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
 is the continuative use of the postpositive conjunction DE, meaning “Now.”  It indicates a change in topics in the statements being made by Jesus.  Then we have the nominative subject from the neuter singular demonstrative pronoun HOUTOS, meaning “this.”  With this we have the third person singular present active indicative from the verb EIMI, meaning “to be: is.”

The present tense is an aoristic present, which describes the state of being in its entirety as a fact.


The active voice indicates that the will of God produces the state of being what Jesus is about to describe.


The indicative mood is declarative for a simple statement of fact.

Then we have the predicate nominative from the neuter singular article and noun THELĒMA, meaning “the will.”
  With this we have the possessive genitive from the masculine singular articular aorist active participle of the verb PEMPW, meaning “to send: sent.”

The article functions as a relative pronoun, translated “the One who.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that God the Father produced the action.


The participle is circumstantial.

This is followed by the accusative direct object from the first person singular personal pronoun EGW, meaning “Me” and referring to Jesus.

“Now this is the will of the One who sent Me,”
 is the explanatory use of the conjunction HINA, meaning “that.”  It functions to indicate or further explain what the will of God the Father is and introduces the Father’s purpose for the Son.  Then we have the accusative direct object from the neuter singular adjective PAS and the accusative neuter singular relative pronoun HOS.  When PAS and HOS are used together in the neuter singular, they mean “every one who.”
  (In Jn 6:37, 39, PAN HO is used, where persons are meant.  The neuter plural is common in this sense like TA PANTA (Col 1:16) where the universe is thus described.”
)  It is possible that Jesus is talking here about both elect angels and elect human beings, but more likely is that this is simply the classical Greek idiom of a collective plural in the neuter gender.  This is followed by the third person singular perfect active indicative from the verb DIDWMI, which means “to give: given.”

The perfect tense is a consummative perfect, which emphasizes a past, completed action.  It is translated by the English auxiliary verb “has.”


The active voice indicates that God the Father produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative of indirect object from the first person singular personal pronoun EGW, meaning “to Me” and referring to Jesus.  This is followed by the negative MĒ plus the first person singular aorist active subjunctive from the verb APOLLUMI, meaning “to lose.”


The aorist tense is a futuristic aorist, which views the entire future action as a fact.


The active voice indicates that Jesus will produce the action.

The subjunctive mood indicates the Father’s purpose for Jesus and what is expected or should take place.
Then we have the preposition EK plus the ablative of separation from the third person neuter singular personal use of the intensive pronoun AUTOS, meaning “from it.”  Literally this says:

“that I should not lose from it every one who He has given to Me.”  This is great Greek, but awkward English.  The awkwardness comes with the prepositional phrase “from it,” which refers grammatically back to the neuter singular PAS HOS.  By simply dropping the word “it” from the translation, we get smoother English and retain the sense of the original statement.
“that I should not lose from every one who He has given to Me,”
 is the adversative use of the conjunction ALLA, meaning “but,” followed by the third person singular aorist active subjunctive from the verb ANISTĒMI, which means “to raise up.”


The aorist tense is a futuristic aorist, which views the entire future action as a fact.


The active voice indicates that Jesus will produce the action.


The subjunctive mood indicates the Father’s purpose for Jesus and what is expected or should take place.

Then we have the accusative direct object from the third person neuter singular personal use of the intensive pronoun AUTOS, meaning “it.”  Grammatically this refers back to the accusative neuter singular construction PAS HOS, which means “every one who.”  Another case of perfect Greek producing awkward English.  We cannot translate “raise it up,” when in English the word ‘it’ refers to a thing rather than people, and the Greek refers to every one that God that Father has given to Jesus.  Things are not going to be resurrected on the last day—people are.  So instead of “it,” we should translate this according to sense, using the word “them.”  Although the Greek preposition EN is found in Codex , A, D and a few later texts, it is not found in p66,75, Codex B, C and many other later texts.  It is likely a scribal addition to ensure people understood a locative of time here.  Its inclusion or exclusion does not change the meaning of the text.  Next we have the locative of time from the feminine singular article, adjective ESCHATOS, meaning “last” and noun HĒMERA, meaning “day.”   The phrase is translated “on the last day.”  This same expression is used by John both with and without the preposition in Jn 6:44, 54; 11:24; 12:48.
“but raise them up on the last day.”
Jn 6:39 corrected translation
“Now this is the will of the One who sent Me, that I should not lose from every one who He has given to Me, but raise them up on the last day.”
Explanation:
1.  “Now this is the will of the One who sent Me,”

