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 is the third person singular aorist active indicative from the verb EIPON, which means “to say: said.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative of indirect object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them” and referring to the crowd.  This is followed by the nominative subject from the masculine singular article and proper noun IĒSOUS, meaning “Jesus.”  Then we have the nominative subject from the first person singular personal pronoun EGW, meaning “I” plus the first person singular present active indicative from the verb EIMI, meaning “to be: I am.”

The present tense is an aoristic present, which regards the entire state of being as a fact.


The active voice indicates that Jesus produces the state of being something.

The indicative mood is declarative for a dogmatic statement of fact.

This is followed by the predicate nominative from the masculine singular article and noun ARTOS, meaning “the bread” plus the descriptive genitive (genitive of identity) or genitive of production from the feminine singular article and noun ZWĒ.  The genitive of identity is translated “the bread of life.”  The genitive of production is translated “the bread producing life.”

“Jesus said to them, ‘I am the bread of life;”
 is the nominative subject from the masculine singular articular present deponent middle/passive participle of the verb ERCHOMAI, which means “to come: he who comes.”

The article functions as a relative pronoun and can be translated “the one who” or “he who.”


The present tense is a tendential present, which describes an action that is intended but not yet taking place.


The deponent middle/passive voice is middle/passive in form, but active in meaning with the subject (he who) producing the action.


The participle is circumstantial.

Then we have the preposition PROS plus the accusative of place from the first person singular personal pronoun EGW, meaning “to Me” and referring to Jesus.  This is followed by the emphatic negation, which is the combination of the double negative OU and MĒ, meaning “absolutely not.”  With this we have the third person singular aorist active subjunctive from the verb PEINAW, which means “to hunger.”


The aorist tense is a futuristic aorist, which views the entire future action as a fact.


The active voice indicates that the person who comes to Jesus will produce the action of never being hungry.


The subjunctive mood is a subjunctive of emphatic negation, in which “the aorist subjunctive with the double negative is used to strongly deny that something will happen.  The word ‘never’ may be used in the translation.”

“he who comes to Me will absolutely not hunger,”
 is the additive use of the conjunction KAI, meaning “and,” followed by the nominative subject from the masculine singular articular present active participle of the verb PISTEUW, which means “to believe: he who believes.”


The article functions as a relative pronoun and can be translated “the one who” or “he who.”


The present tense is a tendential present, which describes an action that is intended but not yet taking place.


The active voice indicates that the subject (he who) produces the action.


The participle is circumstantial.

Then we have the preposition EIS plus the accusative of place from the first person singular personal pronoun EGW, meaning “in Me” and referring to Jesus.  This is followed by the emphatic negation, which is the combination of the double negative OU and MĒ, meaning “absolutely not.”  Then we have the third person singular future active indicative from the verb DIPWAW, which means “to thirst.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that the person who believes in Jesus will never produce the action of thirsting.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the temporal adverb PWPOTE, which means “ever, at any time.”
  Combined with the double negative we derive the translation “never.”
“and he who believes in Me will never thirst.”
Jn 6:35 corrected translation
“Jesus said to them, ‘I am the bread of life; he who comes to Me will absolutely not hunger, and he who believes in Me will never thirst.”
Explanation:
1.  “Jesus said to them, ‘I am the bread of life;”

a.  Jesus replies to the statement of these unbelievers to always give them the bread He offers.  They are thinking in terms of physical bread, not realizing that He is talking about Himself; that is, offering Himself to them as their Savior rather than their king.

b.  Therefore, by way of clarification, Jesus now makes the direct statement that He is the bread of life.  The genitive here is not just one of identity, but a genitive of production, meaning ‘the bread producing life’.  Jesus is the bread, which if eaten by anyone, produces eternal life.

c.  The rest of Jesus’ sermon here is an explanation of the phrase “the bread of life.”  Eating the bread, which represents Jesus, is a picture or analogy to faith in Christ.  Just as eating is without merit, since all humans can do it, believing in Christ is without merit.  Eating and faith in Christ are synonymous.

