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
 is the third person plural aorist active indicative from the verb AKOUW, which means “to hear.”


The aorist tense is a constative/historical aorist, which views the action as a fact.


The active voice indicates that the Pharisees produced the action.


The indicative mood is declarative for a simple statement of fact and reality.

Then we have the nominative subject from the masculine plural article and noun PHARISAIOS, meaning “The Pharisees.”  This is followed by the genitive direct object from the masculine singular article and noun OCHLOS, meaning “the crowd.”  Then we have the genitive masculine singular present active participle from the verb GOGGUZW, which means “to grumble, complain, or murmur” as previously used by John, but here takes on a different connotation—to mutter; that is, to speak in a very quiet tone of voice just above a whisper.


The present tense is a descriptive present, describing what was occurring at that time.


The active voice indicates that the crowd was producing the action.


The participle is circumstantial.

This is followed by the preposition PERI plus the adverbial genitive of reference from the personal use of the third person masculine singular intensive pronoun AUTOS, meaning “about Him” and referring to Jesus.  Then we have the accusative direct object from the neuter plural demonstrative pronoun HOUTOS, meaning “these things.”

“The Pharisees heard the crowd muttering these things about Him,”
 is the consequential use of the conjunction KAI, meaning “and so.”  Then we have the third person plural aorist active indicative from the verb APOSTELLW, which means “to send.”


The aorist tense is a constative/historical aorist, which views the action as a fact.


The active voice indicates that the chief priests and Pharisees produced the action.


The indicative mood is declarative for a simple statement of fact and reality.

This is followed by the nominative subject from the masculine plural article and noun ARCHIEREUS, meaning “the chief priests” plus the connective/additive use of the conjunction KAI, meaning “and,” followed by the nominative subject from the masculine plural article and noun PHARISAIOS, meaning “the Pharisees.”  Then we have the accusative direct object from the masculine plural noun HUPĒRETĒS, meaning “officers,” referring to the temple police.  This is followed by the conjunction HINA, which indicates a purpose clause, and is translated “in order to.”  With this we have the third person plural aorist active subjunctive from the verb PIAZW, which means “to arrest or seize someone.”  “Arrest is the same Greek word (piazō) as ‘seize’ in Jn 7:30, 44; 8:20; 10:39.”


The aorist tense is a constative/tendential aorist, which views the entire proposed action as a fact.


The active voice indicates that the officers intended to produce the action.


The subjunctive mood is a subjunctive of purpose with the conjunction HINA.

Finally, we have the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “Him” and referring to Jesus.

“and so the chief priests and the Pharisees sent officers in order to arrest Him.”
Jn 7:32 corrected translation
“The Pharisees heard the crowd muttering these things about Him, and so the chief priests and the Pharisees sent officers in order to arrest Him.”
Explanation:
1.  “The Pharisees heard the crowd muttering these things about Him,”

a.  The Pharisees had someone following Jesus around for the last two years, listening to everything He said, and trying to find something they could use against Him.  This situation was no different.  As soon as Jesus began teaching, the Pharisees in the crowd were alerted on listening to everything that Jesus said and that the people in the crowd said.  Here John emphasizes what the Pharisees heard from various people in the crowd.


b.  What things did the Pharisees hear the people in the crowd mutter about?



(1)  “Is this not the man whom they are seeking to kill?  And notice, He is speaking publicly, and they are saying nothing to Him.  The rulers do not really know whether this man is the Christ, do they?  However, we know where this man is from; but whenever the Christ comes, no one knows where He is from.”



(2)  “When the Christ comes, He will not perform more miracles than the ones which this man has performed, will He?’”


c.  John is giving us a ‘Reader’s Digest’ version of the events.  There were probably many more things that were said.  But John gives us one example of a negative comment by those who did not believe in Jesus and one example of a positive comment by those who did believe.
2.  “and so the chief priests and the Pharisees sent officers in order to arrest Him.”

a.  There is a gap here in the sequence of events, which had to take place for what is stated here to occur.  After hearing the comments of the people, someone from the Pharisees had to go and alert the chief priests that Jesus was on the temple grounds, that He was teaching again, and that the crowd was stirred up both for and against Him.  “John’s comment in verse 32 suggests that an informal meeting of the Sanhedrin had been held.”


b.  The potential danger to the chief priests was that the crowd would riot, which would cause the Romans to take action to stop the riot by killing a bunch of people and then throwing the high priest out of office.  Therefore, the chief priests were protecting their own hides by seeking to arrest Jesus before matters got any further out of hand.  “‘Whispering’(‘grumbling’; compare verse 12) or argument could lead to trouble, and the Jewish people of that day were not unknown for their breaching of the Roman peace (Pax Romana) through messianicly agitated uprisings.  In this third section the authorities therefore responded to the confusion of the people by dispatching their guard to arrest Jesus.”


c.  Therefore, some of the Pharisees that heard Jesus sent word to the chief priests and other Pharisees, who were members of the Sanhedrin, to notify them about the Jesus problem in the temple grounds.  Their suggestion was that they send the temple guard to arrest Jesus immediately, probably for attempting to instigate a riot.


d.  Then upon hearing what was going on the chief priests and Pharisees of the Sanhedrin sent police officers who worked for the Captain of the Temple Guard to arrest Jesus.  This is exactly what Jesus was trying to avoid—His untimely arrest and crucifixion.  The chief priest wanted any excuse to arrest and kill Jesus.  Things were going exactly according to Satan’s plan, but not the plan of God the Father.



