  1 Thes 5:4-5, “But you, brethren, are not in the sphere of darkness, so that the day overtakes you as a thief.  For you are all sons of the light and sons of the day.  We are not in the night nor in the darkness.”



(6)  1 Pet 2:9, “You [are] the elect people, the royal priesthood, the holy nation, the people for the purpose of possession, in order that you might proclaim the virtues of Him who called you from darkness into His wonderful light.”



(7)  1 Jn 2:8-11, “On the other hand, I am writing a new command to you, which is true in Him and in you, because the darkness is passing away and the genuine light is already shining.  The one who maintains that he is in the light [living the spiritual life] and yet hates his fellow-believer is in darkness until now.  The one who unconditionally loves his fellow-believer continues to live in the light and there is nothing in him that causes offense and others to stumble.  But the one who hates his fellow-believer is in darkness and he walks in darkness, and he does not know where he is going, because the darkness has blinded his eyes.”


d.  There is an eternal security promise in this statement.  The security is found in the double negative OU MĒ, which is translated “absolutely not.”  The person who believes in Christ will absolutely not live forever in Satan’s cosmic system or spend eternity in the eternal darkness of the lake of fire.  The person who believes in Christ will have every opportunity to live the spiritual life that God provides for them.  The person who believes in Christ may later decide to return to the lifestyle of the cosmic system, but that believer is skinned alive with the whip of divine disciple; they cannot and do not lose their eternal salvation.

e.  This statement is a guarantee of a spiritual life for the person who believes in Christ.

4.  “but will have the Light of life.’”

a.  Jesus continues with His promise of giving a wonderful spiritual life to those who believe in Him by contrasting walking in the darkness of Satan’s unspiritual life with having the Light of life.  The phrase “The Light of life” appears to be a title.  This title could refer to either God the Son or God the Holy Spirit, and may refer to both, since the Church Age believer is indwelt by all three members of the Trinity.

b.  The future tense “will have” can refer to the immediate future as the moment the person believes in Christ, but it also may be a hidden reference to what will occur on the next Pentecost with the coming of the Holy Spirit.

c.  This could also be a reference to having the light of the spiritual life as a guide for our relationship with God.


d.  Jn 14:6, “Jesus said to him, ‘I am the way, and the truth, and the life; no one comes to the Father but through Me.’”
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