d.  Jesus offers Himself on the Cross as the meal offering—the offering of fine flour—which atones for the sins of the world.  This is absolutely necessary, so that anyone who believes in Him may have the eternal life promised by God the Father.


e.  “Here Jesus offers himself in place of the loaves and fishes which they had come to seek (24, 26).  He is the bread of life in two senses: it has life in itself, the living bread (verse 51), and it gives life to others like the water of life, the tree of life.  John often has Jesus saying ‘I am’.  As also in Jn 6:41, 48, 51; 8:12; 10:7, 9, 11, 14; 11:25; 14:6; 15:1, 5.”
  “The great ‘I am’ discourses in the Fourth Gospel identify Jesus with God’s salvation.  Jesus is the bread of life (Jn 6:35, 41, 48, 51); the light of the world (8:12); the door (10:7, 9); the good shepherd (10:11, 14); the resurrection and the life (11:25); the way, the truth, and the life (14:6); and the true vine (15:1, 5).  These images take up OT themes and transcend them.”


f.  “In the course of His teaching ministry Jesus had much to say about Himself.  John has captured more of this than the Synoptists.  The Lord was not content merely to assert His eternal existence as the I AM (8:58).  In other sayings He added a predicate of various kinds, including “’the bread of life’ (6:35), ‘the light of life’ (8:12), ‘the good shepherd [who] lays down his life for the sheep’ (10:11), ‘the way and the truth and the life’ (14:6), and ‘the resurrection and the life’ (11:25).  This was His chosen method of underscoring both the indispensability and the variegated nature of His person and ministry offered on behalf of humanity.”

2.  “he who comes to Me will absolutely not hunger,”

a.  Jesus continues the explanation of the analogy by stating that he who comes to Him will absolutely not (or never) hunger.  “Coming means believing in Jesus as the coming one (Jn 11:27), and believing means deliverance from judgment (Jn 5:24) and new birth by the Spirit (Jn 3:8).  The opposite is a refusal to come to Jesus (Jn 5:40) or to come to the light (Jn 3:20).”


b.  The phrase “he who” refers to any member of the human race, which tells us that salvation is offered to anyone who believes in Christ.

c.  Coming to Jesus is a metaphor for having faith in Him or believing in Him.  Coming to Jesus is equal to eating Him, drinking Him, or believing in Him.  “Believing in Jesus is equated with coming to Him in the parallelism of Jn 6:35.  The same parallel between coming to Jesus and believing in Him is repeated in Jn 7:37–38.”
  Not all theologians agree that coming to Jesus is the same thing as believing in Christ.  Note the statements of two theologians, with whom I totally disagree at this point.


(1)  Godet, p. 583, “These two terms (coming and believing) are not exactly synonymous: the first denotes the act of approaching Christ with the seriousness of a heart with a sense of sin; the second, the confiding eagerness with which this famished heart takes possession of the heavenly food in Him.”



(2)  MacArthur, “Two simple verbs in verse 35 define man’s part in the salvation process: comes and believes.  To come to Christ is to forsake the old life of sin and rebellion and submit to Him as Lord.  Though John does not use the term “repentance” in his gospel, the concept is clearly implied in the idea of coming to Christ (cf. 1 Thes 1:9).  To believe in Christ is to trust completely in Him as the Messiah and Son of God, and to acknowledge that salvation comes solely through faith in Him (14:6; Acts 4:12) [I agree wholeheartedly with that statement]. Repentance and faith are two sides of the same coin; to repent is to turn from sin, and to believe is to turn to the Savior.  They are inseparable. [I also agree wholeheartedly with these statements.]”



