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
 is the consequential use of the postpositive conjunction OUN, meaning “Therefore” plus the third person singular present active indicative from the verb LEGW, which means “to say: said.”

The present tense is a historical present, which describes the past action as though happening in the present for the sake of vividness and liveliness in the narrative.


The active voice indicates that the Samaritan woman produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative of indirect object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to Him” and referring to Jesus.  This is followed by the nominative subject from the feminine singular article and noun GUNĒ, followed by the adjectival use of the nominative feminine singular article and proper noun SAMARITIS, meaning “the Samaritan woman.”

“Therefore the Samaritan woman said to Him,”
 is the interrogative adverb PWS, used “in questions indicating surprise, meaning: how is it (possible) that? Jn 4:9.”
  In current English idiom we say “How can You…?”  This is followed by the nominative subject from the second person singular personal pronoun SU, meaning “You” and referring to Jesus.  Then we have the predicate nominative from the masculine singular adjective IOUDAIOS, meaning “a Jew.”  This is followed by the nominative masculine second person singular present active participle of the verb EIMI, meaning “to be: being.”

The present tense is a static or aoristic present for a state of being that is an unchanging fact.


The active voice indicates that Jesus produces the state of being.


The participle is circumstantial.

Then we have the preposition PARA plus the ablative of source from the first person singular personal pronoun EGW, meaning “from me” and referring to the Samaritan woman.  This is followed by the aorist active infinitive from the verb PINW, which means “to drink.”

The aorist tense is a constative aorist, which looks at the action in its entirety.


The active voice indicates that Jesus will produce the action.


The infinitive is a substantival use of the infinitive and so it is translated as a noun: “a drink.”

Then we have the second person singular present active indicative from the verb AITEW, which means “to ask for.”


The present tense is a descriptive present for what is now going on.


The active voice indicates that Jesus is producing the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

This is followed by a genitive absolute construction, which includes the genitive subject of the participle from the feminine singular noun GUNĒ and the adjectival use of the feminine singular noun SAMARITIS, meaning “a Samaritan woman.”  With this we have the genitive first person feminine singular present active participle of the verb EIMI, meaning “to be: since I am.”

The present tense is a static or aoristic present, which describes a present state of being as a fact.


The active voice indicates that the Samaritan woman produces the state of being a Samaritan woman.  She is what she is.


The participle is a causal participle and translated by the word “since.”

The word “me” in some of the English translations is not found in the Greek.

“‘How [can] You, being a Jew, ask for a drink from me, since I am a Samaritan woman?’”
 is the absolute negative OU, meaning “no” and slamming the door shut.  With this we have the explanatory and parenthetical use of the postpositive conjunction GAR, meaning “(For.”  Then we have the third person plural present deponent middle/passive indicative from the verb SUGCHRAOMAI, which means “to associate on friendly terms with: have dealings with someone Jn 4:9.”


The present tense is a customary present, which describes what normally and typically occurs.


The deponent middle/passive voice is middle/passive in form, but active in meaning with the subject (Jews) producing the action.


The indicative mood is declarative for a dogmatic statement of fact.

This is followed by the nominative subject from the masculine plural adjective IOUDAIOS, meaning “Jews.”  Finally, we have the instrumental of association from the masculine plural proper noun SAMARITĒS, meaning “with Samaritans.)”
“(For Jews have no dealings with Samaritans.)”
Jn 4:9 corrected translation
“Therefore the Samaritan woman said to Him, ‘How [can] You, being a Jew, ask for a drink from me, since I am a Samaritan woman?’  (For Jews have no dealings with Samaritans.)”
Explanation:
1.  “Therefore the Samaritan woman said to Him,”

a.  The woman replies to the request of Jesus in verse 7 to give Him a drink.

b.  The fact that she spoke to Him at all indicates her lack of fear and respect for Jesus as a person.  She could have ignored Him, turned her back and walked away.  Instead she is both curious and incredulous that He has even spoken to her.  Both these attitudes motivate her question.
2.  “‘How [can] You, being a Jew, ask for a drink from me, since I am a Samaritan woman?’”

a.  Orthodox, pious Jews were not expected to talk to Samaritan women for any reason.  They were not expected to have any dealings whatsoever with Samaritan women, who were considered unclean racially.  There was tremendous racial prejudice against the Samaritans by the Jews.  “It was culturally incorrect for a man, especially a rabbi, to speak to any woman, particularly an immoral outcast.  Even more astounding was His willingness to ceremonially defile Himself by drinking from her water pot, since He had no vessel of His own from which to drink (verse 11).  (The word translated dealings in John’s explanatory note literally means ‘to use the same utensils.’)”
  “That SUGCHRASTHAI in Jn 4:9b means ‘to use the same vessel’ is noted by D. Daube, The NT and Rabbinic Judaism, Jordan Lectures, 1952 (1956), pages 373–382.”


