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
 is the nominative subject from the masculine singular articular present active participle of the verb LALEW, meaning “to speak: the One who speaks; or He who speaks.”


The article functions as a relative pronoun.


The present tense is a customary present, describing what normally or typically occurs.


The active voice indicates that any person can produce the action.


The participle is circumstantial.

With this we have the preposition APO plus the ablative of origin/source of the third person masculine singular reflexive pronoun HEAUTOU, meaning “from himself.”  Then we have the accusative direct object from the feminine singular article and noun DOXA plus the article and adjective IDIOS, meaning “his own glory (honor, fame).”  This is followed by the third person singular present active indicative from the verb ZĒTEW, which means “to seek: is seeking.”


The present tense is a gnomic or aoristic present, which presents a general principle as a fact.  This could also be regarded as a customary present for what typically occurs.


The active voice indicates that the person speaking from himself produces the action.


The indicative mood is declarative for a simple statement of fact.

“He who speaks from himself is seeking his own glory;”
 is the adversative use of the postpositive conjunction DE, meaning “but” plus the nominative subject from the masculine singular articular present active participle of the verb ZĒTEW, which means “to seek: is seeking.”


The article functions as a relative pronoun, translated “He who” or “the one who.”


The present tense is a customary present, describing what normally or typically occurs.


The active voice indicates that any person can produce the action, but refers here specifically to Jesus.


The participle is circumstantial.

Then we have the accusative direct object from the feminine singular article and noun DOXA, meaning “the glory.”  This is followed by the possessive genitive from the masculine singular articular aorist active participle of the verb PEMPW, which means “to send: sent.”


The article is used as a relative pronoun, translated “of the One who” and referring to God the Father.


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that God the Father produced the action.


The participle is explanatory and circumstantial.

Then we have the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “Him” and referring to the Son.

“but He who is seeking the glory of the One who sent Him,”
 is the nominative subject from the masculine singular demonstrative pronoun HOUTOS, meaning “This One” and referring to Jesus.  Then we have the predicate nominative from the masculine singular adjective ALĒTHĒS, meaning “true.”  This is followed by the third person singular present active indicative from the verb EIMI, meaning “to be: is.”


The present tense is an aoristic present, which presents the static state of being as a fact.


The active voice indicates that Jesus produces the state of being true.


The indicative mood is declarative for a dogmatic statement of fact.

Then we have the connective or additive use of the conjunction KAI, meaning “and,” followed by the nominative subject from the feminine singular noun ADIKIA, meaning “unrighteousness.”  Then we have the preposition EN plus the locative of place from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “in Him” and referring to Jesus.  Finally, we have the negative OUK, which means “not” and slams the door shut plus the third person singular present active indicative from the verb EIMI, meaning “to be: is.”


The present tense is an aoristic present, which presents the static state of being as a fact.


The active voice indicates that Jesus produces the state of not being unrighteous.


The indicative mood is declarative for a dogmatic statement of fact.

“This One is true, and unrighteousness is not in Him.”

The punctuation in the Greek text is added by Greek scholars, but is not inspired, since there was no punctuation in the original manuscripts.  Therefore, there are two different ways to punctuate this verse: with or without a comma after the phrase but He who is seeking the glory of the One who sent Him.  The NASV translates with a comma, making the next phrase This One is true appositional to the previous clause: He who speaks from himself is seeking his own glory; but He who is seeking the glory of the One who sent Him, This One is true, and unrighteousness is not in Him.  This is the punctuation of the NASV.

