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 is the nominative subject from the negative adjective OUDEIS, which means “No one.”  Then we have the third person singular present deponent middle/passive indicative from the verb DUNAMAI, which means “to be able.”

The present tense is a static present for an action or state of being that perpetually exists.


The deponent middle/passive voice is middle/passive in form, but active in meaning with the subject (‘no one’) producing the action.


The indicative mood is declarative for a simple statement of fact.

With this we have the aorist active infinitive from the verb ERCHOMAI, which means “to come.”


The aorist tense is a constative aorist, which views the entire action as a fact.


The active voice indicates that ‘no one’ can produce the action.


The infinitive is a complementary infinitive, used after certain verbs to complete their meaning.

Then we have the preposition PROS plus the accusative of place/direction from the first person singular personal pronoun EGW, meaning “to Me” and referring to Jesus.  This is followed by the conditional particle EAN plus the negative MĒ, which together mean “unless or except,” a negative third class condition.  Then we have the nominative subject from the masculine singular article and noun PATĒR, meaning “the Father” and referring to God the Father.  With this we have the appositional nominative from the masculine singular articular aorist active participle of the verb PEMPW, which means “to send: sent.”

The article functions as a relative pronoun, translated “who.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that God the Father produced the action of sending the Son.


The participle is circumstantial.

Then we have the accusative direct object from the first person singular personal pronoun EGW, meaning “Me” and referring to Jesus.  This is followed by the third person singular aorist active subjunctive from the verb HELKW, which means “(1) to move an object from one area to another in a pulling motion, draw, with implication that the object being moved is incapable of propelling itself or in the case of persons is unwilling to do so voluntarily, in either case with implication of exertion on the part of the mover; (2) to draw a person in the direction of values for inner life: draw, attract, an extended figurative use of meaning (1) Jn 6:44; 12:32.”


The aorist tense is a constative aorist, which views the entire action as a fact.


The active voice indicates that God the Father produces the action.


The subjunctive mood is a potential subjunctive with the conditional particle EAN.

Then we have the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “him” and referring to any person.
“No one is able to come to Me unless the Father who sent Me draws him;”
 is the combination (crasis) of the two words conjunction KAI (‘and’) and the first person personal pronoun EGW (“I”), meaning “and I.”  Then we have the first person singular future active indicative from the verb ANISTĒMI, which means “to raise up.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that Jesus will produce the action.


The indicative mood is declarative for a dogmatic statement of fact.

This is followed by the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “him” and referring to anyone drawn by God the Father to believe in the Lord Jesus Christ.  Finally, we have the preposition EN plus the locative of time from the feminine singular article, adjective ESCHATOS and noun HĒMERA, meaning “on the last day.”
“and I will raise him up on the last day.”
Jn 6:44 corrected translation
“No one is able to come to Me unless the Father who sent Me draws him; and I will raise him up on the last day.”
Explanation:
1.  “No one is able to come to Me unless the Father who sent Me draws him;”

a.  After telling these Jewish unbelievers in the synagogue in Capernaum to stop grumbling and complaining about what Jesus has previously said about His coming down from heaven, He continues His presentation of the message of the gospel.  The topic He now turns to is the subject of common grace.

b.  No person in the human race has inherently in his or her own soul the desire to come to Christ; that is, to believe in Him.  As we have seen already, coming to Christ is a metaphor for believing in Christ.  So Jesus first says here that no one is able to believe in Him of their natural or inherent ability.  Believing in Christ by a spiritually dead person is nothing more than spiritually dead faith, and there is no virtue in spiritually dead faith.  The faith of a spiritually dead person is spiritually dead until God the Holy Spirit makes it spiritually alive.  Therefore, if spiritual dead faith is useless, powerless, and ineffective for anything, then it stands to reason that the motivation of the unbeliever to believe in Christ is even more ineffective, useless, and non-existent.


(1)  “Total depravity entails total inability; that is, the state of not having it in oneself to respond to God and his Word in a sincere and wholehearted way (Jn 6:44; Rom 8:7-8).”



(2)  “Therefore, as we cannot possibly come to Christ unless drawn by the Spirit, so when we are drawn we are both in mind and spirit exalted far above our own understanding.”


c.  Therefore, God the Father has to draw the unbeliever to Christ.  So what does it mean to draw a person?  Well, first we must remember that God is not willing that any should perish.  Therefore, to say that God draws some and not others (Hypercalvinism) is blasphemy, because it makes God capricious, arbitrary, and unfair for not drawing all to Christ.  Therefore, if God draws one person to Jesus, then He has to attempt to draw everyone to Christ, and He does.  He does so through the Spirit’s ministry of common grace, making the offer of eternal life to anyone who believes in Christ a reality in the soul of the spiritually dead unbeliever.


d.  The offer of eternal life, the promise of eternal life, the free gift of eternal life by simple faith in Christ is what draws the unbeliever to Christ.  And this offer of eternal life is what motivates the unbeliever to believe in or come to Christ.  Was not the offer of eternal life the very thing that made you want to believe in Christ?  Certainly it was.

e.  Again Jesus mentions the fact that the Father sent Him even though the Jews grumbled about His statement that He came down from heaven.  “Throughout the Gospel of John, special emphasis is laid on Jesus’ status as the one sent down from God the Father (Jn 4:34; 5:23–24,30; 6:38–40,44,57; 7:16, 18; 8:16,18; 9:4; 10:36; 11:42; 12:45, 49, 14:24; 15:21; 16:5; 17:3,18, 21, 23, 25; 20:21).”


f.  The Father draws or attracts the unbeliever to believe in Christ by promising to give the unbeliever life with God forever in heaven in a resurrection body.


g.  The views of commentators.



