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
 is the negative MĒ, meaning “not” plus the second person plural present active imperative from the verb DOKEW, which means “to think.”

The present tense is gnomic present for an action that is always true.  There should never be a time when these unbelievers should think this.


The active voice indicates that the leaders of Israel are expected to produce the action.


The imperative mood is a command.

Then we have the explanatory or epexegetical use of the conjunction HOTI, meaning “that” and used after verbs of mental activity to explain the content of that activity.  This is followed by the nominative subject from the first person singular personal pronoun EGW, meaning “I” plus the first person singular future active indicative from the verb KATĒGOREW, which means “to accuse; to bring charges against someone for something they have done wrong.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that Jesus will never produce the action.


The indicative mood is declarative for a dogmatic statement of fact.

Then we have the genitive direct object from the second person plural personal pronoun SU, meaning “you” and referring to the Jewish leaders.  This is followed by the preposition PROS plus the accusative of place or position from the masculine singular article and noun PATĒR, meaning “before the Father.”

“Do not think that I will accuse you before the Father;”
 is the third person singular present active indicative from the verb EIMI, meaning “to be: is.”

The present tense is an aoristic present, which describes the state of being as a fact.


The active voice indicates the writings of Moses produce the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the masculine singular articular present active participle from the verb KATĒGOREW, which means “to bring charges against; to accuse someone.”


The article functions as a relative pronoun, translated “the one who.”


The present tense is descriptive present for what is now going on.  This also could be considered an aoristic present, describing a state of being as a fact.


The active voice indicates that Moses produces the action.


The participle is circumstantial.

This is followed by the genitive direct object from the second person plural personal pronoun SU, meaning “you” and referring to the leaders of Israel.  Then we have the predicate nominative from the masculine singular proper noun MWUSĒS, meaning “Moses.”
“the one who accuses you is Moses,”
 is the preposition EIS plus the accusative of place from the masculine singular relative pronoun HOS, meaning “in whom” and referring to Moses.  Finally, we have the nominative subject from the second person plural personal pronoun SU, meaning “you” and referring to the leaders of Israel.  With this we have the second person plural perfect active indicative from the verb ELPIZW, which means “to put one’s hope; to have confidence.”

The perfect tense is a consummative perfect, which emphasizes the past, completed action.  It is translated by the English auxiliary verb “have.”


The active voice indicates that the leaders of Israel have produced the action.


The indicative mood is declarative for a simple statement of fact.

“in whom you have put your confidence.”
Jn 5:45 corrected translation
“Do not think that I will accuse you before the Father; the one who accuses you is Moses, in whom you have put your confidence.”
Explanation:
1.  “Do not think that I will accuse you before the Father;”

a.  These Jewish leaders, who are also unbelievers, will be judged at the Last Judgment for their failure to believe that Jesus is the Messiah.  However, Jesus will not be their accuser.  God the Father will be their judge.  The implication here is that they had been thinking to themselves that Jesus was warning them that He would be their accuser at the last judgment.

b.  Jesus has already explained that He will not accuse them, when He said, “I say these things in order that you may be saved,” Jn 5:34b.  Jesus is their savior, not their accuser.  And in spite of the fact that they reject Jesus as their savior, He still remains so regardless of what they think, say, or do.  He is their only savior, yet they reject the salvation offered by Him.


c.  If they become believers, Jesus will become their defense attorney.  But under no circumstances is He their accuser.  God the Father will be their judge at the last judgment (the Great White Throne judgment, Rev 20:11), and Jesus will not be their accuser.  This statement tells us that the judge at the Last Judgment is God the Father.

d.  The point Jesus is making to His enemies is that they will be judged, but not by Him.  They will be judged by the very Person they believe has already guaranteed their salvation, because they are racial Jews.


e.  Jesus will not seek revenge against these men, who will eventually call for His death.  They seek to murder Him in their hearts, and yet He will not judge them.  Jesus continues to demonstrate His fantastic unconditional love for these men, yet they can’t see it and don’t care.
2.  “the one who accuses you is Moses,”

a.  Then Jesus makes a startling remark.  The person who will accuse them and is even accusing them now is the Jew they most revere—Moses.

b.  This statement shocked these Jewish unbelievers to their core.  They thought more highly of Moses than any other person.  And yet, Moses is the person who will accuse them at the last judgment.

c.  There are two ways of looking at this statement.


(1)  It can refer to what is now going on (the present tense of the verb), indicating that they are being accused right now, but what Moses wrote in the Torah (the first five books of the Bible).



