John 1:1
John 4:48


 is the inferential use of the postpositive conjunction OUN, meaning “Therefore” plus the third person singular present/aorist active indicative from the verb EIPON, which means “to say: said.”

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the masculine singular article and proper noun IĒSOUS, meaning “Jesus.”  This is followed by the preposition PROS plus the accusative of place/direction from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to him” and referring to the royal official.
“Therefore Jesus said to him,”
 is the conjunction EAN plus the negative MĒ, which are used in combination, meaning “Unless.”  Then we have the accusative direct object from the neuter plural noun SĒMEION, meaning “signs.”
  This is followed by the additive use of the conjunction KAI, meaning “and” plus the accusative direct object from the neuter plural noun TERAS, meaning “wonders.”
  Then we have the second person plural aorist active subjunctive from the verb EIDON, meaning “to see.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The active voice indicates that the people in the crowd are the ones who produce the action.  Note this is the plural, not the singular.  Jesus is addressing His remarks, not just to the man, but to the crowd of Jews watching this conversation.  Therefore, the word “[people]” is added to bring out the plural concept, so you don’t get the wrong idea that Jesus is saying this just to the man who is begging Him.

The subjunctive mood is a potential subjunctive, used in the negative protasis to express a negative probable future condition.
“‘Unless you [people] see signs and wonders,”
 is the double negative OU MĒ, which means “never.”
  The double negative in the Greek does not create a positive idea as in English grammar/thought, but intensifies the negative idea.  Finally, we have the second person plural aorist active subjunctive from the verb PISTEUW, which means “to believe.”

The aorist tense is a futuristic aorist, which views the entire action as a future act.


The active voice indicates that the people of Cana are the ones producing the action.

The subjunctive mood is a subjunctive of emphatic negation, which is used to strongly deny that something will happen.

“you [people] will never believe.’”
Jn 4:48 corrected translation
“Therefore Jesus said to him, ‘Unless you [people] see signs and wonders, you will never believe.’”
Explanation:
1.  “Therefore Jesus said to him,”

a.  As a consequence of the royal official begging, imploring, entreating, and asking Jesus to come to Capernaum and heal his son, Jesus replies with a reply that is really not made to the man as much as it is made to the people of Cana who are also listening to the conversation.

b.  The difficulty arises here because John says that Jesus spoke “to him.”  However, in the verbs that follow in Jesus’ statement the plural “you” is used twice, referring not to the man, but to the crowd of people who are witnessing this event.

c.  The man is included in the reply only in general, because he considered Jesus to be a miracle-worker of some kind, but not necessarily God incarnate.  Jesus is speaking in general to the crowd and this man shares the same attitude as most of the people in the crowd, but has a tiny bit more faith than they do.  How do we know this?  Because Jesus never spoke in a rude manner to someone who had even the tiniest faith in Him, and especially not to someone who was begging Him for help, and pleading for the life of someone he loved.  It is just not in the character of Jesus to do such a thing.

d.  However, the problem still remains that ever word of Scripture is inspired by God the Holy Spirit and the apostle John did not make a mistake when he used the word “him” in the singular.  Jesus was talking to “him,” but was not talking about “him.”


e.  “But Jesus’ response is unexpected. The words of verse 48 were addressed to the Galileans as a whole.  Their welcome to Jesus was on the basis of signs, but did not point to faith.”


f.  Another perspective on the situation is given by Borchert: “In the present story when the man begged for Jesus to heal his son, Jesus censured both the man and the observers (note the use of the plural “you”) concerning their need for “signs and wonders” as a basis for believing.  The use of ‘signs’ was an important word for John, but here it carries an almost magical sense because it is linked with ‘wonders’, a word that appears nowhere else in this Gospel.  If the man had been toying with the idea of viewing Jesus as a wonder-working, cure-all magician, Jesus stopped him immediately in any such pattern of thinking.”


g.  “Jn 4:48 was not a rebuke of this nobleman.  Rather, it was our Lord’s lament at the spiritual condition of the people in general, both in Judea and Galilee. ‘Seeing is believing’ has always been the ‘pragmatic’ philosophy of the lost world, even the religious world.  The nobleman believed that Jesus could heal his son, but he made two mistakes in his thinking: that Jesus had to go to Capernaum to save the lad, and that if the boy died meanwhile, it was too late.  We must admire this man’s faith.  Jesus simply said, ‘Go thy way; thy son lives’ (Jn 4:50).  And the man believed Jesus and started to return home!  Both the Samaritan woman and this anonymous nobleman must have rejoiced the heart of Jesus as they believed the word and acted on it.”
  The tiny faith grew in an instant into a full blown faith in Jesus.


