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

 is the additive use of the conjunction KAI, meaning “In addition,” followed by the predicate nominative from the masculine singular noun GOGGUSMOS, meaning “grumbling, complaining, murmuring.”  Then we have the preposition PERI plus the adverbial genitive of reference from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “concerning Him” and referring to Jesus.  This is followed by the third person singular imperfect active indicative from the verb EIMI, meaning “to be: there was.”


The imperfect tense is a descriptive imperfect, which describes the continuous past action.


The active voice indicates that the crowds in Jerusalem at the festival were producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the predicate nominative from the masculine singular adjective POLUS, meaning “much.”  This is followed by the preposition EN plus the locative of place from the masculine plural article and noun OCHLOS, meaning “among the crowds.”

“In addition, there was much grumbling concerning Him among the crowds;”
 is the Attic Greek construction HOI MEN, which the nominative masculine plural article with the coordinating particle MEN, which together mean “some” (people).  Then we have the third person plural imperfect active indicative from the verb LEGW, which means “to say.”


The imperfect tense is a descriptive imperfect, which describes the continuous past action.  The continuous past action is translated “they kept on saying” or “they were saying.”


The active voice indicates that the crowds in Jerusalem at the festival were producing the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the conjunction HOTI, which is used to introduce direct discourse and is therefore translated by quotation marks.  Then we have the predicate nominative from the masculine singular adjective AGATHOS, meaning “good.”  This is followed by the third person singular present active indicative from the verb EIMI, meaning “to be: He is.”


The present tense is an aoristic present, which describes the state of being as a fact.


The active voice indicates that Jesus produces the state of being good.


The indicative mood is declarative for a simple statement of fact.

“some were saying, ‘He is good’;”
 is the postpositive conjunction DE, which is likely a scribal ‘correction’ because of the previous MEN, which is usually followed by DE introducing the next clause as in Attic Greek.  However, there are too many excellent manuscripts without this word for its inclusion to be the original reading.  So then we have the nominative subject from the masculine plural adjective ALLOS, meaning “others.”  With this we have the third person plural imperfect active indicative from the verb LEGW, which means “to say.”


The imperfect tense is a descriptive imperfect, which describes the continuous past action.  The continuous past action is translated “they kept on saying” or “they were saying.”


The active voice indicates that the crowds in Jerusalem at the festival were producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the negative OU, meaning “No” plus the adversative use of the conjunction ALLA, meaning “on the contrary.”
  This is followed by the third person singular present/aorist active indicative from the verb PLANAW, which means “to lead astray, mislead, deceive someone Mt 24:4f, 11, 24; Mk 13:5f; Jn 7:12; 1 Jn 2:26; 3:7; Rev 2:20; 12:9; 13:14; 19:20; 20:3, 8, 10.”


The present tense is a durative present for an action that began in the past and is continuing in the present.


The active voice indicates that Jesus supposedly is producing this action.


The indicative mood is declarative for a simple statement of fact in the minds of these unbelievers.

Finally, we have the accusative direct object from the masculine singular article and noun OCHLOS, meaning “the crowd.”

“others were saying, ‘No, on the contrary, He deceives the crowd.’”
Jn 7:12 corrected translation
“In addition, there was much grumbling concerning Him among the crowds; some were saying, ‘He is good’; others were saying, ‘No, on the contrary, He deceives the crowd.’”
Explanation:
1.  “In addition, there was much grumbling concerning Him among the crowds;”

a.  John adds another note about the people at the Feast of Tabernacles.  No one could talk openly about Jesus for fear of what the Jewish authorities would do to them (arrest and imprisonment), but there was a great deal of murmuring, grumbling, complaining about Jesus.


b.  Jesus does not show up until the middle of the festival, which means that this undercurrent of grumbling and murmuring went on for about three or four days.


c.  People had hushed conversations about Jesus that amounted in small arguments or discussions concerning the person of Jesus.

2.  “some were saying, ‘He is good’;”

a.  On one side of the argument there were those who supported Jesus, saying that He was a good person who did good things.


b.  These people were mostly believers, but didn’t necessarily have to be believers.  Some people could recognize the good in Jesus simply by the healing, feeding, and teaching He did.


c.  Obviously we know that Jesus was absolute good.  There never was a thing He said or did that was not perfectly good of intrinsic value.  But of course the Jewish authorities didn’t see it this way.

