John 1:1
John 6:32
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 is the continuative use of the postpositive conjunction OUN, meaning “Then, Consequently, or Therefore.”  With this we have the third person singular aorist active indicative from the verb EIPON, which means “to say: said.”

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative of indirect object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them” and referring to the crowd.  This is followed by the nominative subject from the masculine singular article and proper noun IĒSOUS, meaning “Jesus.”  Then we have the doubling of the affirmative particle AMĒN, which means “Truly, truly,” indicating that what is about to be said is an absolute truth.  This is followed by the first person singular present active indicative from the verb LEGW, which means “to say: I say.”

The present tense is a descriptive present for what is now about to happen.


The active voice indicates that Jesus is producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative indirect object from the second person plural personal pronoun SU, meaning “to you” and referring to the crowd.

“Then Jesus said to them, ‘Truly, truly, I say to you,”
 is the negative OU plus the nominative subject from the masculine singular proper noun MWUSĒS, meaning “not Moses.”  With this we have the third person singular perfect active indicative from the verb DIDWMI, which means “to give.”

The perfect tense is an allegorical perfect: “The perfect tense can be used to refer to an OT event in such a way that the event is viewed in terms of its allegorical or applicational value.  This usage is rare, though the author of Hebrews is particularly fond of it.  To call a perfect an allegorical perfect does not necessarily mean that the biblical author is speaking allegorically; sometimes it focuses on the paradigmatic significance of the OT event.  “’It was as though this type of Christian interpretation viewed the O.T. narrative as ‘contemporary’, and could therefore say ‘such-and-such an incident has happened’. It is, in fact, a logical extension of the Greek Perfect used of a past but still relevant event.’ (quoting Moule, Idiom Book, p. 15).”
  It is translated by the English auxiliary verb “has.”

The active voice indicates that Moses definitely did not produce the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative of indirect object from the second person plural personal pronoun SU, meaning “to you” and referring to the unbeliever Jews listening to Jesus.  This is followed by the accusative direct object from the masculine singular article and noun ARTOS, meaning “the bread.”  Then we have the preposition EK plus the ablative of source/origin from the masculine singular article and noun OURANOS, meaning “from heaven.”
“Moses has not given to you the bread from heaven,”
 is the strong adversative conjunction ALLA, meaning “but,” followed by the nominative subject from the masculine singular article and noun PATĒR plus the possessive genitive from the first person singular personal pronoun EGW, meaning “My Father.”  Then we have the third person singular present active indicative from the verb DIDWMI, which means “to give.”

The present tense is a descriptive present for what is now occurring.


The active voice indicates that God the Father is producing the action at that moment.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative of indirect object from the second person plural personal pronoun SU, meaning “to you.”  Then we have the accusative direct object from the masculine singular article and noun ARTOS, meaning “the…bread.”  This is followed by the preposition EK plus the ablative of source/origin from the masculine singular article and noun OURANOS, meaning “from heaven.”  Finally, we have the accusative direct object from the masculine singular article and adjective ALĒTHINOS, meaning “true.”

“but My Father gives to you the true bread from heaven.”
Jn 6:32 corrected translation
“Then Jesus said to them, ‘Truly, truly, I say to you, Moses has not given to you the bread from heaven, but My Father gives to you the true bread from heaven.”
Explanation:
1.  “Then Jesus said to them, ‘Truly, truly, I say to you,”

a.  Jesus replies to the Jews who have ask Him for another sign greater than or equal to the provision of Manna in the desert for the Exodus generation.

b.  He replies by telling them another absolute truth (Truly, truly).  The doubling of the word makes this an emphatic and dogmatic absolute truth.

c.  The Lord’s reply is not laced with ridicule, harsh retort, or condemnation.  Instead He is still trying to teach and convince them of His person, in spite of their hard headed negative volition.


d.  “Verses 32–33 are most significant in understanding just what it is that God expects man to believe about Jesus.  Jesus reasserted His claim that God is His Father, a claim which the Jews had already recognized made Him equal with God.  Next, He claimed He had come down from Heaven, thus reinforcing His claim to deity.  It would be preposterous for a mere mortal to make these claims, but we do well to ponder their impact on the crowd when made by Jesus.  From time to time we encounter men who exude an aura of credibility, but surely Jesus was incomparably the most believable of all men.  So the question before His synagogue audience that Sabbath in Capernaum was whether they believed He is God’s Son, a question reinforced by the force of His unique sincerity, sinlessness, and believability.  He was looking them in the eye, His sincere love for them, His urgent concern that they find eternal life, transparently evident.  Would they believe this uniquely righteous man’s claim to be God’s Son from heaven?  Their eternal destiny hung in the balance.”