b.  Therefore, when the woman asks Jesus how He can ask her for a drink, she is indirectly asking Him if He wants to “defile himself?”  There may even be a note of sarcasm here.  She is definitely not seeking an answer.  “This woman was sassy!  She lost no time in giving this Jew a piece of her mind.  Can you sense her sarcasm?  Now, that would guarantee stinging most of us into leaving her to stew in her own juice!  We would reason, ‘Clearly, she has no disposition to hear the gospel.’  But what did the Master Evangelist do?  He cut straight to the chase with the issue on His mind—the gift of God (she gave Him a bit of Satan, He responded with the gift of God!)”


c.  Not only was talking to her considered an offense against piety by the self-righteous legalists, but actually drinking from her own water-jar was as bad as having a ham dinner or a bacon, lettuce, and tomato sandwich.  Jesus wasn’t just interacting with her, He was asking to use the same drinking vessel that she and her husband used!  How could Jesus, a Jew, do such a thing, and not completely defile himself?  It is as though she were asking Him, “Aren’t going to be ‘defiled’? and saying it with a real nasty tone of voice.


d.  Jesus knew she was a Samaritan woman, since they were in the middle of Samaria and she was coming to get water from a Samaritan well.  She knew that Jesus knew she was a Samaritan woman.  Therefore, there was no reason for her to make this a part of her question unless her tone of voice was sarcastic.


e.  She is making a big issue out of the racial prejudice between the Jews and Samaritans, but Jesus is not.  There wasn’t a bone of racial prejudice in the body of Jesus.

f.  It should also be noted that this woman could easily identify Jesus as a Jew probably from His dress and His Galilean accent.  “Edersheim says, ‘the fringes on the Tallith of the Samaritans are blue, while those worn by the Jews are white’.”

3.  “(For Jews have no dealings with Samaritans.)”

a.  The apostle John adds this statement for the benefit of his Greek-Gentile readers, who had never seen the racial prejudice of the Jews against the Samaritans that existed sixty years ago.  It is now 2010, when I write this, and I can still remember my grandfather walking me down main street in Gadsden, Alabama in 1955 (55 years ago) and telling me to hold me head up, because I was a white man in the south.  (The sun was so bright it hurt my eyes; I was just trying to keep the sun out of my eyes.)  I didn’t understand at the time why my grandfather said that, but it was my first experience of racial prejudice.  But it wasn’t my last.  I was the last white boy to play basketball for my high school, and in my senior year (1968) we played against a team in Alpina, Michigan (an all white community in extreme northeastern part of the lower pennisula; our team was from the inner city of Detroit).  As the team was walking from the school bus to eat dinner before the game, a white man yelled at me from across the street, “What are you doing with that bunch of niggers, boy?”  I was furious at him for calling my friends that.  The lesson to be learned here is that there is no place for racial prejudice in Christianity.  Jesus had no racial prejudice and that sets the standard for all Christians for all time.

b.  The phrase “no dealings” means exactly that.  The Jews didn’t talk to, greet, say a kind word to, help, or do anything for a Samaritan under any circumstances at any time.  If the Jew did so, they were considered contaminated by the sinfulness of the Samaritan.  “A Rabbinic law of A.D. 66 stated that Samaritan women were considered as continually menstruating and thus unclean.  Therefore a Jew who drank from a Samaritan woman’s vessel would become ceremonially unclean.”


c.  “The 1st century was a time of very strained relations between Jews and Samaritans.  The old antithesis of North and South, of Israel and Judah, was revived in all its sharpness.  Whereas the Samaritans laid  stress on their descent from the patriarchs (Jn 4:12), the Jews would not accept them as blood-relations.  Another charge was that they worshipped the gods of the five Gentile peoples which had settled in Samaria, 2 Kg 17:30f.  The legitimacy of their current worship of Yahweh was also questioned.  This basic judgment entailed their exclusion from the Jerusalem religion, as well as the restriction of dealings by many detailed regulations.  For ‘they have no law, not even the remnants of a commandment, and are thus suspect and degenerate.’  This means that in practice the Samaritans were put on a level with the Gentiles in the 1st century.”


d.  “The explanatory parenthesis which concludes verse 9 teaches that no social barrier should preclude the presentation of the gospel, and that no sinner is too vile for the gospel to touch and transform.”
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