John 1:1
John 5:18


 is the preposition DIA plus the accusative of cause from the neuter singular demonstrative pronoun HOUTOS, meaning “For this reason.”
  Then we have the postpositive conjunction OUN, meaning “therefore” and introducing an inference or consequence of what was previously stated.  This is followed by the comparative adverb of degree MALLON, meaning “to a greater degree (than before), even more, now more than ever Lk 5:15; J 5:18; 19:8; Acts 5:14; 22:2; 2 Cor 7:7.”
  Then we have the third person plural imperfect active indicative from the verb ZĒTEW, which means “to seek.”

The imperfect tense is a descriptive imperfect, which describes the continuing past action, and is translated “were seeking.”


The active voice indicates that the Jews were producing the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “Him” and referring to Jesus.  Then we have the nominative subject from the masculine plural article and adjective IOUDAIOS, meaning “the Jews” and referring to the Jewish leadership among the Pharisees, Sadducees and scribes.  This is followed by the aorist active infinitive from the verb APOKTEINW, which means “to kill.”


The aorist tense is a constative aorist, which views the action in its entirety.


The active voice indicates that the Jews produced the action.

The infinitive is an infinitive of purpose, indicating the purpose for which the Jews were seeking Jesus.
“For this reason therefore the Jews were seeking even more to kill Him,”
 is the causal use of the conjunction HOTI, meaning “because,” followed by the negative OU, meaning “not” plus the adverb of degree MONOS, meaning “only.”  Then we have the third person singular imperfect active indicative from the verb LUW, which means “to loose or untie; to set free, release; to destroy, bring to an end, or abolish: abolish the Sabbath Jn 5:18 (in John, Jesus is accused not of breaking the Sabbath, but of doing away with it as an ordinance).”


The imperfect tense is a descriptive imperfect, which describes the past action in process of occurring.  This can also be an iterative imperfect for what occurred from time to time.

The active voice indicates that Jesus was producing the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the accusative direct object from the neuter singular article and noun SABBATON, meaning “the Sabbath.”

“because He was not only abolishing the Sabbath,”
 is the adversative conjunction ALLA, meaning “but” plus the adjunctive use of the conjunction KAI, meaning “also.”  Then we have the double accusative complement
 from the masculine singular noun and adjective IDIOS, meaning “His own Father.”  This is followed by the third person singular imperfect active indicative from the verb LEGW, which means “to call: was calling.”

The imperfect tense is an iterative imperfect, which describes a continuing past action at various intervals of time.

The active voice indicates that Jesus was producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the double accusative direct object from the masculine singular article and noun THEOS, meaning “God.”

“but also was calling God His own Father,”
 is the predicate accusative from the masculine singular adjective ISOS, meaning “equal”
 plus the double accusative direct object from the third person masculine singular reflexive pronoun HEAUTOU, meaning “Himself” and referring to Jesus.  Then we have the nominative masculine singular present active participle from the verb POIEW, which means “to do, make, produce, manufacture, etc.”

The present tense is a historical/descriptive present, which describes what was taking place at that time in the past.


The active voice indicates that Jesus was producing the action.


The participle is explanatory and indicates a result.

Finally, we have the instrumental of association from the masculine singular article and noun THEOS, meaning “with God.”

“making Himself equal with God.”
Jn 5:18 corrected translation
“For this reason therefore the Jews were seeking even more to kill Him, because He was not only abolishing the Sabbath, but also was calling God His own Father, making Himself equal with God.”
Explanation:
1.  “For this reason therefore the Jews were seeking even more to kill Him,”

a.  John continues with an editorial conclusion based upon what he has just told us about Jesus’ encounter with the Jewish leadership.  He gives us two reasons why the Jewish leadership sought to kill Jesus, which are stated in the remainder of this verse.

b.  The words “even more” are important here, because they indicate that the Jews had already begun wanting to kill Jesus even before this incident.  And the only incident we have before this encounter with the Jewish leadership was when Jesus cleansed the temple of the animal sellers and money-changers.  Therefore, John is telling us that when Jesus cleansed the temple, the Jewish leadership began wanting to kill Him.  And now, after His healing on the Sabbath and telling someone to break their rules of the Sabbath, they want even more to kill Him.

d.  The Jewish leadership wanted Jesus dead from the very beginning of His ministry, and their desire for His death increased throughout the three plus years of His ministry.


e.  John repeats the fact the Jewish leadership wanted to kill Jesus in Jn 7:1, 19, 25; 8:37, 40. 

2.  “because He was not only abolishing the Sabbath,”

a.  John now states the two reasons why the Jews wanted even more to kill Jesus.  The first reason is because Jesus was abolishing the Sabbath.

b.  Jesus never violated the Old Testament rules of the Sabbath, nor did He ever instruct anyone else to violate the Old Testament rules of the Sabbath.

c.  What He was abolishing was the man-made extra rules and regulations that the legalists had heaped upon the Old Testament statements.  He obeyed His own rules regarding the Sabbath that He had instituted for the benefit of the Jews, but He was determined to abolish the legalistic rules of the Pharisees, scribes and Sadducees.

d.  As far as the legalistic Jewish leadership was concerned, Jesus was abolishing the Sabbath as they interpreted it.  As far as Jesus was concerned, He was only getting rid of the horrible burdens the legalists had placed upon men.