a.  Jesus continues with the explanation of His statement that “Every one who the Father gives to Me will come to Me, and the one who comes to Me, I will absolutely not cast out.”  His initial explanation was that He had come down from heaven to do the will of the Father.  Now He will further explain what the will of the Father is.

b.  The One who sent God the Son to the earth to be incarnate as a true human being is God the Father.  The Father sending the Son is the doctrine of procession in Christian theology.  Just as the Father sends the Son, so the Son sends the Holy Spirit to help the Church.

c.  Jesus will now explain exactly what the will of God the Father for the humanity of Christ during the First Advent.


d.  “Jesus Himself was keenly conscious of His status as one sent and referred to it frequently (e.g., Jn 3:17; 5:30; 6:39; 7:29; 17:3).”

2.  “that I should not lose from every one who He has given to Me,”

a.  The will of God the Father is that Jesus should not lose any believer that the Father has given to Him.

b.  Those whom God the Father has given to God the Son are those who believe in Christ.

c.  Those who are given to God the Son are a gift from God the Father.  The greatest wedding present the Father gives to God the Son is His bride—the Church; that is, those who believe in Christ during this period of human history.


d.  The will of God is that not any one should perish in the lake of fire.  However, those who refuse to believe in Christ and accept God’s offer of eternal life will do so.  It is the will of God that not a single person who believes in Christ will ever be lost from the family of God or the royal family of God (all Church Age believers).


e.  Since it is God’s will that no one shall be lost from among those whom the Father has given to the Son, then it is impossible for a person to lose their eternal salvation by anything they do, which includes not believing in Christ after they have believed in Christ.  God can’t and will not take back His divine righteousness imputed at salvation or the human spirit created at salvation or the eternal life imputed to that human spirit or anything else, such as His sealing at salvation.


f.  It is the will of God the Father that all believers have eternal security, which is why none can be lost who are given to Christ.  The Father promised God the Son that every single person who ever believed in Him would not be lost—not by anything God could do nor by anything the individual person could do.  There is nothing we or God can do to lose our salvation.

g.  There is a terrible distortion of Scripture by certain theologians, who claim that believers can be lost by not continuing to maintain their faith throughout their spiritual life after salvation.  Here is an example from I. H. Marshall, writing in ISBE: “Faith is not merely a momentary act associated with the new birth.  It is an attitude that is characteristic of the believer throughout his life, without which he would cease to be a partaker in eternal life. This aspect of faith is developed in John by the concept of abiding, which expresses both the close union between believers and their Lord and the continuing nature of the relationship between them. The disciples are commanded to abide in Jesus, and are warned about the danger of failing to abide in Him (Jn 15:6, “If anyone does not abide in Me, he is thrown away as a branch and dries up; and they gather them, and cast them into the fire and they are burned.”  [This passage refers to the unbeliever, who never abides in Christ.  This is a misapplication and wrong interpretation of Scripture.]).  John thus emphasizes the need to abide in Jesus and warns against the danger of falling away (Jn 16:1, “These things I have spoken to you so that you may be kept from stumbling.”  [This is another misapplication and distortion of Scripture.  Stumbling refers to carnality, not the loss of spiritual life and a second return to spiritual death.]).  (I. H. Marshall, Kept by the Power of God [1969]).”
  M.S. Mills, discussing a similar passage in Mt 18:6-11 says the following, which completely refutes Marshall’s false interpretation: “This passage [Mt 18:6-11] warrants careful study, for it is easy to assume that the ‘little one’ who stumbles is eternally lost, and, as Mt 18:6 states that the ‘little one’ has believed in Christ, to conclude that a saved person can lose his salvation should he stumble.  However, the text does not say this; it is an insupportable assumption as it would contradict the clear teaching on the believer’s eternal security expressed in, e.g., Jn 6:39 and John 10:28–29, teachings which chronologically bracketed this one.  Furthermore, Mt 18:14, which is only eight verses removed from 18:6, contradicts this interpretation!  Similarly, we should note that the cause of stumbling (sinning) is in imminent danger of Hell, so likewise that individual cannot be a saved person or earlier have been saved.  Throughout this passage the word ‘hell’ is used, not ‘Hades,’ so Christ was speaking of the final consequence after the final judgment.”