3.  “others were saying, ‘No, on the contrary, He deceives the crowd.’”

a.  Those who were opposed to Jesus contradicted the opinions of those who thought He was good.  Their argument that all the good He did was nothing more than a deception for ulterior motives.


b.  To call Jesus a “deceiver” is equivalent to calling Him ‘Satan’, since Satan is the great deceiver of mankind.  This is no different than saying that He has a demon, which some of the Pharisees had said.


c.  To accuse God of being deceptive is blasphemy, and yet these people knew not what they were doing.


d.  Jesus never deceived anyone.  So what was it that these Jewish leaders and zealots thought Jesus was deceiving people about?  They thought that He could not possibly be the Messiah and His constant offer of eternal life to anyone who would believe in Him was a lie.


e.  The Jewish leaders thought that Jesus wanted what they wanted—fame, recognition, power, etc.  They never recognized that He wanted the will of His Father—the salvation of the world.


f.  The person of Jesus Christ has always divided mankind throughout human history and will continue to do so even throughout His millennial reign.  Just as He said, “Do you suppose that I came to grant peace on earth?  I tell you, no, but rather division; for from now on five members in one household will be divided, three against two and two against three.  They will be divided, father against son and son against father, mother against daughter and daughter against mother, mother-in-law against daughter-in-law and daughter-in-law against mother-in-law,” Lk 12:51-53.


g.  “When the rulers refer to the report of the resurrection as the ‘last deception,’ they imply that all Christ’s work and teaching are a fraud and that he himself is an impostor,”
 Mt 27:62-64, “Now on the next day, the day after the preparation, the chief priests and the Pharisees gathered together with Pilate, and said, ‘Sir, we remember that when He was still alive that deceiver said, ‘”After three days I am to rise again.”  Therefore, give orders for the grave to be made secure until the third day, otherwise His disciples may come and steal Him away and say to the people, “He has risen from the dead,” and the last deception will be worse than the first.’”


h.  “The charges of demon possession and blasphemy were linked with attempts to kill Jesus on the grounds that He was leading the people astray (Jn 7:12, 20, 25; 8:59; 10:33, 36). Jesus’ death was justified by Caiaphas as the ultimate act of expediency that would avert the national disaster which would come about through the people being led astray by following Jesus’ signs (Jn. 11:47–53).”


i.  “In the Synoptic Gospels this anti-magical polemic is clearly reflected in the Beelzebul pericope (Mk 3:22; Mt. 12:24; Lk. 11:15f).  Beelzebul is apparently a name for Satan, and the phrase ‘by the prince of demons’ (Matthew and Luke have ‘by Beelzebul’) must be understood as a contraction of ‘in the name of the prince of demons,’ or ‘in the name of Beelzebul.’  Jesus, then, is here charged with practicing magic, for His opponents accuse Him of having performed His healings and exorcisms by the power of Beelzebul, who is supposedly indwelling Jesus and being controlled by Him.  Mt 10:25 suggests that Jesus’ opponents may have actually nicknamed Him ‘Beelzebul.’  This charge and all that it implies are refuted in the following pericope (Mk 3:23–30).  In the Fourth Gospel Jesus is three times accused of having a demon (Jn 7:20; 8:48–52; 10:20f), which is an abbreviated way of charging Him with being a fake prophet and a charlatan whose powers to perform miracles come from Satan.  Similarly, the accusation that Jesus was an impostor or deceiver (e.g., Mt. 27:63; Jn 7:12, 47) must be understood in relation to the charge that He practiced magic, for false prophets and magicians were subject to the death penalty according to the Deuteronomic code (Dt 13:5; 18:20). Jesus’ Jewish opponents may have used these ancient laws to justify His execution.”


j.  “The people were on a similar wavelength to the brothers.  They would not allow Jesus a private celebration of Tabernacles.  Some were expecting Jesus as Messiah to announce himself at the feast. Others were convinced that he was a deceiver.  As such he could be open to the charge of being a seducer of the people and subject to the death penalty.”