The punctuation of the Nestle-Aland Greek text has no comma, making HOUTOS (which can be translated “this One” or “He” the subject of the entire second clause: He who speaks from himself is seeking his own glory; but He who is seeking the glory of the One who sent Him is true, and unrighteousness is not in Him.
Jn 7:18 corrected translation
“He who speaks from himself is seeking his own glory; but He who is seeking the glory of the One who sent Him, This One is true, and unrighteousness is not in Him.”
Explanation:
1.  “He who speaks from himself is seeking his own glory;”

a.  Jesus continues with His explanation of the source of His teaching to the Jewish leadership and unbelievers in the Jerusalem crowd.  He states a commonly recognized and accepted principle with which they would all agree.


b.  Any person who speaks from the source of themselves, that is, who makes themselves the ultimate authority for what they are saying, is seeking to glorify themselves rather than someone else.


c.  The logic of Jesus is simple here: if He is speaking from Himself then He is seeking to glorify Himself; if He is speaking on behalf of another, then He is seeking to glorify the other person, whom He quotes.  Since God the Father is the other person on behalf of whom Jesus is speaking, then Jesus is not seeking to glorify Himself, but to glorify God the Father.  And if Jesus is speaking to glorify God the Father, then these Jews have no right to commend Him for what He teaches.


d.  Jesus repeatedly said that He was doing the will of the Father and performing the works that He saw the Father doing.  Therefore, what Jesus was teaching was what the Father had been teaching.  Therefore, all of Jesus’ teaching glorified the Father rather than Himself.  By condemning the teaching of Jesus, these Jews were condemning God the Father.

2.  “but He who is seeking the glory of the One who sent Him,”

a.  In contrast to what the Jews thought Jesus was doing—seeking to glorify Himself by what He taught—Jesus was seeking the glorification of the One who sent Him; that is, God the Father.


b.  The teaching of Jesus was designed to glorify God the Father—a principle that all pastors should keep in mind at all times, when teaching the word of God.  Pastors are not given a pulpit by God to glorify themselves by showing off what they know, but to glorify God the Father for His will, plan, purpose, and execution of all He has decreed.


c.  To seek the glory of God the Father means to respect Him, to honor Him, to praise Him, and to worship Him in all the teaching of the word of God.  This is what Jesus did constantly, and was condemned by the Jewish leadership for doing so.


d.  “What baffled the Jews was the authoritative nature of Jesus’ teaching without formal training.  In answer Jesus pointed out the true nature of his teaching.  It is not his own, but God’s; it could be verified by anyone who desired to do God’s will [that is, by believing in Jesus]; it was not based on self-seeking; it was based on seeking God’s honor and was therefore true.”

3.  “This One is true, and unrighteousness is not in Him.”

a.  The Greek demonstrative pronoun HOUTOS, can be translated either “This One” or “He” and refers back to “He who is seeking.”  Jesus Christ is the One who is seeking the glory of the Father who sent Him.  Jesus is the One who is true.


b.  Jesus was completely truthful in what He taught.  The Jewish leaders said, “He deceives the crowd” (verse 12).  Jesus now counters that statement by declaring that He is deceiving no one.


c.  Then Jesus proclaims the reason why He is true, truthful, trustworthy, and honest.  It is because unrighteousness is not in Him.  This is a direct declaration of the perfection or impeccability of the humanity of Christ.


d.  The word “unrighteousness” refers to three things: sin, human good, and evil, all of which are attributes of unrighteousness.  Jesus never committed a sin, never performed any human good (He only performed divine good—the good related to the filling and influence of the Holy Spirit, rather than the good that people perform motivated by their sin natures, demons, Satan, or other people), and never did anything evil—ascribing to creature ability something done by God and not giving credit to God.


e.  The fact that unrighteousness was not in Jesus is also declared in:



(1)  Ps 92:15, “To declare that the Lord is upright; He is my rock, and there is no unrighteousness in Him.”



(2)  Rom 9:14, “Therefore, what are we to conclude?  [There is] no unrighteousness [wrongdoing, injustice] with God, is there?  Emphatically not!”


(3)  1 Pet 2:22, “Who committed no sin, nor was deceit found in His mouth.”



(4)  Heb 4:15, “For we do not have a high priest who cannot sympathize with our weaknesses, but One who has been tempted [tested] in all respects in a similar manner without sin.”