h.  “At first glance Jesus' saying seems clear enough, though rather harsh.  But when we look closer it becomes evident that it is completely inappropriate as addressed to this man, for the request that Jesus heal his son implies that this official already believes in Jesus, or at least he believes that Jesus is able and willing to heal even his son, the son of a Herodian official.  Faith is belief that God is who and what Jesus reveals him to be, the loving Father, and it is trust in this God.  This official seems to have something of this faith.  So while this rebuke is spoken to the official, it is addressed also to those standing around, which suggests that this one saying has two purposes.  It is directed in part to the Jews of Galilee, who would not think too highly of a servant of Herod.  They need to see signs and wonders performed for such a despised person before they will understand that God loves him also and is willing to freely grant life to his son.  In Galilee, with its ‘freedom-loving inhabitants’, Jesus’ acceptance of a member of Herod’s court would perhaps be the best possible example of God’s scandalous, gracious love, whether or not this official is a Gentile.”


i.  As you can see from the quotes above, there are theologians on both sides of the issue (whether or not Jesus was rebuking the man).  I side with the thought that Jesus was not rebuking the man personally, because the man was already hurting enough from the impending death of his son.  Jesus did not need to add a personal rebuke to him, when his heart was already breaking.
2.  “‘Unless you [people] see signs and wonders, you will never believe.’”

a.  This statement from Jesus is a statement of rebuke to those who have negative volition to who and what Jesus is.  The use of the word “believe” indicates we are dealing with a volitional issue of belief versus unbelief.

b.  Jesus is rebuking the general character of the Jews throughout human history—they never believed unless God could prove what He said by backing it up with a miracle.  In other words, God always had to perform some sort of miracle before the Jews would believe the integrity of God.  They would not simply take Him at His word.

c.  The Jews always want God to prove Himself before they will believe, which is why the resurrection of the Church will be the greatest miracle ever performed by God.  It will cause the greatest belief among the Jews that exists in human history.


d.  Consider the ten miracles it took for the Jews to believe in the God of Israel before they left Egypt and then consider all the miracles God had to perform in the desert for them during the next year and they still did not trust God to enter the Land of Israel.

e.  This same thought is found in:



(1)  Jn 2:18, “Then, the Jews replied and said to Him, ‘What sign do You show to us for doing these things?’”


(2)  Jn 6:30, “So they said to Him, “‘What then do You do for a sign, so that we may see, and believe You?  What work do You perform?’”



(3)  Jn 12:37, “But though He had performed so many signs before them, yet they were not believing in Him.”



(4)  Lk 11:29, “As the crowds were increasing, He began to say, ‘This generation is a wicked generation; it seeks for a sign, and yet no sign will be given to it but the sign of Jonah.’”



(5)  1 Cor 1:22, “In fact because the Jews keep asking for signs and the Greeks keep seeking for wisdom;”

