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
 is the nominative subject from the second person plural personal pronoun SU, meaning “You” and referring to the brothers of Jesus.  With this we have the second person plural aorist active imperative from the verb ANABAINW, which means “to go up.”


The aorist tense is constative/futuristic aorist, which looks at the entire future action.


The active voice indicates that the brothers of Jesus are expected to produce the action.


The imperative mood is a command, considering that Jesus is the head of the family and has the authority to tell His brothers what to do.

Then we have the preposition EIS plus the accusative of place from the feminine singular article and noun HEORTĒ, meaning “to the festival.”

“You go up to the festival;”
 is the nominative subject from the first person singular personal pronoun EGW, meaning “I” and referring to Jesus.  With this we have the negative OUK, meaning “not” plus the first person singular present active indicative from the verb ANABAINW, which means “to go up.”  Papyrus 66 and 75 have the word OUPW, meaning “not yet,” which is an obvious scribal addition to alleviate the inconsistency of our Lord’s statement here with His action in verse 10 (He went to the feast).  Though some ‘scholars’ accept this reading as part of the original, it is not the most difficult reading, but is a scribes attempt to fix a difficult reading.  There is absolutely no reason for a scribe to change the reading from OUPW to OUK, but great reason for them to change it from OUK to OUPW.  OUPW is to be completely rejected as the reading of the text, regardless of what some modern commentators say.  See Godet’s explanation on pages 617f of his commentary, “Jesus begins here by refusing to go up to Jerusalem in the sense in which He was urged to do so (manifesting Himself to the world), in order to go up afterwards in a wholly different sense.”


The present tense is descriptive present for what is now going on.


The active voice indicates that Jesus does not intend to produce the action.


The indicative mood is declarative for a simple statement of fact and reality.

Then we have the preposition EIS plus the accusative of place from the feminine singular article and noun HEORTĒ with the adjectival use of the demonstrative pronoun HOUTOS, meaning “to this festival.”

“I am not going up to this festival,”
 is the causal use of the conjunction HOTI, meaning “because,” followed by the nominative subject from the masculine singular article and noun KAIROS with the first person masculine singular adjective EMOS, meaning “My time.”  Then we have the temporal adverb OUTW, meaning “not yet.”  Finally, we have the third person singular perfect passive indicative from the verb PLĒROW, which means “to complete a period of time, fill (up), complete Mk 1:15; Jn 7:8.”


The aorist tense is a culminative aorist, which views the entire completed action as a fact.  It is translated by the English auxiliary verb “has.”


The passive voice indicates that Jesus’ time on earth during the First Advent produces the action of not yet being completed.


The indicative mood is declarative for a simple statement of fact and reality.

“because My time has not yet been completed.’”
Jn 7:8 corrected translation
“You go up to the festival; I am not going up to this festival, because My time has not yet been completed.’”
Explanation:
1.  “You go up to the festival;”

a.  Jesus then tells His brothers to go up to the Feast of Tabernacles.


b.  Jesus is the head of the family, and as such He has the authority to tell His brothers what they can or cannot do.  He is giving them permission to do what they want to do, and what is the right thing for them to do.


c.  Our Lord is not being harsh with them, but offering His own suggestion of what is best for them to do, just as they suggested that He move His ministry to Judea.


d.  Since it was only a three-day walk from the northern shore of the Sea of Galilee in the town of Capernaum to Jerusalem, this suggestion was probably made within a week of the beginning of the festival.  It is likely that the mother and sisters of Jesus also went to this festival with the brothers.  Whole families usually went together as did entire towns.

2.  “I am not going up to this festival,”

a.  Jesus then tells His brothers that He is not going up to this festival.  Yet, we see in a few verses that He did go to the festival.  So, was Jesus lying?  No, of course not.  And this has led to a multitude of explanations to attempt to alleviate what appears to be a contradiction in the life of Jesus.  The two best solutions that have been offered to the problem are:



(1)  That God the Father/God the Holy Spirit had not yet told Jesus He could go. “No evasion is intended here…Jesus is represented as not yet having received word from God as to his next move.”
  “The fact that he does actually go to the feast suggests that he received instructions from the Father to go after he spoke to his brothers.”



(2)  That Jesus is telling His brothers that He is not going up to this festival for the purpose his brothers have proposed.  He intends to go, but not because of what they want Him to do—proclaim Himself officially and publicly as the Messiah.  “One may think, if he will, that Jesus changed his plans after these words, but that is unnecessary.  He simply refused to fall in with his brothers’ sneering proposal for a grand Messianic procession with the caravan on the way to the feast.  He will do that on the journey to the last passover.”
  “Jesus was not denying that he was going to the Feast, but was denying that he was acting on the public demonstration proposal of the brothers.”
  (This is also the view of Lenski and Godet among others.)


