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
 is the inferential or consequential use of the postpositive conjunction OUN, meaning “Therefore” plus the third person singular aorist active indicative from the verb EIPON, meaning “to say: said.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative of indirect object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them.”  This is followed by the nominative subject from the masculine singular article and proper noun IĒSOUS, meaning “Jesus.”   Then we have the affirmative particle AMĒN, which is doubled for emphasis, meaning “Truly, truly.”  This is followed by the first person singular present active indicative from the verb LEGW, which means “to say: I say.”


The present tense is a descriptive present for what is taking place right now.


The active voice indicates that Jesus produces the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative of indirect object from the second person plural personal pronoun SU, meaning “to you” and referring to the crowd.

“Therefore Jesus said to them, ‘Truly, truly, I say to you,”
 is the third class conditional particle EAN plus the negative MĒ, which used together mean “unless.”  Then we have the second person plural aorist active subjunctive from the verb ESTHIW, which means “to eat: you eat.”


The aorist tense is a constative/futuristic aorist, which views the entire future action as a potential fact.


The active voice indicates that these unbelievers need to produce the action.


The subjunctive mood is a potential subjunctive with the conditional particle EAN, indicating that their volition is involved.

This is followed by the accusative direct object from the feminine singular article and noun SARX, meaning “the flesh.”  With this we have the possessive genitive from the masculine singular article and noun HUIOS plus the genitive of identity or descriptive genitive from the masculine singular article and noun ANTHRWPOS, meaning “of the Son of Man.”  Then we have the additive use of the conjunction KAI, meaning “and,” followed by the second person plural aorist active subjunctive from the verb PINW, which means “to drink: you drink.”


The aorist tense is a constative/futuristic aorist, which views the entire future action as a potential fact.


The active voice indicates that these unbelievers need to produce the action.


The subjunctive mood is a potential subjunctive with the conditional particle EAN, indicating that their volition is involved.

Then we have the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “His” plus the accusative direct object from the neuter singular article and noun HAIMA, meaning “blood.”

“unless you eat the flesh of the Son of Man and drink His blood,”
 is the absolute negative OUK, meaning “not” plus the second person plural present active indicative from the verb ECHW, which means “to have.”


The present tense is a descriptive and static present for what is now going on and will be a perpetual fact, if they do not believe in Christ.


The active voice indicates that these unbelievers are producing the action of not having spiritual life in themselves.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the feminine singular noun ZWĒ, meaning “life” and referring to spiritual life.
 Finally, we have the preposition EN plus the locative of place from the second person masculine plural reflexive pronoun HEAUTOU, meaning “in yourselves.”

“you do not have life in yourselves.”
Jn 6:53 corrected translation
“Therefore Jesus said to them, ‘Truly, truly, I say to you, unless you eat the flesh of the Son of Man and drink His blood, you do not have life in yourselves.”
Explanation:
1.  “Therefore Jesus said to them, ‘Truly, truly, I say to you,”

a.  Jesus has told this crowd that He is the bread of life and that this bread consists of His flesh.  Furthermore, the have to eat this bread in order to have eternal life, which then becomes tantamount to eating His flesh.  Therefore, an argument breaks out among the Jews with some (if not most of them) taking His statements literally, while others recognize that He is teaching metaphorically, but still don’t understand what He means.  Therefore, to stop the arguing Jesus makes another series of dogmatic statements to make certain they heard Him correctly.  These statements will solidify them in their rejection of Him.


b.  Jesus begins His restatements by another dogmatic ‘Truly, truly’, which indicates that He means what He is saying as an absolute truth.


c.  The indirect object “to you” includes not just the people in this crowd of unbelievers in the synagogue in Capernaum, but includes His own disciples as well.