k.  “There were some in Judea and Jerusalem who claimed to believe in Jesus; but, in any event, the populace realized that a ‘showdown’ had to come between Jesus, who persistently claimed to be the Messiah, and the nation’s leaders, who equally persistently claimed He was not.  As all Jewish males were required to be present at the Feast of Tabernacles, this was a likely time for this confrontation; this fact explains the expectations and debate of the populace as recorded in verses 11–13.  This section opens with a description of divided opinion on Jesus, and widespread but private debates about whether He was the genuine Messiah or a fraud.  The discussions were private because it was generally known that the nation’s leaders were opposed to Jesus, and the populace was anxious not to fall foul of their leadership’s well-known and dreaded malice.”


l.  “Actually, both views of Jesus were incorrect.  He was not merely a good man, since good men do not claim to be God (5:18; cf. 8:24, 28, 58; 10:33).  Nor was He one who leads the people astray, because deceivers do not perform the supernatural and authenticating miracles that Jesus did (10:25, 37–38; 14:10–11; cf. 3:2; 5:36).  Sadly, it was this second view of Jesus—that He was a deceiver—that eventually prevailed among the majority of the Jewish people.  The second-century apologist Justin Martyr wrote that the Jews ‘dared to call Him a magician, and a deceiver of the people’ (Dialogue of Justin with Trypho, a Jew, 69, cf. 108).  Yet no one, whether they thought He was good or a deceiver, was speaking openly of Him for fear of the Jews (Jn 9:22; 12:42; 19:38; 20:19).  Though it was clear that the authorities rejected Jesus, the Sanhedrin had not yet rendered a formal judgment regarding Him.  Thus, the people were careful to guard their words, speaking neither for Him or against Him until they knew what the official response to Jesus would be.  In any case, the crowds certainly did not want to publicly contradict their religious leaders.  The consequences for doing so were severe and could include excommunication from the synagogue (Jn 9:22; 16:2).  That dreaded punishment cut a person off from all of Jewish life.”


m.  “Note that this public debate about the Lord Jesus involved three different groups of people.  First, of course, were the Jewish leaders (‘the Jews’) who lived in Jerusalem and were attached to the temple ministry.  This would include the Pharisees and the chief priests (most of whom were Sadducees) as well as the scribes.  These men differed theologically, but they agreed on one thing: their opposition to Jesus Christ and their determination to get rid of Him.  The exceptions would be Nicodemus and Joseph of Arimathea (Jn 19:38–42).  The second group would be ‘the people’ (Jn 7:12, 20, 31–32).  This would be the festival crowd that had come to Jerusalem to worship.  Many of them would not be influenced by the attitude of the religious leaders at Jerusalem.  You will note in Jn 7:20 that ‘the people’ were amazed that anybody would want to kill Jesus!  They were not up to date on all the gossip in the city and had to learn the hard way that Jesus was considered a law-breaker by the officials.  The third group was composed of the Jews who resided in Jerusalem (Jn 7:25).  They, of course, would have likely sided with the religious leaders.  The debate began before Jesus even arrived at the city, and it centered on His character (Jn 7:11–13).  The religious leaders ‘kept seeking’ Jesus, while the crowd kept arguing whether He was a good man or a deceiver.  He would have to be one or the other, because a truly good man would not deceive anybody.  Yes, Jesus is either what He claims to be, or He is a liar.”


n.  “The Jewish leaders understand the enormity of Jesus’ claims and the foundational issues he raises.  Their reaction is justified if Jesus’ claims are indeed false.  If Jesus’ claims are not true, then he is not a harmless teacher who can be tolerated or ignored.  In our pluralistic society we have lost the sense of significance regarding religious views.  While we need not return to stoning false prophets, believers should have a sense of urgency in opposing false teaching.  Jesus and his opponents cannot both be correct, and the choosing between them has eternal consequences.  If Jesus is Lord, then he cannot be wedded to any other religion or philosophy.  Rather, he is the standard of truth by which we assess all other claims. There are elements of truth in all religions, but we are able to recognize those elements precisely because they cohere with Jesus, the truth incarnate.”
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