h.  “Jesus offered verse 39 as an encouragement to this crowd, teaching that if they believed in Him He would assuredly see them through to eternal life.  We, too, can draw much comfort from this verse as it clearly teaches the believer’s eternal security.  This verse gives a wonderful assurance of eternal security and is worth linking to Jn 10:28–29, for some people argue that while no one can snatch the believer from Christ’s hand the believer can remove himself from that hand, thereby backsliding and thus losing his salvation.  However, Jn 6:39 leaves the matter entirely within God’s will, and thus leaves no room for loss of salvation.  It therefore denies the argument that a believer can remove himself from the hand of God.”


i.  “The reality that Jesus came to do the will of the Father who sent Him (vv. 39–40) guarantees the salvation of the elect and their eternal security.  It is the Father’s will that of all that He has given to the Son, the Son should lose nothing, but raise it up on the last day.  As in verse 37, the neuter form of the pronoun PAS (all) views the elect as a collective unit.  No part of that group, which the Father assigned to Christ in eternity past and gives to Him in time, will be lost; the fourfold promise that the Son will raise it up intact on the last day (Jn 6:39, 40, 44, 54) constitutes an ironclad guarantee of eternal salvation to all true believers.”
  This is a wonderful statement by MacArthur until you find out that by the word “true” he means those who continue to have faith in Christ throughout their life, just like I.H. Marshall (above).  MacArthur in other places says that believers can lose their salvation by discontinuing their faith in Christ.  Clearly Mills does not agree with this, nor do I.  “This passage is strong in affirming the eternal security of the believer.”


j.  “He assured them that nobody who came to Him would ever be lost but would be raised at the last day.  Even death cannot rob us of salvation!  It is the Father’s will that sinners be saved (1 Tim 2:4; 2 Pet 3:9) and that those who trust Christ be secure in their salvation. Believers receive eternal life and Jesus can never lose them.”


k.  “Not only will he not drive them away, but nothing else will be able to tear them from him.  The security is complete.  As Paul says, nothing can separate us from the love of God (Rom 8:35-39).  Neither an evil impulse from within God (as if such a thing existed) nor evil forces from within or without ourselves can thwart God’s gracious gift of eternal life in the Son.”

3.  “but raise them up on the last day.”

a.  Instead of being lost, every person who believes in Christ will be raised on the last day.  This refers to resurrection.  But which resurrection is referred to here?

b.  The following resurrections are stated in Scripture.


(1)  The resurrection of Jesus Christ during His first advent, 1 Cor 15:4, 20 plus the gospel accounts: Mt 28; Mk 16; Lk 24; Jn 20‑21; Acts 2:31‑34.


(2)  The resurrection of the Church, 1 Cor 15:23; Jn 14:1‑3; Phil 3:20‑21; 1 Cor 15:51‑54; 1 Thes 4:13‑18; 1 Jn 3:1‑2.


(3)  The resurrection of the Old Testament believers and Tribulational martyrs at the end of the Tribulation and the Second Advent, Dan 12:13; Isa 26:19‑20; Mt 24:31; Rev 20:4.


