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
 is the inferential use of postpositive conjunction OUN, meaning “Therefore or Consequently.”  Then we have the nominative subject from the masculine plural article and noun ANTHRWPOS, which means “the people.”  This is followed by the nominative masculine plural aorist active participle from the verb EIDON, which means “to see: saw.”

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the people produced the action.


The participle is a temporal participle, indicating an event that occurs prior to the action of the main verb and is translated by the word “when.”

Then we have the accusative direct object from the neuter singular relative pronoun HOS, meaning “which” and referring to the accusative direct object from the neuter singular noun SĒMEION, which follows and means “miracle.”
  With this we have the third person singular aorist active indicative from the verb POIEW, which means “to do, produce, make, perform, etc.”

The aorist tense is a culminative aorist, which emphasizes the past completion of the entire action.  It is translated by the English auxiliary verb “had.”


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

“Therefore, when the people saw the miracle which He had performed,”
 is the third person plural imperfect active indicative from the verb LEGW, which means “to say: kept on saying.”

The imperfect tense is a progressive imperfect, which describes the continuing past action, and is translated by the words “kept on.”


The active voice indicates that the people produced the action.

The indicative mood is declarative for a simple statement of fact.

Then we have the conjunction HOTI, used to introduce direct discourse, which is translated by quotation marks.  This is followed by the nominative subject from the masculine singular demonstrative pronoun HOUTOS, meaning “This” and meaning “this person” or “this man” and referring to Jesus.  Then we have the third person singular present active indicative from the verb EIMI, meaning “to be: is.”


The present tense is an aoristic present, which views the present state of being as an unchanging fact.


The active voice indicates that Jesus produces the action of being something.

The indicative mood is declarative for a simple statement of fact.

This is followed by the adverb of manner ALĒTHWS, meaning “truly, actually, or really.”  Then we have the predicate nominative from the masculine singular article and noun PROPHĒTĒS, meaning “the Prophet.”  This is followed by the appositional predicate nominative from the masculine singular articular present deponent middle/passive participle of the verb ERCHOMAI, which means “to come.”

The article is used as a relative pronoun, translated “who.”


The present tense is a descriptive present for what happens at the moment when the prophet produced the action of coming.


The deponent middle/passive voice is middle/passive in form, but active in meaning with the subject (the prophet) producing the action.


The participle is circumstantial.
Finally, we have the preposition EIS plus the accusative of place from the masculine singular article and noun KOSMOS, meaning “into the world.”
“they said, ‘This is truly the Prophet who comes into the world.’”
Jn 6:14 corrected translation
“Therefore, when the people saw the miracle which He had performed, they said, ‘This is truly the Prophet who comes into the world.’”
Explanation:
1.  “Therefore, when the people saw the miracle which He had performed,”

a.  As a consequence of watching the disciples fill twelve baskets full of leftover pieces of bread, after knowing that Jesus only began with five loaves of bread, the people in this crowd recognized the miracle for what it was—the divine creation of bread to fill the people’s need for food.

b.  Also to be noted here is that the people recognized that it was Jesus and only Jesus who performed the miracle.  The disciples did not participate in creating new bread.  They only passed out what was given to them by Jesus.

c.  About five thousand men (not counting the women and children) could now testify to the leaders of Israel that Jesus personally performed a miracle of creation.  The people had absolute proof right before their eyes that Jesus was the Messiah.

d.  “The ministry of Jesus consisted of a series of signs (Jn 2:11; 4:54; 20:30) and mighty works (6:30; 17:4).  These were not meant merely to provide evidence of a miraculous, supernatural power (4:48); Jesus is not the wonder-working ‘divine man’ of Hellenism.  Rather, the mighty works were meant to point beyond themselves to the character of Jesus as the Son of God and Savior of the world (Jn 3:2; 6:14; 7:31; 9:16).  They are not empty symbols, but themselves contain saving power and point to the saving significance of Jesus — as is often brought out in the accompanying discourses; their purpose was to lead people to faith (2:23; 12:37).”