(3)  So what’s the problem?  What about the child who does not have a sense that they need to “forsake the old life of sin” and believes in Christ?  Are they then not saved?  I was saved at about age ten by listening to Billy Graham present the gospel on television in 1960.  I had no idea what repentance was, nor did I feel a need to repent of my sins.  I was just thrilled to hear that I could have eternal life through faith in Christ.  It was all good news to me.  It was not about sin, but about God offering me eternal life, which I wanted and accepted the fact that faith in Jesus Christ was the only way to receive that salvation and eternal life.  Godet and MacArthur make salvation conditional on regretting the sins of the past.  Salvation is not conditional on regretting past failures but on believing in Christ.  Some people don’t even think about their past sins, but are simply thrilled about the offer of eternal life (for example, the story of the salvation of the Ethiopian eunuch in Acts 8).

d.  The double negative with the emphatic negation subjunctive mood indicates that it is an absolute impossibility for a person to believe in Christ and not receive eternal salvation.  They will absolutely never be without the spiritual food of the spiritual life.  They will forever have the spiritual life called ‘eternal life’ once they believe in or come to Jesus.


e.  “This food nourishes to eternal life and is received by faith in him (Jn 6:35ff.); that is, by the reception of Christ himself (6:51ff.).”

3.  “and he who believes in Me will never thirst.”

a.  In addition to never being hungry spiritually again, the person who comes to or believes in Jesus will never thirst again for a spiritual life or an eternal life.  Notice that the phrase ‘he who comes to Me’ is equivalent to ‘he who believes in Me’.  The gospel has never changed regardless of the metaphor or analogy used to present it.  The message of the gospel is that a person must believe in the person and work of the Lord Jesus Christ.

b.  This is another emphatic negation, which guarantees eternal spiritual life once a person comes to Jesus.  The literal and expanded translation of the end of this clause is: “absolutely never thirst at any time.”  God cannot make a stronger guarantee of our eternal life than this.

c.  Being hungry and thirsty here has nothing to do with physical food or drink, but with the eternal spiritual life that God offers to anyone (he who) comes to Jesus.  This is exactly the same concept Jesus mentioned to Nicodemus in Jn 3:16, 36.


d.  “Jesus not only gives the bread of life; he is the bread of life.  True life, eternal life, is to be had in him alone: ‘he who comes to me will never go hungry, and he who believes in me will never be thirsty’ (Jn 6:35).  Indeed, not only will those who come to him in faith find in him perpetual sustenance and refreshment for their souls’ hunger and thirst; they will never die.  ‘I am the living bread that came down from heaven.  If anyone eats of this bread, he will live forever.  This bread is my flesh, which I will give for the life of the world’ (Jn 6:51).”


e.  “Their request for a continuing supply of bread drew from Jesus a two-pronged answer.  First, he asserted that he was in fact the Bread of life about which they were conversing. Moreover, filling stomachs with baked dough might have been their concern, but it certainly was not his primary concern.  Second, if they came to him for his bread, they would not have to be concerned about the continuity of supply.  Jesus was not talking about a temporary matter.  His concern was eternal life (Jn 6:40).  The means for gaining such bread of life was not by visiting a baker but by coming to Jesus.  The logic expressed at 6:35 indicates that coming to Jesus is parallel to believing in him, just as obeying him stands parallel to believing in him at Jn 3:36.  The discussion up to this point had been focused on bread, but in the second part of 6:35 the focus is widened to include parallel images of eating and drinking. This combination was familiar to the Jewish people because the exodus stories contained miracles of both food and drink (e.g., Ex 16:15 and 15:24–25; 17:6).  Eating and drinking were part of the eschatological imagery of God’s people (e.g., Isa 49:10; 55:1–2; cf. Rev 21:6; 22:2).  So it is no surprise that the images were adopted by Jesus as a symbolic representation of one’s relationship to him.”


f.  “This corrected two more errors in their thinking: (1) The food of which He spoke refers to a Person, not a commodity. (2) And once someone is in right relationship to Jesus, he finds a satisfaction which is everlasting, not temporal.”


g.  “Both water and bread are necessary for human existence, and as such indispensable.  But man’s spiritual need is life, and the son of Man who came from heaven is that life, and sustains it; apart from Him, there is no life for sinful man.  …the soul who trusts in Him, though weak and erring, shall never hunger nor thirst in all eternity; believers in Christ can never be cast off nor can they ever be forsaken.”
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