(4)  The resurrection of the millennial saints at the end of human history, 1 Cor 15:24.


c.  What is the “last day” mentioned here?  There are three “last days” in human history.



(1)  The last day the Church is on earth.  This is the day of the resurrection of the Church.  This “last day” cannot be the last day referred to here, since Church Age doctrine was a mystery, which Jesus certainly was not teaching to a group of unbelieving Jews in Capernaum a year before His death.



(2)  The last day of the Jewish Age, which ends on the last day of the Tribulation, the day of the second advent of our Lord.  This resurrection occurs in heaven for all Old Testament saints and Tribulational martyrs, who then return with Christ and the Church at His second advent.  This resurrection has to take place before these believers can return with Christ is enjoy the fulfillment of the unconditional covenants to Israel.



(3)  The last day of human history at the end of the millennial reign of Christ is the third “last day.”  The statement of our Lord could refer to this last day, but probably refers to both the second and third last days as a near and far fulfillment of this prophecy.

d.  The word “day” can also have another interpretation here.  Since the “day of the Lord” begins with the second advent of Christ and continues until the end of His millennial reign (the idea being “the time of the Lord”), the preposition EN plus the locative of time and/or the locative of time without the preposition (both are used by John) could also refer to temporal duration, meaning “during the day of the Lord” or “during the time of the Lord” and refer to the resurrection of all Old Testament saints and Tribulational martyrs at the beginning of the second advent (prior to Christ’s return) and to the resurrection of all millennial believers at the end of the thousand years.
4.  Resurrection and the Omnipotence of God.


a.  Christ died twice on the cross that we might be born twice.  He died spiritually to provide salvation.  He died physically because His work was finished.



(1)  Our first birth is natural generation, in which God the Father creates human life and imputes it to the soul at birth.



(2)  The second birth is regeneration, by which God the Holy Spirit creates from His omnipotence a human spirit for the imputation of eternal life by God the Father.



(3)  In both the first and second births, the omnipotence of God is involved.


b.  This anticipates the principle:  the power that sustained the humanity of Christ on the cross and gave Him the enablement, the endurance to bear our sins, is the same power made available to us for the fulfillment of the protocol plan of God.  The power that resurrected Christ from the dead is the same power delegated and made available to every Church Age believer for the fulfillment of the protocol plan of God.



(1)  The omnipotence of God is delegated, distributed, made available to every Church Age believer for the utilization of the tactical victory of the angelic conflict, which is the fulfillment of the protocol plan of God, the function of the unique life and the lifestyle of wisdom, resulting in spiritual maturity and glorification of God in this intensified stage of the angelic conflict.



(2)  The royal family of God is designed and empowered to glorify God.  This becomes the highest destiny ever given to any group of believers in any dispensation.


c.  In physical death, our Lord Jesus Christ had a trichotomous separation.  His body went into the grave.  His human spirit went into the presence of God the Father in the third heaven.  His human soul went into the first compartment of Hades, Paradise, where all the Old Testament believers resided until the resurrection of Christ.


d.  When we die, our soul and spirit go into the presence of the Lord in heaven, accompanied by Christ who indwelt us.  For we are said to be “absent from the body and face to face with the Lord.”  So there is no splitting up of the soul and the spirit in the death of the believer.  But our Lord’s physical death was unique.  Being face to face implies that we have a recognizable interim body in heaven until the Rapture.


e.  In the meantime, our Lord’s body was in the grave for three days and three nights.  Mt 12:40; Mk 8:31; 9:31; Mk 10:34 documents this clearly.


f.  When the work of salvation was finished, our Lord said to the Father, “Father, into Your hands I dismiss My spirit,” Lk 23:46, and His human spirit went into the presence of the Father.


g.  He said to the dying thief in Lk 23:43, “Today shall you be with Me in Paradise.”  His soul went into Paradise, a compartment of Hades.



(1)  Ps 16:10 prophesied, “You will not leave my soul in Hades.”