2.  “unless you eat the flesh of the Son of Man and drink His blood,”

a.  Jesus again states the condition for having real, eternal life and/or spiritual life in oneself.  The condition is eating the flesh of the Son of Man and drinking His blood.  “The eating and drinking of the flesh and blood of Jesus is clearly an act of faith.  The metaphorical language can be understood only in the light of the coming sacrifice of Jesus.”


b.  The title “Son of Man” refers to the humanity of Christ.  Therefore, the acts of eating and drinking have something to do with the relationship between these people and the humanity of Christ.


c.  Eating and drinking are both non-meritorious actions made by all human beings.  They are both analogous to and metaphors for believing in the humanity of Christ.


d.  The flesh and blood of the Son of Man refers to the true humanity of Jesus.


e.  Therefore, unless these people believe in the flesh and blood of Jesus as true humanity, they do not and will not have eternal, spiritual life in themselves.


f.  The great problem for the Jews was believing that this real human being living among them was actually the Son of God incarnate.  They just were not willing to believe that Jesus was really God living in a man’s body.  Jesus is telling them that unless they believe that He really is a true human being, they will never live forever with God.


g.  This same point is made several times in John’s first epistle.



(1)  1 Jn 2:22-23, “Who is the liar but the one who denies that Jesus is the Christ?  This one is the antichrist—the one who repudiates the Father and the Son.  Everyone who disclaims association with the Son also does not have [fellowship with] the Father.  The one who acknowledges [professes allegiance to] the Son also has [fellowship with] the Father.”



(2)  1 Jn 4:2, “By this recognize the spirit [person] from God: every spirit who acknowledges that Jesus Christ has come in the flesh is from God;”



(3)  1 Jn 4:15, “Whoever acknowledges that Jesus is the Son of God, God keeps on residing in him and he in God.”



(4)  1 Jn 5:1, “Everyone who believes that Jesus is the Christ has been born from God.



(5)  1 Jn 5:5, “Who is the one overcoming the world, except the one who has believed that Jesus is the Son of God?”

3.  “you do not have life in yourselves.”

a.  The crowd to whom Jesus speaks are mostly unbelievers.  They do not have spiritual life or eternal life in themselves.  They only have human life and physical life.  The human life will live forever, but for the unbeliever after physical death that human life resides in Hades, and eventually in the lake of fire.


b.  The word “life” here cannot possibly refer to human life, since these people were alive and listening to Jesus teach.  So they knew that He was not talking about literal, physical life.  And if He wasn’t talking about literal, physical life, then He also wasn’t talking about literally eating His flesh and drinking His blood.


c.  Jesus is offering these unbelievers eternal life with Himself and God the Father, but the one condition for that life is faith in who He is and faith in what He is going to do for them by delivering up His physical flesh and blood as a sacrifice for sin.  Until they believe this they do not have life in themselves.


d.  Jesus is saying in different words the same thing He said in verses 50-51, “This [bread] is the bread which comes down from heaven, in order that someone may eat from it and not die.  I am the living bread which came down from heaven; if anyone eats from this bread, he will live forever; and in fact the bread which I will give for the life of the world is My flesh.’”

e.  “It is John’s practice when recording Jesus’ discourses or conversations to quote words which have a spiritual meaning and then make the hearers show by their response that they have failed to grasp that meaning; Jesus is thus given an opportunity to repeat his words more fully.  So here he repeats himself more fully in reply to the congregation’s bewilderment: “Whoever eats my flesh and drinks my blood has eternal life, and I will raise him up at the last day.  For my flesh is real food, and my blood is real drink. Whoever eats my flesh and drinks my blood remains in me, and I in him” (Jn 6:54–56).  What could he mean?  Plainly his language was not to be taken literally: he was not advocating cannibalism.  But how was it to be taken?  It was not only obscure, they thought: it was offensive.  For Jews the drinking of any blood, even the eating of flesh from which the blood had not been completely drained, was taboo.  But drinking the blood of a human being was an idea which ought not even to be mentioned.  This was a hard saying in more senses than one.  Jesus answered their protest by pointing out that his words were to be understood spiritually. “It is the spirit that gives life, the flesh is of no avail” (Jn 6:63).  The physical or literal meaning of the words was plainly ruled out.  But what was the spiritual meaning?  What we have in Jesus’ strange language is a powerful metaphor stating that a share in the life of God, eternal life, is granted to those who in faith come to Jesus, appropriate him, enter into union with him.  The hard saying cannot be taken literally, says Augustine, since it would seem to be enjoining a crime or a vice.  He sums the matter up in an epigram: ‘Believe, and thou hast eaten.’”


