John 1:1
John 5:26


 is the explanatory use of the postpositive conjunction GAR, meaning “For” plus the comparative conjunction HWSPER, meaning “just as.”  Then we have the nominative subject from the masculine singular article and noun PATĒR, meaning “the Father” and referring to God the Father.  This is followed by the third person singular present active indicative from the verb ECHW, meaning “to have: has.”

The present tense is an aoristic present, which presents the state of being as a fact.


The active voice indicates that God the Father produces the state of having something.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the feminine singular noun ZWĒ, meaning “life,” followed by the preposition EN plus the locative of place from the third person masculine singular reflexive pronoun HEAUTOU, meaning “in Himself.”
“For just as the Father has life in Himself,”
 is the adverb of manner HOUTWS, meaning “so” plus the adjunctive use of the conjunction KAI, meaning “also.”  Then we have the dative of indirect object from the masculine singular article and noun HUIOS, meaning “to the Son.”  This is followed by the third person singular aorist active indicative from the verb DIDWMI, which means “to give: He gave.”

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that God the Father produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the feminine singular noun ZWĒ, meaning “life.”  This is followed by the present active infinitive from the verb ECHW, which means “to have.”

The present tense is a static present for a state or condition that perpetually exists.


The active voice indicates that Jesus produces the action of having life.

The infinitive is an infinitive of indirect object.  “An infinitive or an infinitive phrase occasionally functions as the direct object of a finite verb.  Apart from instances of indirect discourse, this usage is rare.”

Finally, we have the preposition EN plus the locative of place from the third person masculine singular reflexive pronoun HEAUTOU, meaning “in Himself” and referring to Jesus.
“so also He gave to the Son to have life in Himself;”
Jn 5:26 corrected translation
“For just as the Father has life in Himself, so also He gave to the Son to have life in Himself;”
Explanation:
1.  “For just as the Father has life in Himself,”

a.  Jesus continues by explaining why or how the dead will hear the voice of the Son of God and live.

b.  The dead will hear the voice of the Son of God and live because the Son of God has life in Himself just as the Father has life in Himself.

c.  The life referred to here is not the human life we think of, but the eternal, immutable perfect life of God.  This eternal, perfect, and unchanging life is an inherent characteristic or attribute of God.  God the Father has it and God the Son has the same equivalent life.


d.  God the Father is eternal.  There never has been a time when He has not had life in Himself.  The same is true of God the Son.  Thus Jesus again makes Himself equal with God the Father to the consternation and antagonism of the Jewish unbelievers.  The “just as…so also” structure in the sentence is a direct comparison of equality.

2.  “so also He gave to the Son to have life in Himself;”

a.  Whatever God the Father has, the Son of God has as well.  This includes all the attributes of deity.  However, what happens when God the Son becomes true humanity?  What then becomes of the eternal life of God the Son, since Jesus has now become mortal man?

b.  God the Father gave to God the Son as the Son of Man; that is, as true humanity, to have eternal life in Himself.  The humanity of Jesus could not become born again and receive eternal life, because He was not born under as a sinner.  Instead at His physical birth, God the Father had to give the Son both human life and eternal life, since He was born in the likeness of Adam before the fall.

c.  The Lord Jesus Christ in hypostatic union had to have three kinds of life in Himself:



(1)  As eternal God, He has and has always had eternal life.



(2)  As true humanity, God the Father imputes human life to the soul of the humanity of Jesus at physical birth.



(3)  As perfect, true humanity God the Father gave to the Son to have life in Himself—the eternal life of God the Father.  Therefore, our Lord has a double portion of eternal life—one portion in His deity and one portion in His true humanity.


d.  Because Jesus has eternal life in Himself in hypostatic union (in both His deity and humanity), He is able and has the authority to command the dead to come to life and they do.

e.  Another possible interpretation of this statement is that God the Father gave perfect human life to God the Son, who because of His sinless perfection has the power and ability from the life of His perfect humanity to order the dead to live.  Even though this is the only other explanation I can think of, I reject it, because it means that Adam before the fall would have had the same power to order the dead to live.  And I believe that to be highly unlikely.  The power to order the dead to live has to come from deity.  Jesus had that power in His deity, but once His deity unites with true humanity, then God the Father had to give the power of eternal life to the humanity of Christ as well, just as He gives eternal life to us.  Giving human life to the Son does not convey the power or authority to order the dead to live.  God the Father had to do more than that.

f.  The theologian Charles Hodge comes to the same conclusion, when He states “It pleased the Father that Christ [from the explanation by Hodge in the paragraph before this sentence it is clear that He means Christ as the God-man] should have a divine nature possessed of inherent life in order that He might be the source of life to his people.”
  This is also the position taken by John Calvin, “For there [Jn 5:26] properly he is speaking not of the properties which he possessed with the Father from the beginning, but of those with which he was invested in the flesh in which he appeared.”
  Lenski also holds this position, namely, that this gift from God the Father of having the ability to create life in those who are dead was given to the humanity of Christ at His first advent.


g.  Another interpretation of this statement is that God the Father gave the humanity of Jesus to have spiritual life in Himself.  This is of course true, but does not fit the context of dealing with bringing the physically dead to life.  The theologians taking this argument would say that Jesus has the power to raise the spiritually dead to spiritual life.  I would counter that eternal life is spiritual life.  You cannot take spiritual life out of eternal life.  The two cannot be separated.  When God gives eternal life He also gives spiritual life with it.  They are one coin with two sides.


h.  “The Son can give life because, like the Father, He has life in Himself.  No one can give to others what he himself lacks; thus no sinful human being can generate for himself eternal life, nor impart it to anyone else.  God alone possesses it, and He grants it through His Son to whomever He wills.  Those who deny the deity of Christ twist Jesus’ statement that the Father gave life to the Son into an admission of His own creatureliness and inferiority to the Father. Such is not the case, however.  John had already stated in the prologue to his gospel that the Son possessed life in Himself from all eternity (1:4).  Again, it must be affirmed that when He became a man, our Lord voluntarily gave up the independent use of His divine attributes (Phil 2:6–7; cf. Jn 5:19, 30; 8:28).  But the Father granted Him the authority to give life (both physical and spiritual) even during the self-limiting condescension of His earthly ministry.”


i.  “Jn 5:21, 26; 1:4; 14:6; 17:3–5; 10:17, 18; Heb 7:16 teach that all life—physical, moral, spiritual, eternal—has its source in Christ.”


j.  This “life,” which Jesus has in Himself, He has promised to give to anyone who believes in Him.  And so He has the authority to order them to life whenever He wants, since He has given them a life that lives forever.
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