(2)  Acts 2:27, “His soul came out of Hades.”  Cf. Eph 4:9.



(3)  While He was there, according to 1 Pet 3:18‑21, the Holy Spirit guarded the soul of our Lord in Hades.  And by means of the Spirit, the soul of our Lord went down to Tartarus, where He made the victorious proclamation to certain fallen angels.


h.  Just as our Lord’s spiritual death was unique—He was judged for all of our sins, so His physical death was unique—He had a trichotomous separation.


i.  God the Father is said to be the agent of the resurrection, Eph 1:20.  Col 2:12, 1 Thes 1:10, Rom 6:4, and 1 Pet 1:21 all say that God the Father raised Him from the dead.


j.  But Scripture also says the Holy Spirit raised Him from the dead, as in Acts 2:24, Rom 1:4, Rom 8:11, and 1 Pet 3:18.  So God the Holy Spirit is also the agent of the resurrection.


k.  The omnipotence of the Father sent our Lord’s human spirit through billions and billions of light years of space to His body in the tomb.  Simultaneously, the omnipotence of the Holy Spirit returned His human soul from Hades to His body.  Now rejoined in the resurrection body, our Lord walked through the stone.  Later on, an angel rolled away the stone so that the world could see and verify the resurrection.  The power that resurrected Christ was made possible to a human being from the omnipotence of God the Father and the omnipotence of the Holy Spirit.


l.  Scripture.



(1)  Eph 1:20, “which power He put into operation by means of Christ when He [God the Father] raised Him from the dead and seated Him at His right hand.”



(2)  In Acts 2:31 Peter said, “He [David] looking ahead spoke of the resurrection of Christ, that He was neither abandoned in Hades nor did His flesh see decay.”



(3)  Rom 6:4, “Therefore, we have been buried with Him [Christ] through baptism into death [baptism of the Spirit] in order that, as Christ was raised from the dead through the glory of the Father, so we too might walk in newness of life.”



(4)  2 Cor 13:4, “For indeed He was crucified because of weakness [ours], yet He lives because of the power of God.”



(5)  That is why Paul said in Phil 3:10, “that I may come to know Him and the power of His resurrection.”


m.  Hence, the importance of epistemological rehabilitation after salvation.  Cognition of the resurrection includes understanding divine omnipotence as the mechanics.  The same divine omnipotence becomes the mechanics for the two great events of history:  the execution of the protocol plan of God, and the Rapture of the Church.


n.  Christ did not use His own divine power in His resurrection.  During the incarnation, our Lord voluntarily restricted the independent use of His own divine attributes, including His omnipotence, in compliance with the Father’s plan for the incarnation and the strategic victory of the angelic conflict.


o.  Christ could have used His own omnipotence at the cross; He could have delivered Himself and raised His own body from the dead.  But instead, He depended upon the omnipotence of God the Father and the omnipotence of the Holy Spirit.  This is taught in Jn 10:17‑18: “For this reason, the Father loves Me, because I lay down My soul that I might receive it again.  No one has taken it [My life] from Me; but I lay it down from the source of Myself.  I have the power to lay it down [i.e., the omnipotence of the Holy Spirit sustaining Him in prototype spiritual life]; I have the power to receive it again.  This mandate I have received from the Father.”



(1)  Jesus Christ surrendered His human spirit to the Father in heaven and His soul to the Holy Spirit in Hades that He might receive His soul and spirit again.



(2)  “I have the power to lay it down.”  The humanity of Christ had the power to surrender His own life by means of the sustaining omnipotence of the Holy Spirit inside the prototype spiritual life.


p.  However, during the incarnation, the deity of Christ was still holding the universe together.



(1)  Col 1:16, “By Him were all things held together.”



(2)  Heb 1:3, “Upholding all things by the word of His power.”


q.  The great power demonstration of the Hypostatic Union emphasizes all three members of the Trinity, but only the omnipotence of God the Father and the omnipotence of the Holy Spirit pertain to modus operandi of the humanity of Christ, and then the modus operandi of every Church Age believer.


r.  The power of resurrection.



