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
 is the preposition META plus the adverbial accusative of measure of extent of time from the neuter plural demonstrative pronoun HOUTOS, meaning “After these things.”  Then we have the third person singular present active indicative from the verb HEURISKW, which means “to find: found.”

The present tense is a historical present, which describes a past action as though occurring in the present for the sake of dramatic effect or vividness in the narrative.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “him” and referring to the healed man.  Then we have the nominative subject from the masculine singular article and proper noun IĒSOUS, which means “Jesus.”  This is followed by the preposition EN plus the locative of place from the neuter singular article and adjective HIEROS, meaning “in the temple.”  Then we have the additive use of the conjunction KAI, meaning “and” plus the third person singular aorist active indicative from the verb EIPON, meaning “to say: said.”

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative indirect object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to him” and referring to the healed man.

“After these things Jesus found him in the temple and said to him,”
 is the particle of attention IDE, meaning “Behold; Notice; Look; Pay attention.”  Then we have the predicate nominative from the masculine singular adjective HUGIĒS, meaning “healthy.”  This is followed by the second person singular perfect active indicative from the verb GINOMAI, which means “to become.”

The perfect tense is a consummative perfect, which emphasizes the past, completed action, and is translated by the English auxiliary verb “have.”


The active voice indicates that the healed man produced the action of becoming healthy.

The indicative mood is declarative for a simple statement of fact.

“‘Behold, you have become healthy;”
 is the negative temporal adverb MĒKETI, which means “no longer: not from now on.”  Then we have the second person singular present active imperative from the verb HAMARTANW, which means “to sin.”

The present tense is a customary present or tendential present for an action that has not yet happened but is reasonably expected to occur.


The active voice indicates that the healed man is expected to produce the action.


The indicative mood is declarative for a simple statement of fact.

“sin no longer,”
 is the conjunction HINA, meaning “in order that” and introducing a purpose clause.  Then we have the negative MĒ, meaning “not” plus the nominative subject from the neuter singular adjective CHEIRWN, meaning “worse; more severe.”
  This is followed by the dative of indirect object from the second person singular personal pronoun SU, meaning “to you” and referring to the healed man.  Then we have the nominative subject from the neuter singular indefinite adjective TIS, meaning “something, anything.”  The literal phrase “not anything” can be translated by the word “nothing” in English.  Finally, we have the third person singular aorist deponent middle subjunctive from the verb GINOMAI, which means “to become; to happen; to take place.”

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The deponent middle voice is middle in form, but active in meaning with the subject (‘nothing worse’) producing the action.


The subjunctive mood is used with HINA to form the purpose clause.  This subjunctive is a subjunctive of purpose.  It is also a potential subjunctive, which indicates what might happen.
“in order that nothing worse might happen to you.’”
Jn 5:14 corrected translation
“After these things Jesus found him in the temple and said to him, ‘Behold, you have become healthy; sin no longer, in order that nothing worse might happen to you.’”
Explanation:
1.  “After these things Jesus found him in the temple and said to him,”

a.  Apparently the Jewish legalists did nothing further to the man who had been healed and was violating their interpretation of the Law by carrying his mattress/pallet.  For we find him next in the area of the temple.  He obviously wasn’t stoned by the Jewish legalists.  They accepted his excuse of blaming the person who had healed him.

b.  The words “after these things” is John’s method of transitioning to a new scene.  The new scene is the temple grounds, where the man was required to go to offer a sacrifice in thanksgiving for his healing.

c.  Jesus knew that the man was required to make this offering, and therefore, waited for him to come to the court of the Jews to make the offering.  There Jesus found him and spoke to him.  The man should have been searching for Jesus in order to thank Him.

d.  The man was still an unbeliever.  And Jesus is not willing that he should perish in his state of sinfulness.  Therefore, in grace, Jesus searches for and finds the man.  God does the same for every unbeliever—He searches for and pursues them in His grace that they might be saved.


e.  Jesus is giving this unbeliever a second chance to be saved.  He speaks to him in grace and kindness from His unconditional love for the man.

f.  “It is not easy to understand the relationship between this man and Jesus.  There is no evidence that he believed on Christ and was converted, yet we cannot say that he was opposed to the Savior.  In fact, he did not even know who it was that healed him until Jesus met him in the temple.  No doubt the man went there to give thanks to God and to offer the appropriate sacrifices.  It seems strange that the man did not actively seek a closer relationship with the One who healed him, but more than one person has gratefully accepted the gift and ignored the Giver.”

2.  “‘Behold, you have become healthy;”

a.  Jesus draws the man’s attention to what has been done for him—he has become well or healthy.  The man already knows this, just as Jesus knows this.  So why the emphasis on what they both already know to be true?

b.  This man is still preoccupied with the gift of his new health and ability to walk.  He is not preoccupied with the Person who did this for him.  If he had been preoccupied with the person who healed him, he would have been searching for Jesus rather than Jesus having to find him.  “The important thing to notice first is the man’s poor view of God’s grace.  Over the long period of time of living with his problem the man had seemingly become convinced that God operated on the basis of ‘first come, first served’.  Another of his problems was that he undoubtedly felt a sense of abandonment because of his helpless condition and his lack of support from others, particularly in times when he thought healing might be possible.  He apparently had become negative, as some sick people do, and he was ready to blame others.  This attitude did not change after his healing and was likely part of the reason for Jesus’ later warning (5:14).”


c.  Jesus reminds the man of what has been done for him, because the issue is now no longer his physical condition, but his spiritual condition.  Therefore, Jesus turns the conversation from what is no longer important to what is vitally important with His next statement.

d.  The man had not just become healthy in his legs, but also in his entire body.  There was nothing physically wrong with him now.