b.  We know for certain that He did not want His brothers to know what He was doing or planning to do, because He didn’t want them to do anything to draw attention to Him.  And it is quite likely that at this point the Holy Spirit was leading Him to not go anywhere.  It is certainly possible, but also not certain that our Lord received permission or guidance to go to this festival the day before it began, since He didn’t arrive at the festival until it was in the middle of the festival (and the festival was a week long).  However, this is complete conjecture and not supported anywhere in the context.


c.  We can speculate that at this point the Holy Spirit is telling Him not to go anywhere, and in obedience to the Father’s plan and timing, Jesus has no intention of just doing what He wants, let alone doing what others want Him to do.  He is on God’s timetable, not His own, and not the timetable of others.  But again, this is only speculation.  It is a true principle of the life and thinking of Jesus, but we cannot dogmatically say that this was the situation in this case at this time.


d.  However, one thing we know for certain—Jesus is telling His brothers the truth.  At the moment of this conversation, Jesus had made no plans to go to this festival and had no intention of attending it in the manner in which His brothers suggested.  “The interchange with his brethren deals not with an ordinary attendance of Jesus at the approaching festival but with an attendance which would make this festival the right time for Jesus to manifest himself to the world.  The latter Jesus declines.  He tells his brethren, ‘You go up to the feast!’ namely in your customary way.  Of himself he says, ‘I do not go up to this feast,’ namely to make ‘this feast’ what you suggest [the occasion for His official public declaration that He is the Messiah]. Whether he will go at all or not is another matter.  He may stay away altogether; but if he goes, it will not be to make of this feast what his brethren propose.  The pointed demonstrative ‘this feast’ is in contrast with another feast, namely the coming Passover, which will, indeed, be the right time for Jesus to manifest himself to the world.”


e.  “Although a majority of the ancient manuscripts read ‘I am not yet going’ at Jn 7:8, the omission of the ‘yet’ from major manuscripts (such as Codex Sinaiticus and Bezae) strongly suggests that the word was added by a scribe who was trying to protect Jesus’ integrity, since Jesus did in fact later go to Jerusalem (Jn 7:10). But such protection of Jesus is actually unnecessary when one understands that timing here, like birth, water, and bread, can be understood on two levels in John.  The brothers’ view of time was quite different from that of Jesus.”

3.  “because My time has not yet been completed.’”

a.  Then our Lord gives the reason for not intending to go up to this festival—His time on earth had not yet been completed.


b.  The key word here is the word “time.”  Jesus operated on the Father’s timing as He was guided by the Holy Spirit.


c.  Jesus knew that the time would come when He would have to go to Jerusalem and bear the sins of the world in His own body and be judged for them.  He also knew that that time would have to be the Feast of Passover, where the sacrificial lamb was offered for the sins of the people.  This feast was not the Passover; therefore, His time for the sacrifice of Himself had not yet been completed.


d.  His time on earth as a true human being would not be completed for another six months plus forty days.


e.  “In reply to His brothers’ misguided attempt to force His hand, Jesus said to them, ‘My time is not yet here’.  He would not allow His brothers’ skepticism to dictate His actions. His course of action was determined by the sovereign Father who orchestrated everything in His time.  The Lord had responded similarly to His mother at the wedding in Cana: ‘My hour has not yet come’.  There Christ also rejected pressure from His family to reveal Himself prematurely. But He would not manifest Himself before the right time, the moment chosen by the Father.  In its fullest sense, the divine time would not come until the next great feast, Passover, the following spring.  Though He would minister in Judea for most of the intervening months (cf. Lk 9:51–19:11), the Lord would not enter Jerusalem publicly and openly declare Himself to be the Messiah until then (Mt 21:1–11; cf. Lk 19:37–40).  Because the time was not yet right, Jesus refused His brothers’ request, telling them, ‘Go up to the feast yourselves.’  The Lord, for the reasons already noted, chose not to go with them in what would have probably been a large caravan of people (cf. Luke 2:44).  Such a public journey would have risked another attempt to make Him king by force (as in 6:14–15), or perhaps have triggered a premature triumphal entry. Either might have sparked a confrontation with the Jewish authorities, resulting in Jesus’ death before the proper time, which was to be precisely at Passover.  The Lord’s meaning is clear.  He was not saying that He would not attend the feast at all, but that He would not go with his brothers in the manner they expected.  Nor would He allow the Jewish leaders to take His life because His time had not yet fully come.  When Jesus did lay down His life, six months later, it would be at the very moment God had predetermined.”


f.  “Jesus was certainly not lying or being evasive; rather, He was exercising sensible caution.  Suppose He told His brothers His plans, and they told somebody else?  Could the information possibly get to the leaders?  ‘I am going to the feast when the right time comes,’ is what He said.  After His family had gone, Jesus went to Jerusalem ‘under cover,’ so as not to call attention to Himself.  In our Lord’s actions, we see a beautiful illustration of divine sovereignty and human responsibility.  The Father had a plan for His Son, and nothing could spoil that plan.  Jesus did not tempt the Father by rushing to the feast, nor did He lag behind when the proper time had come for Him to attend the feast.  It requires spiritual discernment to know God’s timing.”
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