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
 is the third person singular present deponent middle/passive indicative from the verb ERCHOMAI, which means “to come: came.”

The present tense is a historic present, which describes a past action as though happening right now for the sake of vividness.


The deponent middle/passive voice is middle/passive in form, but active in meaning with the subject (a woman from Samaria) producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the feminine singular noun GUNĒ with the preposition EK plus the ablative of origin from the feminine singular article and proper noun SAMAREIA, meaning “a woman from Samaria.”  This is followed by the aorist active infinitive from the verb ANTLEW, which means “to draw.”


The aorist tense is a constative aorist, which views the action in its entirety.


The active voice indicates that the woman produced the action.


The infinitive is an infinitive of purpose.

Then we have the accusative direct object from the neuter singular noun HUDWR, meaning “water.”

“A woman from Samaria came to draw water.”
 is the third person singular present active indicative from the verb LEGW, which means “to say: said.”

The present tense is a historic present, which describes a past action as though happening right now for the sake of vividness.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative of indirect object from the third person feminine singular personal use of the intensive pronoun AUTOS, meaning “to her.”  This is followed by the nominative subject from the masculine singular article and proper noun IĒSOUS, meaning “Jesus.”  Then we have the second person singular aorist active imperative from the verb DIDWMI, meaning “to give.”

The aorist tense is a constative aorist, which views the action in its entirety.


The active voice indicates that the woman is asked to produce the action.


The imperative mood is an imperative of entreaty, not a command.

This is followed by the dative of direct object from the first person singular personal pronoun EGW, meaning “Me” and referring to Jesus.  Finally, we have the aorist active infinitive from the verb PINW, meaning “to drink.”


The aorist tense is a constative aorist, which views the action in its entirety.


The active voice indicates that Jesus will produce the action.


The infinitive is a substantival use of the infinitive a direct object.
  Or it could be considered an infinitive of purpose with the object TI (the accusative of TIS) understood as part of the normal idiom.
This structure (‘give to drink’) is usually followed by TI, meaning “something.”   Therefore, we have had the word “[something]” in the translation to complete the idiom.

“Jesus said to her, ‘Give Me [something] to drink.’”
Jn 4:7 corrected translation
“A woman from Samaria came to draw water.  Jesus said to her, ‘Give Me [something] to drink.’”
Explanation:
1.  “A woman from Samaria came to draw water.”

a.  We are not told the name of the woman because her name is not critical to the story or the lesson John is teaching.  Remember that this is a very condensed version of what happened.  Therefore, we don’t know everything that was said.  Jesus may have asked her name, and she probably would have told him.  It is difficult to imagine that our Lord began the conversation with “Give Me a drink.”

b.  John knows that this woman is from Samaria because at the end of this story we find Jesus and the disciples invited to remain two days with the people of the city.  So John would have heard from Jesus and/or this woman the entire story of what happened at the well and the fact that she was a Samaritan woman of the local city of Sychar.

c.  This woman is performing a normal duty of women in the ancient world, especially the Middle East, which was to go to the well at least once (if not more times) a day to draw fresh water for drinking, cooking, cleaning, and bathing.  This was generally the job of the woman because the man was working in the fields or minding the shop.  Normally, women did this in the evening according to Gen 24:11, “He made the camels kneel down outside the city by the well of water at evening time, the time when women go out to draw water.”

d.  This woman comes alone to Jacob’s well, which is unusual, because the women of the city usually went in groups to do this (Gen 24:13; 1 Sam 9:11, “As they went up the slope to the city, they found young women going out to draw water.”)  There is all kind of speculation as to why this woman came alone.  Some say that she had been ostracized by the other women of the city because she had had five husbands and they were jealous.  Some say that she came at noon because it was so hot that cool water was needed for her husband or children.  We could speculate that she was so busy in the morning that this was her first chance to get to the well that day.  All this kind of speculation is useless.  The simple fact is that she came alone and the Lord was waiting for her arrival to give her the gospel.

e.  Another inappropriate speculation is that from His omniscience Jesus knew that she was coming to the well and had gotten there just in time to send His disciples off to buy food while He had the chance to speak to her alone.  There is no indication that this was planned by Jesus.  But it was certainly a part of the eternal plan of God the Father.  There are no accidents in human history.  It is just as possible that the Holy Spirit revealed to Jesus that this woman was coming to the well and needed to hear the message of the gospel.  So whether we regard this as a chance encounter or not makes no difference, because the point is that Jesus evangelized this woman.


f.  The real lesson in this statement is that in the normal activities of everyday life we encounter other people that need to hear the gospel and God has brought us together with them for that purpose.