3.  “sin no longer,”

a.  At first glance, this demand (it is the imperative mood) seems rather strange, since it is impossible for a person to do this.  There has never been a person in the history of the world that has been able to accomplish the demand of God to sin no longer.  In fact, the Scripture clearly teaches that if we say we have no sin we make God a liar.  And who said that?  The apostle John wrote that in the first chapter of his first epistle.

b.  So why does Jesus make this demand?  Jesus makes this demand to indicate that He is God; for no one could make this demand except God.  No human being has the right to demand that another person stop sinning, since they themselves are sinners.  The only person qualified to make this demand to not sin again is Someone who is sinless.

c.  The man would not be able to keep this command for even the rest of the day; for that same day he goes to the Jews and tells them that Jesus is the person who healed him.  Thus he puts the blame off himself as fast as possible and puts it on Jesus.  The current idiom we use in English is that the guy “threw Jesus under the bus.”  Blaming someone else in order to save yourself is a form of arrogance, called self-justification.  The man justified his carrying something on the Sabbath by blaming Jesus for healing him and telling him to pick up his stuff and walk.  He will continue with this same self-justification by going to the Jews and telling them that Jesus was the one who healed him.  The man knew that the Jewish authorities wanted this information, so that they could take out their self-righteous anger on Jesus.  The man turned Jesus over to them with his statements just as much as Judas did with his treachery.  Therefore, the man would ignore this command by a person he now knew had to be God.

d.  Jesus has now done two things to prove to this man that He is God—He healed the man by the power of His spoken word and He ordered the man to not sin again, which is God’s perfect standard and no one else’s.


e.  “It is doubtful that the man in this story really understood the significance of Jesus.  He is clearly unlike the blind man (Jn 9:33), who seems to have understood.  Here there is no such recognition.  Instead, the blaming, self-centered, self-preservation pattern of his former life continued after the healing as he turned from the Healer to investigators (the Jews) and reported Jesus to these authority figures.  One implication of the story is that no one should be surprised by the responses of people.  Not everyone accepts merciful acts with gratitude (cf. the nine lepers of Lk 17:17–18).”

4.  “in order that nothing worse might happen to you.’”

a.  Jesus then gives the reason why the man must stop sinning or not sin again—something worse might happen to him.

b.  What could be worse that could happen to the man than being paralyzed for thirty-eight years?  Being thrown into the lake of fire forever because you refused to believe in Christ is the worse thing that could happen to the man.  Jesus certainly had this in mind.  Jesus was interested in saving his soul.  He wasn’t worried about the man getting cancer, or becoming blind, or any other physical malady.  The issue was now spiritual, not physical.


(1)  “Do the words of Jesus suggest that the man’s illness was the result of a specific sin?  Even if the answer is ‘Yes’, this would not imply that all physical illness has a specific moral cause.  However, it may be that Jesus was warning about a moral lameness which would be worse than the physical lameness from which the man had just been delivered.”



(2)  “These words are not meant to be a cause-and-effect statement related to his sickness or paralysis.  Such a direct identification between personal sin and illness, which was proposed by the disciples in the story of the blind man (Jn 9:2), was firmly rejected by Jesus (Jn 9:3).  The statement of cause and effect in this story, therefore, must be taken as referring to the eschatological correlation [the future relationship] between sin and judgment that undoubtedly is the meaning of ‘something worse’ in Jesus’ warning to the paralytic.”



(3)  “The ‘worse thing’ of verse 14 is indicated in verse 24.  Jesus, in effect, said to the healed man, ‘Will you accept My authority to be Lord of your life, to tell you how to behave?’  If the man accepted this authority he would recognize Jesus as God, thus place his faith in Him, and thus be saved.  If he did not, a worse thing than his thirty-eight years of lameness, eternal damnation, would over-take him.”



(4)  “The most natural understanding of the Lord’s warning, then, is that the man’s illness was the result of specific personal sin on his part.  If the man persisted in unrepentant sin, Jesus warned, he would suffer a fate infinitely worse than thirty-eight years of a debilitating disease—namely, eternal punishment in hell.”


c.  The word “worse” has nothing to do with physical problems for sinning (even though there are physical problems connected with sinning).  The issue of sin is a spiritual matter, not a physical matter.  The physical results of sin are nothing compared to the spiritual results of sin.  The physical results of sin are physical death.  The spiritual results of sin are the second death; that is, eternal existence in the lake of fire.  Some commentators focus on the physical aspect of this statement.  I believe they have missed the boat.  Every story John has told so far in this gospel has focused on the salvation of someone.  This story is no different, except that the main character in the story apparently never believes in Jesus as the Christ.
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