(1)  The Greek word HUPĒRETĒS refers to “the temple police here (see verse 45; Jn 18:3, 12, 22; 19:6; Acts 5:22, 26.”



(2)  “Trench says of this word: “Huperetes is a word drawn from military matters; he was originally a rower … , as distinguished from the soldier, on board a war-galley; then the performer of any strong and hard labor; then the subordinate official who waited to accomplish the behests of his superior, as the orderly who attends a commander in war … ; the herald who carries solemn messages.…  In this sense, as an inferior minister to perform certain defined functions for Paul and Barnabas, Mark was their huperetes (Acts 13:5); and in this official sense we find the word constantly, indeed predominantly used in the N.T.  The mention by St. John of doulos and huperetes together (Jn 18:18) is alone sufficient to indicate that a difference is by him observed between them; from which difference it will follow that he who struck the Lord on the face (Jn 18:22) could not be, as some suggest, the same whose ear the Lord had just healed (Lk 22:51), seeing that this was a doulos, that profane and petulant striker a huperetes of the High Priest.  The meanings of diakonos (servant, minister) and huperetes are much more nearly allied; they do in fact continually run into one another, and there are innumerable occasions on which the words might be indifferently used; the more official character and functions of the huperetes is the point in which the distinction between them resides.”



(3)  “In the temple there were four senior Levites: the director of music, the director of singers, as well as the chief doorkeeper and the director of the temple assistants.  The upper stratum of Levites comprised the musicians and temple singers who operated at the morning and afternoon services and on feast days.  The Levites of lower status functioned as doorkeepers and temple police; these were the temple assistants, who discharged all kinds of humble and additional duties such as helping to dress the priests, preparing the Book of the Law for reading and cleaning the temple.  The temple police are familiar to us from the New Testament.  The band sent to arrest Jesus consisted of Levitical temple police (Mk 14:43; Mt 26:27; Jn 18:3,12).  They were also the Sanhedrin’s security force (Jn 7:32, 45f; see also Acts 21:30).”


e.  Remember that Jesus always did the will of the Father.  Therefore, by going to Jerusalem in the middle of this feast and by teaching the people and saying all that He said, He was doing the will of God the Father.


f.  “When the Pharisees heard the crowd muttering these things about Jesus, they became alarmed.  They did not even want people to speak of Jesus (verse 13); yet here some were quietly suggesting that He might be the Messiah.  The Pharisees were so distressed by the popularity of Jesus that they joined forces with their archrivals the Sadducees.  Though the two groups historically were at opposite ends of the theological spectrum, the mutual hatred they felt for Jesus drove them together (cf. Jn 7:45; 11:47, 57; 18:3; Mt 21:45–46; 27:62).  After consulting with each other (possibly in a formal meeting of the Sanhedrin), the chief priests (Sadducees who were former high priests and members of important priestly families) and the Pharisees sent officers to seize Jesus. The officers (temple guards) were a kind of police force consisting of Levites, who were responsible for maintaining order in the busy temple grounds (especially at feast times), though the Sanhedrin could also employ them elsewhere in matters not affecting Roman policy.  This section strikingly illustrates the nation’s division over Jesus.  While some were prone to hail Him as the Messiah and would do so at the start of Passion Week (Lk 19:37–39), others sought desperately to silence Him.  And the leaders, who should have been the first to recognize His authenticity, led the effort to have Him eliminated.”


g.  “Verse 32 depicts the frustration and dilemma of the chief priests and the Pharisees (united in their opposition of Jesus).  Sending attendants to arrest Jesus did not bother Him at all, for He, knowing they could not, calmly stood in front of them and stated that He would continue to be with them for a little while (verse 33).  He had proved His miraculous control over them on several previous occasions.  Spare a moment to marvel at the control Jesus displayed in these circumstances: controlling a mob of men who were both in a rage and had the power and authority to vent that rage is incredible, yet Jesus did so.  Can anyone but God do such a thing?  Notice, too, the time framework of this section: let us say Jesus arrived on the fourth day of this seven day feast; the desire to arrest Him was expressed that same day (verse 30), yet, by the last day of the feast (verse 37), the temple attendants still could not bring themselves to apprehend Him.  Jesus knew all along they could not arrest Him at that particular time, and demonstrated this!  This is important to realize, for it proves that His statement, made in Gethsemane six months later—that He could engage the forces of Heaven in His defense—was no hollow boast.”
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