(2)  It can refer to what will occur at the last judgment, when what Moses wrote or Moses himself could testify against them.  Both things are possibly true, but the present tense of the verb favors the former way of looking at this statement as what Jesus was thinking when He said this.


d.  “Jesus’ mission was not one of accusation and judgment.  This was unnecessary anyway in the case of his hearers, because an accuser existed in Moses.  The Jews put unbounded confidence in what Moses wrote, but at the crucial point they did not believe at all, for they failed to receive Moses’ prophetic announcements regarding the Christ.  Here we are to think not simply of individual passages, such as Dt 18:15-18, but of the very incompleteness of revelation apart from One to come, and of the condemnation of the Law, which called for a Savior.  The written revelation and the personal revelation are basically one (verse 47).”

3.  “in whom you have put your confidence.”

a.  The implication here is that these men should be putting their confidence in Jesus, who is infinitely greater than Moses, since Jesus is the God of Israel.  Instead of putting their confidence in Jesus they are putting their confidence in Moses for eternal salvation.

b.  Putting their confidence in Moses means that these Jews are putting their confidence in keeping the Mosaic Law and their means of acquiring righteousness.  They would rather be considered righteous by God because of what they are doing to keep the Law than accept the free gift of divine righteousness by putting their faith in Jesus as the Christ.

c.  Obviously their confidence is misplaced.  The Law is good (Rom 7:14; 1 Tim 1:8), but the Law cannot save (Rom 8:3).


d.  “Whereas the Jews expected Moses to be their supporter and plead with God on their behalf, Jesus announced to them that Moses would serve instead as their accuser (cf. Dt 31:19 and the farewell song of Moses that follows).  The reason for the shift in the roles of Moses, Jesus argued, was that not only had they not believed Jesus but they also had not believed the testimony of Moses concerning him (Jn 5:46).”


e.  “The Lord stunned them by identifying that accuser as Moses—the very one in whom they had set their hope.  It is difficult to imagine how profoundly shocked and outraged the Jewish leaders must have been by Jesus’ statement.  In their minds, it was utterly incomprehensible to think that Moses—whom they proudly affirmed as their leader and teacher (Jn 9:28; cf. Mt 23:2)—would one day accuse them before God.  But had they truly believed Moses, they would also believe Jesus, for he wrote about Him.  Jesus probably did not have one particular passage (such as Dt 18:15) in mind, but rather the entire Pentateuch that, along with the rest of the Old Testament, points unmistakably to Him (cf. Lk 24:27).  Jesus’ opponents ignored the clear evidence from the Old Testament that He was the Messiah.  But at a deeper level, they also misunderstood the purpose of the Mosaic law.  They saw keeping it as a means to salvation, but that was never its intent.  The law was given to reveal man’s sinfulness and utter inability to save himself.  As Paul wrote in Gal 3:24, ‘The Law has become our tutor to lead us to Christ, so that we may be justified by faith.’  It could never save, since any violation puts people under damnation’s curse (Gal 3:10; cf. Rom 3:19–20).  It should come as no surprise that those who did not believe Moses’ writings would not believe Christ’s words either.  If they rejected the truths taught by Moses, whom they revered, they could hardly be expected to accept the teaching of Jesus, whom they reviled. Leon Morris writes,

If these people, who professed to be Moses’ disciples, who honored Moses’ writings as sacred Scripture, who gave an almost superstitious reverence to the letter of the law, if these men did not really believe the things that Moses had written, and which were the constant objects of their study, then how could they possibly believe … the spoken words of Jesus?  (Gospel According to John, 334–35).”


f.  “Jesus came as the Savior, not as the Judge (cf. Jn 3:17).  It was unnecessary for Him to accuse the people.  Moses, whom they claimed to follow, would condemn them because they had broken the covenant he instituted and missed the Person he wrote about.  ‘On whom your hopes are set’ implies that they thought salvation would come by their good deeds in keeping the Law.  If the Jews really believed Moses, they would believe Christ, for Moses wrote about Him. Jesus here did not refer to any specific passage (cf. Gen 3:15; 22:18; 49:10; Num 24:17; Dt 18:15) or to any specific types (such as the Passover, the manna, the rock, the offerings, or the high priesthood).  He simply assumed the Old Testament clearly points to Him.  Since Moses’ revelation was rejected (cf. Lk 16:29-31), Jesus’ words were rejected also.  Later Jesus said that Isaiah had written about Him (John 12:41).”
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