2.  “Jesus said to her, ‘Give Me [something] to drink.’”

a.  This may or may not be the beginning of the conversation.  I would like to think that Jesus began the conversation with something like “Good morning” or “Good afternoon,” and then asked for the drink.  One thing is certain: Jesus is not demanding a drink or being rude and authoritative here.

b.  The unfortunate thing about English translation is that all imperative moods in the Greek, when translated, sound like dogmatic commands.  The imperative mood in the Greek is certainly used for dogmatic commands, but not always.  It is just as frequently used for polite entreaties or requests.  This is what we have here—a polite request.  The way we distinguish this in speaking is by the tone of voice.  When the tone of voice is harsh and demanding, then it is a command.  When the tone of voice is soft and pleading, it is a request.

c.  The infinitive has both a substantive aspect and a verbal aspect.  It can be used either way.  So if we translate it as a substantive, the translation would be: “Give Me a drink.”  If we translate it as a verb, the translation would be: “Give Me something to drink.”  Both mean the same thing, which is why it is useless to split hairs over how to translate this.  The way we normally depict this in English is: “Please, give me something to drink.”

d.  The request could have been made before the woman drew the water or after she drew the water.  That also does not make any difference in the story.  The point is that a Jewish man (she could tell by how Jesus was dressed that He was a Jew) was sitting alone by the well and was obviously exhausted from walking for several hours and had no means of his own to fetch any water from the well.  He was in need of her help and asked for it.  It was also immediately obvious to her that she was not being treated by Him with the arrogant aloofness that Jewish men normally displayed toward her.  He didn’t care that He was talking to a Samaritan woman or that he was asking for help from a woman.  This was highly unusual and unexpected by her.

e.  “In spite of the danger of defilement He asks the Samaritan woman for a drink from her vessel.”


f.  “One of the most persistent objections to Jesus on the part of the Jewish establishment was his habit of keeping doubtful company, particularly that of ‘tax-collectors and sinners’, the outcasts of respectable society.  That he even took meals with them was especially scandalous.  But Jesus defended his actions as essential to his mission, which was to those in need, whatever their social standing (Mk 2:17; Lk. 15:1-2 and the sequel).  He would welcome and talk with women of doubtful morals whom others shunned (Lk 7:36-50; Jn 4:7ff) and even found a welcome among Samaritans, the traditional enemies of the Jews (Jn 4:39-42; Lk 17:11-19).  His story of the Good Samaritan (Lk 10:29-37) is a daring challenge to the traditional Jewish taboo.  His direct contacts with Gentiles were few but positive (Mt 8:5-13; 15:22-28), and his teaching made it clear that he did not regard Gentiles as an inferior category, but gave them a place alongside Jews in God’s purpose (e.g. Mt 8:11-12; Lk 4:25-27).”


f.  “That this Samiaritan woman comes to the well alone rather than in the company of other women probably indicates that the rest of the women of Sychar did not like her, in this case because of her sexual activities [speculation, not fact].  Although Jewish teachers warned against talking much with women in general, they would have especially avoided Samaritan women, who, they declared, were unclean from birth.  Other ancient accounts show that even asking water of a woman could be interpreted as flirting with her—especially if she had come alone due to a reputation for looseness.  Jesus breaks all the rules of Jewish piety here.”


g.  “In this simple request of our Lord there are four things deserving notice.  (a)  It was a gracious act of spiritual aggression on a sinner.  He did not wait for the woman to speak to Him, but was the first to begin conversation.  (b)  It was an act of marvelous condescension.  He by whom all things were made, the Creator of fountains, brooks, and rivers is not ashamed to ask for a draught of water from the hand of one of his sinful creatures.  (c)  It was an act full of wisdom and prudence.  He does not at once force religion on the attention of the woman, and rebuke her for her sins.  He begins with a subject apparently indifferent, and yet one of which the woman's mind was doubtless full. He asks her for water.  (d)  It was an act full of the nicest tact, and exhibiting perfect knowledge of the human mind.  He asks a favor, and puts Himself under an obligation.  No line of proceeding, it is well known to wise people, would be more likely to conciliate the woman’s feelings towards Him, and to make her willing to hear His teaching. Simple as the request was, it contains principles which deserve the closest attention of all who desire to do good to ignorant and thoughtless sinners.”
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