(1)  Our Lord had the power and authority to receive His life again.  This authority or power came from the omnipotence of God the Father, who restored our Lord’s human spirit to His body, and from the omnipotence of the Holy Spirit, who restored our Lord’s human soul to His body.



(2)  At that moment, the human spirit and soul of our Lord rejoined His body in the grave through the agency of the omnipotence of God, and the humanity of Christ was resurrected.



(3)  In His resurrection body, He walked through the solid stone of His tomb.  The resurrection body is designed so that it can walk between the space of molecules.


s.  So although Jesus Christ Himself had the power to bring Himself back from the dead, in obedience to the mandate of the Father, and in reliance upon the omnipotence of the Holy Spirit; our Lord in Hypostatic Union voluntarily restricted the independent use of His omnipotence and established the pattern for the successful fulfillment of the protocol plan of God in this Church Age.


t.  Therefore, during the period of His physical death, Jesus Christ did not exercise His omnipotence to benefit Himself, to provide for Himself, to raise Himself from the dead, or to glorify Himself in any way.


u.  The identical omnipotence of God the Father and omnipotence of the Holy Spirit that raised Christ from the dead is the same power that has been provided for us in grace to execute the protocol plan of God.  The great power demonstration of the Hypostatic Union turned history around, for now in the Church Age the same omnipotence of God the Father and omnipotence of the Holy Spirit is available to you in the mechanics of the protocol plan of God and in the promises and guarantees in our portfolio of invisible assets.



(1)  The omnipotence of God the Father is available to you related to your portfolio of invisible assets.



(2)  The omnipotence of Jesus Christ is available to you, for He not only holds the universe together but at the same time perpetuates human history a day at the time.



(3)  The omnipotence of the Holy Spirit is available to you related to residence, function, and momentum inside your very own palace, the operational-type spiritual life.


v.  Never before in history has so much divine omnipotence been available to so many believers for the glorification of God through the execution of His will, His plan, and His purpose.  You have available to you the greatest power.


w.  The omnipotence that raised Jesus Christ from the dead will also raise you as believers at the Rapture of the Church.



(1)  The omnipotence of God the Father will provide the resurrection body for all the dead in Christ.



(2)  The omnipotence of the Holy Spirit will provide a resurrection body for all who are alive on the earth at that time.


x.  Phil 3:20-21, “For our politeuma is in heaven, from which we eagerly await for our Savior, the Lord Jesus Christ, who will transform this body of our humiliation so that it will be like the body of His glory on the basis of the power that enabled Him to bring into subjection all creatures to Himself.”


y.  Therefore, the victory of resurrection is given to every believer in Jesus Christ regardless of his spiritual status in time, whether he is a winner or a loser.



(1)  The carnal Christian is a loser living in the cosmic system, steeped in reversionism, under organized arrogance.  He is often much worse than the unbeliever, yet he will receive a resurrection body at the Rapture of the Church.



(2)  The mature believer is a winner, an invisible hero.  He has executed the protocol plan of God.  He has maximum invisible impact in life.  He will receive a resurrection body also at the Rapture, but he too is still a part of the grace system.



(3)  Neither winner nor loser deserves the right to have a resurrection body and to live in the presence of God forever.



(4)  The difference between winners and losers in the eternal state is a matter of escrow blessings and rewards; it is not a matter of the resurrection body.


z.  Since resurrection is the Lord’s victory, both winners and losers will spend eternity in the presence of God in resurrection bodies.  That is grace based upon 1 Jn 5:11‑12.  “In fact, this is the deposition:  that God has given to us eternal life, and this life is in His Son.  He who has the Son has this eternal life.  He who does not have the Son does not have eternal life.”


aa.  God’s grace and God’s victory begins at salvation through faith in Jesus Christ, continues in time under the protocol plan of God where we do have some control as to what kind of believers we are, and it concludes in the eternal state where we have no control at all.