(5)  Heb 7:26, “Therefore such a high priest was also fitting for us, holy, without evil, undefiled, being separated from sinners and having become higher than the heavens.”



(6)  1 Jn 3:5, “Indeed, you know that He was revealed in order that He might take away our sins; in fact sin is not in Him.”



(7)  2 Cor 5:21, “The One who did not know sin, He was made sin as a substitute for us, in order that we might become the righteousness of God in Him.”


f.  The teacher who speaks from himself “is self-taught, pushes his own ideas, presses his own claims for position and glory, ‘blows his own horn’ as we say.  Jesus is the other type of teacher; He seeks the glory of the one who sent him, whose herald and ambassador he is.”


g.  “There are at least two characteristics of every false teacher and would-be messiah. First, he speaks from himself; that is, on his own authority, not God’s (Jer 14:14; 23:16, 21, 26, 32; 27:15; 28:15; 29:9, 31; Neh 6:10–12; Ezek 13:2, 6).  And second, he seeks his own glory, not God’s.  False prophets invariably proclaim their own musings to attract followers and secure personal gain.  Their goal is not to feed the flock, but to fleece it.  Instead of seeking to honor God, false teachers seek honor for themselves.  Jesus, however, never sought His own glory, since He ‘did not come to be served, but to serve, and to give His life a ransom for many’ (Mt 20:28).  That Jesus came seeking the glory of the One who sent Him, instead of glorifying Himself, verified His claim to be the true Messiah, and showed that there was no unrighteousness in Him.  It is not surprising that the Jewish leaders rejected the One who sought God’s glory, since they were those who ‘receive glory from one another and … do not seek the glory that is from the one and only God’ (Jn 5:44).”


h.  “If Jesus were only self-taught (speaking on His own) or a genius, then His ministry would be self-exalting.  But He did not seek honor for Himself.  The true goal of man should be to glorify (honor) God and enjoy Him forever.  Jesus is what man ought to be.  His purpose is to represent His Father correctly (Jn 1:18).  He is a Man of truth (i.e., reliable; Jn 6:28; 8:26) without any injustice.”


i.  Lenski’s comment on this verse is so well thought out and presented that I include it in detail.  “To the Jews it was axiomatic that all genuine religious teaching emanated from God, and that therefore every genuine religious teacher must teach as commissioned, authorized, and sent by God.  Whoever, therefore, as a religious teacher presented anything emanating from himself instead of from God could do so only by arrogating to himself the glory and the honor that belong to God; he would ‘be seeking his own glory’.  Thus Jesus says: ‘he who seeks (not his own glory by offering his own supposed wisdom but) the glory of him that did send him (as a teacher, by teaching only what he is commissioned to teach - this being God) this one (only he and no other) is true (namely, as a teacher, not false, lying), and no unrighteousness is in him’ (he can be charged with no wrong or unfaithfulness in his office as a teacher).  The application of this axiom is easy.  First, as regards Jesus.  He sought only the glory of God, Jn 5:19; 7:16.  Sincere people could have no difficulty on that point.  To insinuate that because he had not been educated in the rabbinical schools he is a spurious teacher is base slander.  Its worst feature is the substitution of a false test for religious teachers.  This slander puts the authority and the praise of the rabbis in place of God and his glory.  Jesus insists on the true criterion.  The moment this is applied the divinity of his teaching is established beyond question.  But this axiom holds good also for the opposite.  How about these Jewish rulers and their religious teaching as it is now being urged in opposition to Jesus?  They are notorious seekers after their own glory and honor. They oppose Jesus for the very reason that they fear to lose their position of honor and of power among their people.  Even Pilate, six months later, knew that ‘for envy’ they had delivered him, Mt 27:18.  It is evident that as teachers they are not ‘true’ and not void of ‘unrighteousness’.  This is the inner reason for their hostility to Jesus, the cause of their blindness to the divinity of his doctrine.”
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