John 1:1
John 7:41


 is the nominative subject from the masculine plural pronoun ALLOS, meaning “Others.”
  With this we have the third person plural imperfect active indicative from the verb LEGW, which means “to say: were saying.”


The imperfect tense is a descriptive imperfect, describing the continuing past action.


The active voice indicates that others produced the action.


The indicative mood is declarative for a simple statement of fact and reality.

Then we have the nominative subject from the masculine singular demonstrative pronoun HOUTOS, meaning “This one; This man.”  This is followed by the third person singular present active indicative from the verb EIMI, which means “to be: is.”


The present tense is an aoristic present, which regards the state of being as a fact.


The active voice indicates that Jesus produces the state of being the Christ.


The indicative mood is declarative for a simple statement of fact and reality.

Then we have the predicate nominative from the masculine singular article and noun CHRISTOS, meaning “the Christ.”

“Others were saying, ‘This man is the Christ.’”
 is the adversative use of the postpositive conjunction DE, meaning “But; However.”  With this we have the nominative subject from the masculine plural article HO, which is used with DE, meaning “others.”
  Then we have the third person plural imperfect active indicative from the verb LEGW, which means “to say: were saying.”


The imperfect tense is a descriptive imperfect, describing the continuing past action.


The active voice indicates that others produced the action.


The indicative mood is declarative for a simple statement of fact and reality.

This is followed by the postpositive conjunction GAR, which is “often used in questions, where the English idiom leaves the word untranslated or prefixes what! or why! to the question: What! Is the Messiah to hail from Galilee? Jn 7:41; what! Have you no houses? 1 Cor 11:22.”
  With this we have the negative MĒ, meaning “not” and expecting a negative answer to the question.  Then we have the preposition EK plus ablative of origin from the feminine singular article and proper noun GALILAIA, meaning “from Galilee.”  This is followed by the nominative subject from the masculine singular article and proper noun CHRISTOS, meaning “The Christ.”  Finally, we have the third person singular present deponent middle/passive indicative from the verb ERCHOMAI, which means “to come.”


The present tense is an aoristic present, which views the state or static condition as a fact.


The active voice indicates that the Christ produces the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.
“However others were saying, ‘What! The Christ does not come from Galilee, does He?”

Jn 7:41 corrected translation
“Others were saying, ‘This man is the Christ.’  However others were saying, ‘What! The Christ does not come from Galilee, does He?”
Explanation:
1.  “Others were saying, ‘This man is the Christ.’”

a.  Some of the people from the crowd were saying that Jesus was the Prophet, mentioned by Moses (Dt 18:15).  Other people from the crowd were saying that Jesus was the Messiah.


b.  We see that there was confusion regarding the Messiah, the Prophet, and Elijah (remember the Jerusalem leader’s question to John the Baptist, asking him if he were Elijah?).  Some people thought the Messiah and the Prophet were two different people.  Some people thought they were the same person.  Some thought the Prophet was Elijah returned from the dead.  Others thought the Prophet and Elijah were separate persons.  “The frustration among the people occurred as the result of their popular theories concerning the expected Messiah’s origin.  Some were convinced by his words that he was the one anticipated as ‘the prophet’.  Others argued that he must be ‘the Christ,’ the Messiah.  Still others rejected both ideas because of his association with Galilee.  …theories concerning the coming messianic figures were both varied and unclear, a situation that generated confusing expectations.  Indeed, the roles of prophet and Messiah were mixed together in the minds of many.”


c.  The reality was that the Messiah and the Prophet mentioned by Moses were the same person.  Not all people understood this; therefore, the confusion.


d.  The importance of this statement is that there were definitely people in that crowd that recognized and believed that Jesus was the Messiah.  They had the same evidence as those who rejected Him as Messiah.  Therefore, it was definitely a matter of individual free will to believe or not believe that Jesus was the Messiah.

2.  “However others were saying, ‘What! The Christ does not come from Galilee, does He?”

a.  Those who did not believe that Jesus was the Messiah objected that Jesus could not possibly be the Christ, because Jesus did not come from Judah and the city of Bethlehem.


b.  These people knew that Jesus was from Galilee, that He grew up in Nazareth, and that He currently lived in Capernaum.


c.  Since these people were convinced that Jesus was not from Bethlehem of Judea, it was impossible for Him to be the Messiah, who had to come through the line of David.


d.  This group of people were unaware of the fact Jesus was born in Bethlehem and the family had to flee from Herod the Great’s edict to kill all the new born male children two years old and younger.


e.  So the answer to this question was “No, the Christ does not come from Galilee.”  And Jesus was not from Galilee, even though He lived there.  He was from Bethlehem of Judea.


f.  “We are moving on thoroughly Jewish ground when we examine the presentation in John of Jesus as the Messiah.  First-century longings for the coming of a deliverer are reflected when John the Baptist answers the questions of the Jews by affirming that he is not the Christ, and when the Samaritan woman says that she looks forward to the coming of the Messiah.   Throughout the first half of the Gospel there occur statements reflecting common Jewish traditions about the coming of the Messiah (Jn 7:27, 41f; 12:34); the great question in controversy with the Jews is whether Jesus is the Messiah (Jn 4:29; 7:26, 31, 41; 9:22; 10:24ff). The purpose of the Fourth Gospel is to lead people to see that this is the case (Jn 20:31) and thus to re-echo the confession of the first disciples.  Various facets of Jewish messianic expectation are fulfilled in Jesus.  He is the coming One (Jn 11:27; 12:13).  He is called the Holy One of God (Jn 6:69), the Savior (Jn 4:42; 1 Jn 4:14), and the Lamb of God (Jn 1:29, 36; Rev 5:6; etc.).  The people wonder whether He is the promised prophet (Jn 6:14; 7:40).  He is also spoken of as the King of Israel (Jn 1:49; 12:13; 18:33–38; 19:3, 14–22); the former of these ideas (and possibly also the latter) may be connected with the expectation of a prophet like Moses.  Despite the rarity of its use in the Synoptic Gospels, in John the title of Messiah is given to Jesus during His lifetime.  This does not mean, however, that the so-called messianic secrecy of the Synoptics is given up: although Jesus is willing to confess His identity to the true seeker, He refuses to do so to the unbelieving Jews (Jn 4:26; 10:24–26).”


g.  “We accept this spontaneous testimony to our David-descended, Bethlehem-born Savior.  Had those who gave it made the inquiry which the case demanded, they would have found that Jesus ‘came out of Galilee’ (Jn 7:41) and ‘out of Bethlehem’ both, alike in fulfillment of prophecy as in point of fact. (Mt 2:23; 4:13–16).”
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