bb.  The same power (the omnipotence of God the Father and the omnipotence of the Holy Spirit) that raised Christ from the dead is the same power by which the Church Age believer fulfills the plan of God.  If we’re going to use this power, we have to know that it exists; we have to know that it’s available; and we have to know the mechanics of utilization.


cc.  1 Pet 1:3‑8, “Blessed be the God even the Father of our Lord Jesus Christ, who according to His great mercy has caused us to be born again to a living hope through the resurrection of Jesus Christ from the dead; to obtain an inheritance [the resurrection body] which is incorruptible and undefiled, and does not fade away, reserved in heaven for you who are guarded by the power of God through faith, for a deliverance ready to be revealed at the last time.  In this you greatly rejoice, even though now for a little while, if necessary, you have been distressed by various categories of suffering; that the proof of your faith [doctrine], being much more precious than gold which is perishable, even though tested by fire, may be found to result in the praise, the honor, the glory at the revelation of Jesus Christ.  And though you have not seen Him you love Him, and though you do not see Him now but believe in Him, you greatly rejoice with joy inexpressible and full of glory.”



(1)  What is this “living hope?”  It is the fact that your power, abilities, and strengths will contribute nothing to Christianity.  God has provided the power, the ability, and the strength through regeneration, made available in the protocol plan of God.



(2)  An inheritance which is imperishable and undefiled is an inheritance based on divine power rather than human power, on God’s grace rather than human accomplishment.  It will not fade away because God’s power cannot fade.



(3)  The power that raised Jesus Christ from the dead is the same power that provides eternal security for every believer, winner or loser.



(4)  The “deliverance” refers to the resurrection of the Church, effected by the omnipotence of God the Father and the omnipotence of the Holy Spirit.  The power that raised Christ from the dead is the same power by which Church Age believers have eternal security and the means of fulfilling the protocol plan of God.



(5)  This passage explains the death of the believer in terms of God’s grace, and the future of the believer in terms of resurrection.  For resurrection belongs to every believer in the Lord Jesus Christ.


dd.  Rom 1:4, “Who was demonstrated the Son of God by means of power belonging to the Holy Spirit, by means of the resurrection from the dead, Jesus Christ our Lord.”


ee.  Rom 8:11, “Now if the Spirit from Him [God the Father] who raised Jesus from the dead indwells you [and He does], He [God the Father] who raised Jesus Christ from the dead will also give life to your mortal bodies through His Spirit who indwells you.”  There is no spiritual life apart from the omnipotence of the Holy Spirit.



(1)  God the Holy Spirit returned the human soul of Jesus Christ to His body in the tomb.  God the Father returned our Lord’s soul to His body in the tomb.  Therefore, it is not surprising that both God the Holy Spirit and God the Father play a part in the resurrection of the Church.



(2)  God the Father provides the resurrection bodies for those who are in interim bodies in heaven when the rapture of the Church occurs.  God the Holy Spirit, who is indwelling believers who are alive on earth when the rapture of the Church occurs, provides the resurrection bodies for living believers.



(3)  Compare Eph 1:19-20, “and what is the surpassing greatness of His power to us who have believed for the working of His superior power, which power He put into operation by means of Christ, when He raised Him from the dead and seated Him at His right hand in the heavenly places.”  The power that raised Jesus Christ from the dead is the same power that gives you a resurrection body in the future.  That same power has been given to us for the execution of the unique spiritual life of the Church Age.


ff.  1 Pet 3:18, “Because Christ also once died with reference to sins, the righteous on behalf of the unrighteous, in order that He might bring us to God; on the one hand, having died physically, but on the other hand, having been made alive by means of the Holy Spirit.”  We were brought to God by grace.  It was the work of the Father who judged our sins from His omnipotence.  It was the work of the Son who endured the cross; it was the work of the Holy Spirit who sustained the humanity of Christ for the most intense and awful suffering the world has ever known.


gg.  Phil 3:10, “that I may come to know Him and the power of His resurrection.”
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