f.  “Jesus’ response to their arguing was to formulate another double AMĒN (‘I tell you the truth’) saying in this context.  The saying actually extends for six verses and involves a number of word interplays that are both important and complex and that provide a fertile field for theological argument and misunderstanding.  The interplay of eating flesh and drinking blood could easily have seemed to the Jews to be a cannibalistic statement.  But it was no doubt for John a theological symbol referring to the acceptance of the death of Jesus, the Son of Man.  Beyond that, debates have been waged on whether or not this text involves a reference to the Lord’s Supper.  It is unacceptable to argue that infants must be participants in the ordinance because of the requirement that ‘unless you eat … you have no life in you’.  If one takes the limitation on life as dependent on a literal eating of the Lord’s Supper, then no other possibility exists. Yet such an understanding, I believe, violates the symbolic meaning of the entire argument.  The corrective to such a view is provided in Jn 6:54, where the idea of 6:53 is repeated from a positive perspective, not of exclusion from life but as gaining eternal life and the expectation of resurrection on the last day.  As such Jn 6:54 is parallel to the Son of Man saying in Jn 6:40, and the means of gaining life is there identified not as eating and drinking but as seeing and believing.  The means to life, accordingly, is not eating and drinking communion elements, but believing is the means of inwardly accepting the suffering death of the Passover Lamb who gave his life for the sin of the world.”
  As a side note on infant communion, note the following: “In the Oriental and North African churches prevailed the incongruous custom of infant communion, which seemed to follow from infant baptism, and was advocated by Augustine and Pope Innocent I on the authority of Jn 6:53.  In the Greek church this custom continues to this day, but in the Latin, after the ninth century, it was disputed or forbidden, because the apostle (1 Cor 11:28-29) requires self-examination as the condition of worthy participation.”


g.  “Although confronted with their willful unbelief, Jesus did not tone down, soften, or even clarify His words.  Instead, He made His teaching even harder for them to swallow by adding the shocking concept of drinking His blood.  To drink blood or eat meat with the blood still in it was strictly prohibited by the Old Testament law: Lev 17:10–14; cf. 7:26–27; Gen 9:4; Dt 12:16, 23–24; 15:23; Acts 15:29.  Jesus, of course, was not speaking of literally drinking the fluid in His veins any more than He was of literally eating His flesh.  Both metaphors refer to the necessity of accepting Jesus’ sacrificial death.  The New Testament frequently uses the term blood as a graphic metonym speaking of Christ’s death on the cross as the final sacrifice for sin (Mt 26:28; Acts 20:28; Rom 3:25; 5:9; 1 Cor 11:25; Eph 1:7; 2:13; Col 1:20; Heb 9:12, 14; 10:19, 29; 13:12; 1 Pet 1:2, 19; 1 Jn 1:7; Rev 1:5; 5:9; 7:14; 12:11).  His sacrifice was the one to which all of the Old Testament sacrifices pointed.  But the concept of a crucified Messiah was a major stumbling block for Israel (1 Cor 1:23; Gal 5:11).  Thus, the major thrust of Paul’s evangelistic message to the Jews at Thessalonica involved “explaining and giving evidence that the Christ had to suffer and rise again from the dead, and saying, ‘This Jesus whom I am proclaiming to you is the Christ’” (Acts 17:3).  It should be noted that the verbs translated eat and drink are aorist tenses, not present tense verbs.  That suggests a one-time appropriation of Christ at salvation, not the continual eating and drinking of His body and blood portrayed by the Roman Catholic Mass.”


h.  “Jesus’ hearers must have been shocked and puzzled by His enigmatic words.  But the puzzle is unlocked by understanding that Jesus was speaking of His making atonement by His death and giving life to those who personally appropriate Him (cf. Jn 6:63).  Faith in Christ’s death brings eternal life (cf. vv. 40, 47, 50-51) and (later) bodily resurrection (cf. vv. 39-40, 44).”
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