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
 is the consequential use of the postpositive conjunction OUN, meaning “Therefore or Consequently.”  With this we have the third person plural imperfect active indicative from the verb LEGW, which means “to say: said.”

The imperfect tense is an instantaneous (aoristic or punctiliar) imperfect, which describes a point of action in the past.  “This usage is virtually restricted to  in narrative literature.”


The active voice indicates that the Jews were producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the masculine plural article and adjective IOUDAIOS, meaning “the Jews.”  This is followed to the dative of indirect object from the masculine singular articular perfect passive participle of the verb THERAPEUW, which means “to the healed man” or “to the (one) man who was healed.”

The article is used as a relative pronoun, translated “the one who.”


The perfect tense is intensive perfect, which emphasizes the present state of being as a result of a past, completed action.


The passive voice emphasizes the fact that the man received the action of being healed.


The participle is substantival.

“Therefore the Jews said to the man who was healed,”
 is the predicate nominative from the neuter singular noun SABBATON, meaning “the Sabbath” plus the third person singular present active indicative from the verb EIMI, meaning “to be: it is.”

The present tense is an aoristic present, which describes the present state of being as a fact.


The active voice indicates that the situation produces the state of being what it is.


The indicative mood is declarative for a simple statement of fact.

“‘It is the Sabbath,”
 is the additive use of the conjunction KAI, meaning “and” plus the negative OUK, meaning “not” plus the third person singular present active indicative from the verb EXESTIN, meaning “to be right, authorized, permitted, proper.”


The present tense is a gnomic, static present, which regards the situation as a universal, unchanging state of being in Israel.


The active voice indicates the situation of the man doing work on the Sabbath produces the state of not being permitted.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative of indirect object from the second person singular personal pronoun SU, meaning “for you.”  This is followed by the aorist active infinitive from the verb AIRW, which means “to lift up, rise up, take up, or pick up; to carry.”

The aorist tense is constative aorist, which views the action in its entirety.


The active voice indicates that the healed man produces the action of picking up his mattress.


The infinitive is a subject infinitive.  “An infinitive or an infinitive phrase frequently functions as the subject of a finite verb.  This category especially includes instances in which the infinitive occurs with impersonal verbs such as , etc.”

This is followed by the accusative direct object from the masculine singular article and noun KRABATTOS plus the possessive genitive from the second person singular personal pronoun SU, meaning “your mattress.”

“and it is not permitted for you to carry your mattress.’”
Jn 5:10 corrected translation
“Therefore the Jews said to the man who was healed, ‘It is the Sabbath, and it is not permitted for you to carry your mattress.’”
Explanation:
1.  “Therefore the Jews said to the man who was healed,”

a.  As a consequence or result of it being a Sabbath day (or Sabbath), the Jews immediately noticed that the man was carrying a load—his pallet, mattress, bedroll (whatever he was lying on).

b.  The term “the Jews” is consistently used throughout John’s gospel as a derogatory term for those in Israel who were legalistic and used the Mosaic Law to burden others.  The term is certainly not being used in contrast to ‘the Gentiles’.  These Jews would soon become the public opponents of Jesus.  They included the Pharisees, Sadducees, scribes, and others who considered the Law more important than the Lord of the Sabbath; that is, the One who instituted the Sabbath law in Israel.

c.  These legalist Jews could not let this violation of the Law pass unnoticed.  They had to say something to the man who was healed.  This is a characteristic of legalist Christians as well—they can’t keep their mouths shut and let certain things go, when they think they are right according to the Scriptures.  The lesson for us is simple: even though you may believe you are right, this doesn’t give you the right to interfere in the life of someone else.
2.  “‘It is the Sabbath,”

a.  This was a Sabbath day.  It doesn’t need to be Saturday to be a Sabbath.  There were many days in the Jewish religion that were Sabbaths that were not on a Saturday.  Sometimes these Sabbath days would occur two days in a row.

b.  Didn’t the man already know it was the Sabbath?  Probably.  He was a Jew and had lived in Jerusalem for more than thirty-eight years.  He could not do that and not know what the Sabbath was or the fact that that particular day was a Sabbath.  Jews from all over Judea just outside the city would come into the city through the Sheep Gate for the Sabbath.  It would not be difficult for the man to know that these people had come on the Sabbath to worship at the Temple.

c.  The point of this statement is that these legalistic Jews were criticizing the man for carrying a load on a Sabbath day.  They were not informing him of anything, but criticizing him for what he was doing.
3.  “and it is not permitted for you to carry your mattress.’”

a.  The Jews based this requirement on the following Old Testament passages:


(1)  Ex 23:12, “Six days you are to do your work, but on the seventh day you shall cease from labor so that your ox and your donkey may rest, and the son of your female slave, as well as your stranger, may refresh themselves.”


(2)  Neh 13:19, “It came about that just as it grew dark at the gates of Jerusalem before the sabbath, I commanded that the doors should be shut and that they should not open them until after the sabbath.  Then I stationed some of my servants at the gates so that no load would enter on the sabbath day.” 



(3)  Jer 17:21, “Thus says the Lord, ‘Take heed for yourselves, and do not carry any load on the sabbath day or bring anything in through the gates of Jerusalem.’”


b.  “Stoning was the rabbinical punishment.”
  Since the punishment for breaking the Sabbath was stoning, the declaration of these legalists is a veiled threat.

c.  The legalistic Jews state the man’s violation of the Law.  According to them it was not permitted for him to carry his mattress, bedroll, or pallet on that day.  Notice Jer 17:21 above.  The law said that a person could not carry any “load.”  This refers to doing hard, tiring manual labor.  Consider the difference between carrying a 100 pound bag of cement and carrying a book.  What did the Lord institute this to do?  Give a person a day of rest from doing hard, physical labor.  The purpose of the Law was not to keep a person from doing normal daily things that were not physically tiring as a part of work.  For example, if a person wanted to play a game of baseball with friends and family at a picnic that is not work or labor even though it might be physically tiring after a while.  God’s intent is that a person not work constantly without a day off once a week to allow their body to recover.  The Jews had distorted the intent of the Lord into a legalistic system of doing practically nothing on a Sabbath day.  Jesus was consistently opposed to the abuse of this extreme application of the Sabbath law.
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