(1)  “An effectual call is something more than the outward message of the Word of God to men.  It is internal, and is the result of the enlightening and sanctifying influence of the Holy Spirit (Jn 16:14; Acts 26:18; Jn 6:44), effectually drawing men to Christ, and disposing and enabling them to receive the truth (Jn 6:45; Acts 16:14; Eph. 1:17).”



(2)  “A number of passages teach plainly that nobody can come to Jesus and believe in Him without being drawn by the Father (Jn 6:37, 44, 65; 10:29; 15:16, 19; 17:2, 6, etc.), and in one place at least (Jn 8:47) the impression is given that the world is divided, as in Gnostic thought, into two fixed groups — those destined to believe and those destined to perish. But the predestinarian inferences which may be drawn from these texts must be carefully qualified.  There are other passages which teach a universal offer of salvation (Jn 3:16f; 6:45; 12:32; 1 Jn 2:2), and besides that, the predestinarian language is not always applied rigorously (Jn 12:37ff;).  When these facts are kept in mind, it appears that the predestinarian statements are intended to emphasize that the gift of eternal life is from start to finish the gift of God and is not something that man can grasp by his own endeavors; to go beyond this and find in John individual election (and reprobation) is distinctly precarious.”



(3)  “Those who come to Christ do so as a result of the gracious working of God in their hearts; it is God the Father who draws them to God the Son as their Savior and Lord.  This teaches us that we must give to God all the credit and all glory for the impulse in our heart to respond to Christ’s call when the gospel is presented to us.  Otherwise we might say to ourselves, ‘Well, in a way I deserved God’s grace, because I responded when He called me—unlike that unrepentant man who sat in the seat next to mine and would not go forward when the invitation was given.’  No, there is no room for personal merit in the matter of our election.  God receives all the glory when a sinner is saved.  Whoever rejects the Lord Jesus must bear all the blame for remaining condemned and lost, but whoever is saved must give to God all the glory and honor for his salvation and his new life in Christ.”



(4)  “The same point is repeated in verse 65.  The approach of the soul to God is initiated by God.  See Rom 8:7 for the same doctrine.”



(5)  “The force of love is the point in the two important passages in Jn 6:44; 12:32.  There is no thought here of force or magic. The term figuratively expresses the supernatural power of the love of God or Christ which goes out to all (Jn 12:32) but without which no one can come (Jn 6:44).  The apparent contradiction shows that both the election and the universality of grace must be taken seriously; the compulsion is not automatic.”
  Although the context does not mention the subject of God’s love, God’s offer of resurrection and eternal life is certainly an offer from His love.