2.  “Moses has not given to you the bread from heaven,”

a.  The first thing Jesus does is correct their wrong impression that Moses provided the Manna.  Moses provided nothing.  Jesus Christ Himself provided the Manna.  It was Jesus that Moses went to and ask that God provide food for the people.  And it was Jesus who provided it.  The statement in the next clause that says that God the Father gives to them the true bread from heaven is a reference to God the Father sending the Son to be the savior of the world.  It does not mean that God the Father sent the bread from heaven.

b.  Why didn’t Jesus simply say, “I sent the bread from heaven, not Moses”?  This statement was probably more than these unbelievers could bear to hear.  It may have been that this would have made them want even more to force Him to become king right now or there may have been Pharisees in the crowd just waiting for an opportunity to accuse Him of blasphemy and call for His stoning.

c.  So Jesus simply corrects their misconception that He should be compared to Moses.  They should not compare Jesus to Moses, because Moses didn’t provide the Manna.  A greater than Moses was standing before them, teaching them.  Heb 3:3, “For He has been counted worthy of more glory than Moses, by just so much as the builder of the house has more honor than the house.”

d.  The story of the provision of Manna is found in Ex 16:1-35.
3.  “but My Father gives to you the true bread from heaven.”

a.  In contrast to the Manna Jesus provided for Israel in the Exodus generation, God the Father gives to Israel the true bread from heaven.  Manna was bread from heaven, but the Son of God is the true bread from heaven.  “This does not suggest that the bread which Moses gave Israel was not also ‘bread from heaven’ (Ps. 105:40), but that the latter was bread in a secondary and inferior degree.  It was not in the highest sense food, for it did not nourish man’s spiritual nature.”


b.  The verb “to give” here refers to the Father’s sending of the Son to be the savior of the world—the theological doctrine of the procession of God the Son from God the Father.  Likewise the Son sends the Holy Spirit to and for the Church.  The present tense of the verb indicates that God the Father began giving the Son in the past and continues to do so right now.  He has given the Son to be the savior of the world and Jesus continues to be the savior of the world forever.

c.  Notice that Jesus again calls the Father “My Father,” indicating that He is in fact the Son of God.  It was references such as this that made the legalistic Pharisees want to kill Him.

d.  The rest of this discourse by Jesus is His explanation that He is the true bread from heaven.  Eating this bread is a metaphor for believing in Him.  Just as eating is non-meritorious, so faith in Jesus is non-meritorious.


e.  The ultimate source from where Jesus comes is heaven itself; that is, the third heaven—the throne room of God.  Jesus does not originate from heaven, because He has no origin—He exists eternally and needs no origin.


f.  Just as the believers who ate the Manna loved it and the unbelievers hated it, so those who believed that Jesus was the Christ loved Him and those who did not believe in Him hated Him.


g.  “In response Jesus challenged them through another double AMĒN saying because they had misused Scripture.  This double AMĒN saying reminds us that we need to be careful in quoting Scripture because we, like the Jews, can misunderstand the main point of a text.  The subject of that text was not Moses but the Lord. Moses was not the provider of bread.  So Jesus turned their statement around and announced that the Father was active not merely in the past with Moses but was in their midst giving (present tense) them in Jesus the ‘true bread from heaven.’”


h.  “The crowd challenged Jesus to prove He was the Messiah by providing them with an unending supply of food.  Jesus, however, had no intention of gratifying the people’s materialistic whims.  For Him to have done so would have been to assume the very role of political and social Messiah that He had just rejected.  Using the phrase ‘truly, truly’ to underscore the significance of what He was about to say, Jesus rebuked the people for their fourfold misunderstanding of the manna in the wilderness.


First, it was not Moses who gave them the bread out of heaven, but God the Father [not correct; note the next statement MacArthur quotes from Ex 16:4, which says “the Lord said to Moses;” God the Father didn’t speak to Moses, the Lord Jesus Christ, the God of Israel spoke to Moses].  In Exodus 16:4 “the Lord said to Moses, ‘Behold, I will rain bread from heaven for you’ ”.  Moses merely relayed God’s instructions about gathering the manna to the Israelites (Ex 16:15–30).


Second, the manna was not the true bread from heaven.  The true bread was not the manna of the past, but what the Father was currently giving—the Lord Jesus Christ.


Third, the manna gave physical life, but the bread of God which comes down out of heaven … gives spiritual life.  As it does throughout John’s gospel, ZWĒ (life) refers not to the physical and temporal life which the manna sustained, but to the spiritual and eternal life that comes only through Jesus Christ (cf. 1:4; 5:29, 40; 6:53; 10:10; 14:6; 20:31).


Finally, unlike the manna, which was given only to Israel, the true bread from heaven is for the world.  God offers salvation through Jesus Christ to all who believe, regardless of their national, racial, or ethnic background.  So Jesus was the true bread sent by God from heaven, and thus infinitely superior to Moses (cf. Heb 3:3).  The crowd’s desire for more proof exposed both their evil motives and their ignorance of the Old Testament Scriptures and the words of the Son of God.”
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