3.  “but also was calling God His own Father,”

a.  The second reason why the Jews wanted even more to kill Jesus was because Jesus was calling God His own Father.  He did this with the possessive pronoun “My Father” (verse 17).

b.  Men might call themselves “the children of God,” but no one had addressed God as “My Father.”

c.  The Jews didn’t see this statement as a term of endearment, but considered it a statement of blasphemy.


d.  Note John’s statement in 1 Jn 4:15, “Whoever acknowledges that Jesus is the Son of God, God keeps on residing in him and he in God.”


e.  The importance of Jesus being the Son of God is seen in the statement of Heb 1:1-3, “In many times and in various ways in the past God, having spoken to our ancestors through the prophets, in these last days has spoken to us by the Son, whom He has appointed heir of all things, through whom also He has made the universe.  Who, being the radiance of His glory and the exact representation of His essence, and while sustaining all things by His powerful word, after having accomplished the purification for sins, sat down at the right hand of the Majesty on high,…”


f.  Jesus will again make His relationship to the Father an issue in other statements:



(1)  Jn 10:18, “No one has taken it away from Me, but I lay it down on My own initiative.  I have authority to lay it down, and I have authority to take it up again.  This commandment I received from My Father.”


(2)  Jn 10:30, “I and the Father are one.”


g.  This issue will be the final issue that condemns Jesus in the eyes of the high priest of Israel, Mk 14:61-62, “But He kept silent and did not answer.  Again the high priest was questioning Him, and saying to Him, ‘Are You the Christ, the Son of the Blessed One?’  And Jesus said, ‘I am; and you shall see the Son of Man sitting at the right hand of Power, and coming with the clouds of heaven.’”
4.  “making Himself equal with God.”

a.  John now explains why the Jews saw the words “My Father” as a statement of blasphemy—because they realized that Jesus was making Himself equal with God.  “The precise meaning of ISOS ‘making himself equal with God,’ is clearly defined by the preceding clause; for Jesus’ opponents said that He had ‘called God his Father’ (that is, His Father in a peculiar and exclusive sense; compare IDIOU HUIOU = his own son of Rom. 8:32, applying the same adjective to the Son in His relation to the Father).  They correctly interpreted the language of Jesus as declaring that He was the Son of God in a way that put Him in equality with God.  The charge against Him was not that He said that He was ‘like’ (HOMOIOS), but that He was ‘equal’ (ISOS); that is, of the very same rank and authority.”


b.  The “Son” is equal to the “Father,” since the son must come from the father and have the same essence as the father.  Deity can only beget deity.  Therefore, if Jesus uses the phrase “My Father” in reference to Himself, then He makes Himself “the Son of God.”  And no one could claim to be the Son of God without also claiming to be deity.

c.  The Jews saw Jesus as a normal, mortal man like everyone else.  Therefore, they thought that He must also have a sin nature like everyone else.  They never did recognize or accept His deity.


d.  Jesus was equal with God and still is equal with God in His deity.  But He is now also true humanity without sin.  The Jews have generally never been able to accept this, and will not do so until the Rapture or resurrection of the Church.

e.  The Lord Jesus Christ did not become God, but pre-existed the First Advent as eternal God, co-equal with God the Father and God the Holy Spirit.  There has never been a time when Jesus was not equal with God the Father in His deity.  However, He is unique from God the Father in that He is also true humanity combined with deity in one person forever.


f.  “Certainly the Jews understood Jesus to claim equality with the Father in nature and privilege and power as also in Jn 10:33; 19:7.  Besides, if the Jews misunderstood Jesus on this point, it was open and easy for Him to deny it and to clear up the misapprehension.  This is precisely what he does not do.  On the contrary Jesus gives a powerful apologetic in defense of his claim to equality with the Father (verses 19–47).”


g.  “Jesus’ claim would violate their understanding of monotheism and would surely have reminded them of the serpent’s temptation to ‘be like God’ (Gen 3:5).  Such a claim, therefore, would undoubtedly be categorized by the rabbis as sinning with the high hand (a direct challenge to God), unless the claim was true.  And that was precisely the claim of Jesus and the early church.  That claim, however, must be carefully understood.  Jesus did not claim to take the place of God or be an alternative to God, which is what the Jews meant by ‘making himself equal with God’ (5:18; cf. the charge at 10:33 and “claimed to be the Son of God,” 19:7).  What Jesus, as the One and Only Son of God (1:14, 18), claimed was to be sent by God, on mission for God, doing the works of God, obedient to God, and bringing glory to God.  That is not the role of one who displaces God but one who is a representative or emissary of God.  Here then is both the equality and the subordination that will be the focus of this chapter.”


h.  “When Jesus used the term ‘My Father’ the Jews recognized it as a clear claim to divinity, as verse18 and their actions attest.  A year previously He had used the same expression in the same setting, the temple, with the same result.  The issue was clearly understood by both parties: if Jesus is the Son of God, then He has the right to do as He pleases on and with the Sabbath.  This incident repeated and reinforced Jesus’ claim to deity made not only in after cleansing the Temple, but also in the healing of the paralytic man in Capernaum (Mt 9:1-8).  So two years in succession, the Lamb of God claimed to be God at Passover, and the Jews clearly understood and recognized His claim.”
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