(6)  “Unbelievers are unable to come to Jesus on their own initiative.  If God did not irresistibly draw [the phrase “irresistibly draw” smacks of hypercalvinism; why doesn’t God “irresistibly draw” all sinners, if He is not willing that any should perish?  The fact that some reject the drawing of God the Father, indicates that His drawing is resistible.  Drop the word “irresistible” and we have a correct statement.
] sinners to Christ, no one would ever come to Him.  …the Bible indicates that fallen man is unable, of his own volition, to come to Jesus Christ.  Unregenerate people are dead in sin (Eph 2:1; Col 2:13), slaves to unrighteousness (Jn 8:34; Rom 6:6, 17, 20), alienated from God (Col 1:21), and hostile to Him (Rom 5:10; 8:7).  They are spiritually blind (2 Cor 4:4) captives (2 Tim 2:26) trapped in Satan’s kingdom (Col 1:13), powerless to change their sinful natures (Jer 13:23; Rom 5:6), unable to please God (Rom 8:8), and incapable of understanding spiritual truth (1 Cor 2:14; cf. Jn 14:17).  Although the human will is involved in coming to Christ (since no one is saved apart from believing the gospel), sinners cannot come to Him of their own free will.  (Moreover, a comparison of verse 44 with verse 37 shows that God’s drawing cannot apply to all unregenerate people, because verse 37 limits it to the redeemed whom God has given to Christ.  [This is a true statement, but does not prove MacArthur’s point.  MacArthur is confusing God’s drawing or invitation to believe in Christ with the application of efficacious grace to faith of the spiritually dead unbeliever.  God’s drawing does apply to all unbelievers, since He invites all to believe in Christ.  However, the application of grace to their faith in Christ occurs when the person believes in Christ.  The drawing or invitation is then made efficacious.  All unbelievers are given the offer of coming to Christ, but not all are willing to come.  The offer of the gospel made a reality in the mind of the unbeliever draws them to believe in Christ of their own free will.  This is not done to them irresistibly by the Father.])  God irresistibly, efficaciously draws to Christ only those whom He chose for salvation in eternity past (Eph 1:4–5, 11).”
  This last statement is totally wrong; for it makes God responsible for not irresistibly and efficaciously drawing all unbelievers to Christ.  MacArthur accepts the Calvinistic view of irresistible grace, which the Calvinists also call efficacious grace.  “According to Calvinists irresistible grace does not make someone come contrary to his will.  Rather, irresistible grace makes the individual willing to come, as is seen in Berkhof’s definition: ‘By changing the heart it makes man perfectly willing to accept Jesus Christ unto salvation and to yield obedience to the will of God.’  Irresistible grace is the supernatural work of God wherein He works in the soul of the individual, changing the entire nature by the Holy Spirit’s operation.  In the logic of Calvinism, God, through His Spirit, draws precisely those whom God unconditionally elected from eternity past and Christ died for.  Thus the purpose of God is accomplished.  He elected certain ones, Christ died for those very ones, and now through the Holy Spirit, God dispenses His irresistible grace to them to make them willing to come. They do not want to resist.”
  Therefore, according to the irresistible grace of Calvinism, based on this statement in this verse, if God had not changed the entire nature of your soul from an unwillingness to come to Christ to a willingness to come to Christ, you would have never come to Christ.  So again, why doesn’t God change the entire nature of everyone’s soul, so that all will come to Christ?  The Calvinistic confusion of irresistible grace with the true doctrine of efficacious grace makes the Calvinistic doctrine untenable.


(7)  “Verse 44 talks of the convicting work of the Holy Spirit, which is how the Father draws men to the Son (Jn 16:8).  In order to follow the divine process through which men come to salvation, we must note the primacy of God’s convicting work, and also the ironclad guarantee of verse 37.  God’s concern for each member of His creation ensures that He initiates the process that leads to salvation, and those who respond are guaranteed salvation.  Verse 45 combines His convicting work with an individual’s will (obedience), for that individual has to choose to learn (discover) the significance of what the Father is saying and come to Jesus.  So again we confront the mystery of God working with a man, yet Him graciously allowing that man to exercise his own choice, or free will, in the matter, a mystery rooted in God’s foreknowledge (Rom 8:29).”


h.  The order of what happens in salvation.



(1)  God invites the unbeliever to believe in Christ.  Drawing is a metaphor for inviting the unbeliever to believe in Christ.  This is common grace, because it is common to all men that God invites all to believe in Christ.  This is also God drawing them to Christ.  The Holy Spirit draws men to Christ by making the promises of God and offer of eternal salvation and eternal life a reality in the spiritually dead soul of man, because the unbeliever does not have a human spirit.  MacArthur and even Walvoord
 (among many others) say that the drawing of the Father occurs at this point by making the will of the unbeliever willing to believe, thus attributing no real freedom to the human will to believe without God empowering that human will with the willingness to believe, which they call the ‘drawing’ of God the Father.


(2)  The next thing that happens is that the unbeliever believes the message of the gospel; that is, they believe God loves them, died for their sins, and offers them eternal life.



(3)  Then and only then does God makes their spiritually dead faith effective for salvation.  At this point some theologians say that the Father’s ‘drawing’ is equivalent to making faith efficacious.



(4)  Therefore, some theologians say that drawing occurs after common grace but before efficacious grace, but is not the same as either one.  Other theologians say that drawing is equivalent to efficacious grace.  I say that the “drawing” of God the Father is the work of the Holy Spirit in making the gospel a reality in the mind of the unbelievers and inviting the unbeliever to believe in Christ.
2.  “and I will raise him up on the last day.”

a.  Jesus now adds the icing on the cake of eternal life.  That icing is a resurrection body.  It is one thing to live forever—unbelieving will in the lake of fire.  It is another thing to live forever in a resurrection body that has no more pain, no more sorrow, no more tears, no more sin, etc.  This is the third time Jesus has made this promise in this speech.

b.  Not all in the crowd believed in resurrection—some may have been followers of the Sadducees.  But here we have Jesus proclaiming and promising that He personally will raise the believer on the last day.  Again we have that phrase “the last day,” which can only refer here to the last day of the Jewish Age (the day of the Second Advent of Christ) for those who die prior to that day and the last day of the millennial reign of Christ for those who live until the end of human history.

c.  Notice that it is Jesus personally who promises to raise these people from the dead.  Only God could make such a promise.

d.  Not stated but equally true is that on the last day of human history those who do not come to Jesus will be raised from the dead by Him and come to Him for judgment.  So one way or another, everyone is coming to Christ—believers come to a life everlasting and unbelievers to the second death.
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