2.  “they said, ‘This is truly the Prophet who comes into the world.’”

a.  Therefore, having witnessed a miracle of creation, the people could only come to one conclusion—Jesus was indeed the Messiah and had to be made king of Israel.  They recognized that Jesus was in fact the Prophet mentioned by Moses in Dt 18:15, “The Lord your God will raise up for you a prophet like me from among you, from your countrymen, you shall listen to him.”  Compare Dt 18:18 as well.

b.  “There was a popular expectation about the prophet of Dt 18:15 as being the Messiah (Jn 1:21; 11:27).  The phrase is peculiar to John, but the idea is in Acts (3:22; 7:37).  The people are on the tiptoe of expectation and believe that Jesus is the political Messiah of Pharisaic hope.”
  Remember that the leaders of Israel questioned John the Baptist regarding this.

c.  “In the synagogue at Nazareth, Jesus claimed to have come to fulfill a unique ministry in which good news is preached and deliverance proclaimed (Lk 4:18–21; cf. Isa 61:1–3).  He referred to Himself as a prophet (Mt 13:57; Lk 13:33), and many characteristics of His bearing and teaching forced people to refer to Him as such (Mt 21:11; Mk 6:15; Jn 4:19; 9:17).  This implication sometimes is that He is the Prophet expected in fulfillment of Dt 18:15–18 (Jn 1:21; 6:14; 7:40), and to this ministry the voice at the Transfiguration witnessed (Mk 9:7).  But Jesus is greater than the prophets (Mk 8:27–36; Mt 12:41; 11:2–11).  He contrasted the content of the prophets’ teaching with His own (Mt 5:21–28).  Moreover, His word is the Word of God simply because He uttered it as His will and decision, whereas the prophets could derive the Word only from a source and authority other than themselves.”


d.  “Jesus is seldom called a prophet in the NT (Mk 6:15; 8:28; Mt 21:11, 46; Lk 7:16; Acts 3:22-23; Jn 4:19; 6:14).  Mostly it is the people that call him a prophet (Mk 6:15; Mt 21:11, etc.), or individuals like the Samaritan woman (Jn 4:19) and the man born blind (Jn 9:17). The disciples see in him a prophet (Lk 24:19; Acts 3:22).  He does not call himself a prophet except perhaps in Lk 13:33.”


e.  “The people of Palestine thought that Jesus was a prophet (Mt 16:14; 21:46; Mk 8:27), based on the miracles He performed, e.g., healing the blind man (Jn 9:17), raising a man from the dead (Lk 7:15f), and telling the Samaritan woman about her past life of sin (Jn 4:19).  Some saw Him as ‘the prophet’ (Jn 6:14; 7:40), i.e., the fulfillment of the promise that God would raise up another great prophet like Moses (Dt 18:15, 18).  Jesus referred to Himself as a prophet at two different times (Mt 13:57; Mk 6:4; Lk 4:24; 13:33).  Both Peter and Stephen preached that Jesus was the fulfillment of Moses’ promise in Dt 18 (Acts 3:22; 7:37).  When Jesus expounded the Scriptures, He taught with authority and not like the scribes (Mt 7:29).  That He spoke the word of God with power caused Him to be associated with the OT prophets (Jn 7:40).  Jesus related His own death to the persecution of the prophets (Lk 13:33f); His predictions about His later coming as the Son of man (e.g., Mt 24:27–31) identified Him with the important eschatological events that the prophets announced (Dan 7:13f).”


f.  “Seeing this miraculous sign, the people recalled Moses’ prediction that a Prophet like him would arise (Dt 18:15).  Moses had fed the people. Moses had led them out of bondage. Jesus had fed the people.  Jesus could lead the people out of the hated Roman bondage.”


g.  “The crowd’s statement, made immediately after Jesus had healed their sick and filled their stomachs, revealed what the people were really looking for in a messiah.  They wanted an earthly deliverer, one who would meet all their physical needs—and food and health were at the top of the list—as well as freeing them from the hated yoke of Roman oppression.”
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