John 1:1
John 7:26


 is the additive use of the conjunction KAI, meaning “And” plus the particle and attention IDE, meaning “look! see!, notice! to introduce something unexpected: take notice Jn 3:26; 7:26; 11:3; 12:19.”
  Then we have the instrumental of manner from the feminine singular noun PARRĒSIA, meaning “publicly; openly.”  With this we have the third person singular present active indicative from the verb LALEW, which means “to speak: He is speaking.”


The present tense is a descriptive present for what is occurring at that moment.


The active voice indicates that Jesus is producing the action.


The indicative mood is declarative for a simple statement of fact.

“And notice, He is speaking publicly,”
 is the continuative use of the conjunction KAI, meaning “and,” followed by the accusative direct object from the neuter singular cardinal adjective OUDEIS, meaning “nothing.”  Then we have the dative of indirect object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to Him” and referring to Jesus.  This is followed by the third person plural present active indicative from the verb LEGW, which means “to say: they are saying.”


The present tense is a descriptive present for what is occurring at that moment.


The active voice indicates that the Jewish leaders are producing the action.


The indicative mood is declarative for a simple statement of fact.
“and they are saying nothing to Him.”
 is the negative interrogative particle MĒPOTE, which is a “marker of inquiry, meaning: (1) whether perhaps in a direct question; ‘can it be that the authorities have really come to know?’ Jn 7:26; (2) sometimes the negation is weakened to such a degree that MĒPOTE introduces something conjectured: probably, perhaps.”
  Then we have the adverb of manner ALĒTHWS, meaning “truly or really.”  This is followed by the third person plural aorist active indicative from the verb GINWSKW, which means “to know.”  With negative MĒ in MĒPOTE it means “do they perhaps really not know.”


The aorist tense is a constative aorist, which views the entire action as a fact.


The active voice indicates that the rulers of Israel produce the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

Then we have the nominative subject from the masculine plural article and noun ARCHWN, meaning “the rulers” and referring to the rulers of Israel; that is, the members of the Sanhedrin.  This part of the question can be translated:

1.  “Do the rulers perhaps really not know?”

2.  “Perhaps the rulers really do not know?”

3.  “Do the rulers really not know whether…?”

Then we have the conjunction HOTI, introducing indirect discourse and meaning “that” plus the nominative subject from the masculine singular demonstrative pronoun HOUTOS, meaning “this man.”  This is followed by the third person singular present active indicative from the verb EIMI, meaning “to be: is.”


The present tense is an aoristic present, which views the state of being as a fact.


The active voice indicates that this man produces the state of being the Christ.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

Finally, we have the predicate nominative from the masculine singular article and noun CHRISTOS, meaning “the Christ.”

The negative MĒPOTE expects a negative answer to the question.

“The rulers do not really know whether this man is the Christ, do they?”
Jn 7:26 corrected translation
“And notice, He is speaking publicly, and they are saying nothing to Him.  The rulers do not really know whether this man is the Christ, do they?”
Explanation:
1.  “And notice, He is speaking publicly,”

a.  The Jerusalemites (not the leaders of Israel) now comment on what they are observing.


b.  Jesus is speaking openly in public, in spite of the wrath of the Jewish leaders.  This could also be very well the comment of the Jerusalemites, who knew of the Jewish leaders’ hatred of Jesus.


c.  Jesus always spoke openly and publicly.  He was not a secretive person, keeping His person and work a secret from the leaders of Israel.  He revealed Himself gradually, because of the Jewish expectation of a political Messiah.


e.  The fact that He was speaking publicly and openly indicates not only His courage, but His honesty and integrity.  He was not afraid of what man could do to him.

2.  “and they are saying nothing to Him.”

a.  The subject “they” refers to the leaders of Israel.  They did not challenge or confront Jesus for anything He said or taught, because they knew it was the truth.


b.  The fact that the leaders of Israel say nothing to Jesus indicates not only their cowardice in the situation, but the veracity of Jesus in the situation.


c.  The leaders couldn’t answer Jesus.  What could they possibly say?  He wasn’t lying, and they could not refute his logic.  There was nothing they could do but stand there and listen to Him speak the truth.


d.  The crowd recognized the truthfulness of Jesus and the courage of Jesus regardless of what the leaders of Israel said, thought, or did.  They said nothing and did nothing, which only proved the honesty, truthfulness, and righteousness of the Lord Jesus Christ.

3.  “The rulers do not really know whether this man is the Christ, do they?”

a.  Therefore, since the leaders of Israel said and did nothing, there was only one logical conclusion to which the people could come—that the leaders of Israel really didn’t know whether or not Jesus was the Messiah.  “A negative answer is expected by MĒPOTE and yet there is ridicule of the rulers in the form of the question.”


b.  The answer to this question is that the rulers didn’t really know whether or not Jesus was the Christ.  If they thought for a moment that He was, they rejected the idea and concluded that He was not, because He was not overthrowing the Romans and kicking them out of the nation.  If they thought Jesus was not the Messiah, then they had no explanation for all the signs and miracles that proved that He was the Messiah.


c.  So the rulers really didn’t know what Jesus was.  Everything He said and did proved that He was the Messiah, but He wasn’t the kind of Messiah that they wanted.  He wasn’t a political Messiah.  He was a spiritual Messiah, and that was clearly not what they wanted.


d.  Therefore, the crowd correctly assessed their political rulers as people who didn’t know who Jesus really was, and consequently, didn’t know what to do about Him.  They were like most politicians—based on the facts they had, they were still wrong and didn’t know what to do about it.


e.  “When Jesus appeared at the Jerusalem festival, He taught openly.  The rulers had determined to murder Christ, but they were afraid to oppose Him publicly!  The crowds knew the leaders’ antagonism toward Jesus; why wouldn’t they act on their convictions?  This led to much speculation.  If Jesus were really leading the people astray, it was the responsibility of the leaders to arrest Him.  Or ‘have the authorities really concluded that He is the Christ?’  Finally, stung by the criticism, the chief priests and Pharisees gave orders for Jesus to be arrested.”


f.  “The Jerusalemites had a totally different perspective from the crowd of Jn 7:20 because they knew that the establishment was bent on killing Jesus.  Their surprise was not that the authorities were after Jesus but that he was teaching ‘publicly’ within the temple and was not being challenged by their supposedly dependable religious establishment.  As a result, it appeared to the Jerusalemites that they may have received the wrong impression about Jesus, and perhaps the authorities had gained insider information that Jesus may indeed have been the Messiah (Christ).”


g.  “The people were shocked to find that the rulers said nothing in response to Jesus, despite being publicly humiliated by Him.  Some were so surprised that they began to voice the unthinkable: ‘The rulers do not really know that this is the Christ, do they?’  Perhaps the leaders had received further information about Jesus, and decided (privately) that He was the Messiah.  Perhaps that could explain their failure to arrest Him.  But the idea seemed so farfetched that it was immediately rejected.  (This time the Greek construction indicates that the question expected a negative answer.)”
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