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
 is the additive use of the conjunction KAI, meaning “In addition” plus the third person plural imperfect active indicative from the verb LEGW, which means “to say: they were saying.”

The imperfect tense is a descriptive imperfect, which describes the past, continuing action.


The active voice indicates that the people in this crowd were producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the negative OUCH, meaning “not” plus the nominative subject from the demonstrative pronoun HOUTOS, meaning “this,” followed by the present active indicative from the verb EIMI, meaning “to be: is.”


The present tense is an aoristic present, which states the fact of the present state of being.


The active voice indicates that Jesus produces the state of being something.


The indicative mood is an interrogative indicative, which is used in questions that can be answered with factual information.

Then we have the predicate nominative from the masculine singular noun IĒSOUS, meaning “Jesus.”  This is followed by the appositional predicate nominative from the masculine singular article and noun HUIOS, meaning “the son” plus the genitive of possessive from the masculine singular proper noun IWSĒPH, meaning “of Joseph.”
“In addition they were saying, ‘Is not this Jesus, the son of Joseph,”
 is the adverbial genitive of reference from the masculine singular relative pronoun HOS, meaning “of whom, concerning whom, regarding whom, or with reference to whom.”  Then we have the nominative subject from the first person plural personal pronoun EGW, meaning “we” and referring to these Jews from Galilee.  (Some commentators say that because of the word Jews in the previous verse, the subject ‘we’ refers to Sadducees or Pharisees from Jerusalem who were listening to everything Jesus said to find fault with Him.  This makes no sense for two reasons: Passover was near and everyone was heading to Jerusalem not Galilee; and the leaders from Jerusalem would hardly know the father and mother of Jesus from the obscure town of Nazareth.)  This is followed by the first person plural perfect active indicative from the verb OIDA, meaning “to know.”

The perfect tense is a fixed form that really functions as a present tense, describing what began in the past and continued up to this point in time as the existing state.


The active voice indicates that the people in the crowd produced the action of knowing the father and mother of Jesus.


The indicative mood is an interrogative indicative, which is used in questions that can be answered with factual information.

This is followed by the accusative direct object from the masculine singular article and noun PATĒR plus the connective use of the conjunction KAI, meaning “and” with the accusative direct object from the feminine singular article and noun MĒTĒR, meaning “father and mother.”  Literally this clause says “of whom we know the father and mother,” which can be converted into “the father and mother of whom we know.”  In better English we would say:

“whose father and mother we know?”
 is the adverb of time PWS, meaning “How,” followed by the temporal adverb NUN, meaning “now.”  Then we have the third person singular present active indicative from the verb LEGW, which means “to say: He say.”

The present tense is a descriptive present for what has just taken place.


The active voice indicates that Jesus has just produced the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered with factual information.

This is followed by the conjunction HOTI, used as quotation marks to introduce direct discourse.  Then we have the preposition EK plus the ablative of origin from the masculine singular article and noun OURANOS, meaning “from heaven.”  Finally, we have the first person singular perfect active indicative from the verb KATABAINW, which means “to come down.”

The perfect tense is a consummative perfect, which emphasizes the past, completed action.  It is translated by the English auxiliary verb “have.”


The active voice indicates that Jesus has produced the action.


The indicative mood is declarative for a simple statement of fact.

“How does He now say, “I have come down from heaven”?’”
Jn 6:42 corrected translation
“In addition they were saying, ‘Is not this Jesus, the son of Joseph, whose father and mother we know?  How does He now say, “I have come down from heaven”?’”
Explanation:
1.  “In addition they were saying, ‘Is not this Jesus, the son of Joseph,”

a.  John adds another complaint the Jews in the synagogue were grumbling about.  They had known Jesus since he was at least three years old and living with his father Joseph, after the family returned from Egypt.

b.  These people from Capernaum were well aware of the carpenter Joseph and his son Jesus in the town of Nazareth.  Someone with carpenter skills would have been known to people all over the region of Galilee.

c.  The implication here is that these people had known Jesus as a young boy, as a teenager, and as a young man.  He had lived among them for thirty years (minus the two years in Egypt and the one more year He had to live until His death).


d.  “Even in the days of Moses, the Jews were known for their murmuring (Ex 15:24; 17:3; Num 14:2).  The main issue in the discussion was, ‘Where did He come from?’  Five times Jesus used the phrase ‘came down from heaven,’ but they would not accept it.”

2.  “whose father and mother we know?”

a.  These Jews not only knew Jesus well, but knew His father and mother.  They knew the whole family and had probably known Joseph and Mary as children growing up.

b.  Some of these people of Galilee had probably attended the wedding of Joseph and Mary, attended the funeral of Joseph, and celebrated the birth of the rest of their children—the brother and sisters of Jesus.

c.  Notice that “when Philip speaks of Jesus to Nathanael he calls Him Joseph’s son (Jn 1:46).”
  This reference would be meaningless to Nathanael unless the family of Jesus was already well known to Nathanael.
3.  “How does He now say, “I have come down from heaven”?’”

a.  Since Jesus was born in Bethlehem, lived in hiding for two years in Egypt, and had spent the last thirty years living in Galilee, how could He now possibly say that He came down from heaven?  That made no sense to them. 

b.  Jesus is making a declaration of His incarnation; that is, that He is eternal God, who came down from heaven to be a true human being and live among men.  The Jews never expected this of the God of Israel.  They assumed that the God of Israel would only come down from heaven with His heavenly host in all of His glory to defeat the enemies of Israel and fulfill the unconditional covenants to Israel.  They did not expect two advents of Christ.  They only expected one advent, which we now call the ‘second advent’.

c.  The Jews never understood that the God of Israel would have to atone for the sins of Israel (and the whole world).  They never thought that God had to atone for anything.  Therefore, Jesus could only be a normal man like everyone else who came from human parents through the normal process of child birth (which He did).  They could not conceive of God coming to earth as anything but a full grown man (or a full grown God [this is difficult to describe]).


d.  They know the mother and father of Jesus, the background of Jesus, and His life among them for thirty years.  Therefore, they conclude that it is impossible for Him to come down from heaven.  They don’t believe Him and probably think He is bordering on blasphemy.


(1)  “They cannot comprehend his claim to be from heaven.  This lofty claim puzzles skeptics today.”



(2)  “It was natural they should murmur if they did not know or believe that there was any thing out of course in the way in which Jesus came into the world.  For such language as He here employs could not be used without blasphemy by a mere man born after the fashion of other men.  It is language proper only in the mouth of a Divine Being who, for a purpose, hath assumed human nature.  In setting Himself forth, therefore, as the bread which came down from heaven, Jesus virtually taught the doctrine of the incarnation.”



(3)  “Their [the Jews] view was that Jesus’ claim of descent from heaven was questionable.  Two views are thus clearly before the reader: Jesus the son of Joseph (Jn 6:42) or Jesus the Son of the Father (6:43).  Here is enunciated one of the great existential questions of Christianity.  It is the same basic question that Mary raised with Jesus in Luke’s temple story (Lk 2:48–49).  In both cases Jesus insisted that his divine descent must be recognized.”



(4)  “The first rejection of this crowd was one of disbelief.  Man put his rational processes in the way of belief when he set out to adjudicate the claims of Christ.  Man’s decision was that Jesus’ claim did not make sense, that He could not be from Heaven because they knew His parents.  Man, in his reasoning process, incredibly, had chosen to overlook the signs which God had given; indeed, one of those signs was the very reason they were talking to Jesus!  In due course, Jesus’ resurrection became the sole sign by which man is to adjudicate His messianic claim.  The point of this is simply that unregenerate man’s reasoning powers, as in this case, can often be faulted and are no substitute for faith.  These people chose to rely on their intelligence and blundered, with drastic eternal consequences.  Today we hear much of Jesus being a marvelous man, a great teacher and leader of men, statements that leave Him simply as a notable human historical figure.  This is nothing new, for, as these verses attest, during His lifetime people struggled with the concept that He was at the same time human and divine.  We need to ponder the marvel of creation; surely, as God could make everything out of nothing, it was but a small thing for Him to make a virgin conceive, and by this procedure implant the seed of deity into a human frame.”



(5)  The Jews are saying, “We ourselves know where He comes from.  The road from heaven, they argued, could not be through human birth.  This was one of the real difficulties of the contemporaries of Jesus.  The Messiah was to come ‘in the clouds,’ suddenly to appear; but Jesus had quietly grown up among them.”



(6)  “Their murmurings would have been fully justified, if what they said was true.  If He was ‘the son of Joseph,’ if Joseph was His father, and if He was therefore born like any other man was born, then His claim to be the bread come down from heaven was not true.  And what the Jews said at that time we hear today throughout the camp of Christendom, a brazen denial of His Virgin birth.  If this denial were true then He would not be the Savior of man, nor the bread of life.  Thus the Virgin birth is the great foundation rock of our faith.  The Jews might have known from their own Scripture that the Messiah had to be born of a Virgin (Isa 7:14).  The blessed facts of His birth, as found in the first chapter of Matthew and in the beginning of the Gospel of Luke, were not known to the Jews at that time.  …In answering them He did not explain the mystery of His Virgin birth.  He knew He was surrounded by unbelievers, enemies who would before long deliver Him into the hands of the Gentiles.”
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