f.  “‘Signs and wonders’ occurs sixteen times in the New Testament (Mt 24:24; Mk 13:22; Jn 4:48; Acts 2:19, 22, 43; 4:30; 5:12; 6:8; 7:36; 14:3; 15:12; Rom 15:19; 2 Cor 12:12; 2 Thes 2:9; Heb 2:4).  TERAS carries the meaning of ‘unusual wonder’, ‘amazing miracle,’ and occurs in the NT only these sixteen times, always with SĒMEION and always in the plural. Although the use of the phrase is influenced by the Old Testament and the LXX, the coming of Jesus places a whole new perspective on its meaning.  The phrase now refers, not to God’s activity in the days of Moses, but to His even greater redemptive work in Christ and to the proclamation of this redemption by His apostles.  The use of this phrase highlights the great eschatological significance of the miracles of Jesus and His apostles (Mt 11:2–6; 12:28; Acts 2:22f; Heb 2:3f).  It is in Acts rather than the Gospels that ‘signs and wonders’ are emphasized as God’s redemptive acts.  All three Gospel occurrences cast the phrase in a negative light.  As Deuteronomy is the key OT document that speaks of ‘signs and wonders,’ Acts is the key NT book that uses the expression.  While Luke was reluctant to talk about Jesus performing signs in his Gospel, this was no longer true in his second volume.  He described Jesus as ‘a man attested to you by God with mighty works and wonders and signs which God did through him in your midst’ (Acts 2:22; DUNAMIS, TERAS, AND SĒMEION also occur together in 2 Cor 12:12; 2 Thes 2:9; Heb 2:4; cf. Acts 8:13).  Thus it is now Jesus, not Moses, who performs ‘signs and wonders’ in redeeming God’s people from bondage.  While Acts depicts Jesus’ earthly ministry as a ministry of ‘signs and wonders,’ recalling God’s acts in Moses’ day for the redemption of His people (Acts 7:36), the expression is used primarily of God’s acts through the apostles.  Luke wrote that ‘many wonders and signs were done through the apostles’ (Acts 2:43), and ‘many signs and wonders were done among the people by the hands of the apostles’ (5:12).  For Luke it was through the apostles, the commissioned emissaries of the resurrected Jesus, that God now performed His signs and wonders in order to substantiate and confirm the gospel of redemption and to motivate people to believe in this gospel (Acts 4:16, 22).  The apostolic band that performed these signs and wonders did not have rigid boundaries, as it included Paul and Barnabas (14:3; 15:12; 19:11), Stephen (6:8), and Philip (8:6, 13); clearly, however, there was always a close association with the ministry of the apostles (Acts 9:38).  Paul developed this understanding of ‘signs and wonders’ further.  He confirmed Luke’s view of his apostolic ministry by stating the positive role that ‘signs and wonders’ had played in his ministry (Rom 15:18f).  He also stated the function of ‘signs and wonders’ in validating his own apostleship: ‘The signs of a true apostle were performed among you in all patience, with signs and wonders and mighty works’ (2 Cor 12:12).  The author of Hebrews likewise ties ‘signs and wonders’ to the apostolic ministry in Heb 2:3f.  Thus, in the NT the legitimate use of ‘signs and wonders’ is always associated with the preaching of the gospel and with the apostles.”


g.  “They are signs not simply because they are evidence of a miraculous, supernatural power but rather because by their character they show that their author is sent by God (Jn 9:16) as the Messiah and Son of God (Jn 3:2; 6:14; 7:31); they thus authenticate his person to those who have eyes to see (Jn 2:23; 12:37).”


h.  “The feebleness of his faith in Jesus’ ability to heal is underscored by two erroneous assumptions that he made about Him.  First, unlike the centurion (Lk 7:6–7) and the Syrophoenician woman (Mk 7:24–30), he assumed Jesus had to be physically present to heal his son.  Second, he hoped Jesus had the power to heal his son’s illness, but had no hope that He could raise him from the dead.  Those two assumptions were behind his insistence that Jesus come at once before it was too late.  Unlike the rich young ruler (Mark 10:17–22), he was not seeking spiritual truth, but was instead driven by an overwhelming physical and emotional need. His goal in coming to Jesus was not to obtain eternal salvation for himself, but physical healing for his dying child.  Faced with the royal official’s fearful, feeble, imperfect faith and the unbelief of the Galileans in general, Jesus issued a stern rebuke.  The NASB rightly adds the italicized word people, since the verb translated see is plural.  Jesus’ rebuke encompassed the royal official and all of the Galileans whose flawed faith disregarded His message and mission of salvation and focused instead on the sensational miracles He performed on their behalf.  The royal official ignored Jesus’ assessment of him and his fellow Galileans.  Single-mindedly, he poured out his heart, exclaiming, ‘Sir, come down to Capernaum before my child (a more endearing, affectionate term than “son” [verse 47]) dies.’  Despite His stern rebuke of the kind of faith before Him, the Lord graciously performed the miracle, consequently drawing the official’s faith to a higher level.  By healing his son physically, the Great Physician moved to heal the father spiritually.”


i.  “The complaint of Jesus is that so many would cease to believe in any manner, or would never believe even as they did unless he furnished them miracles on which to rest this faith of theirs. They would not advance from the miracles to faith in Jesus' person and his Word. Thus Jesus here does, indeed, refuse to hurry to Capernaum and to work the miracle under this condition. By this refusal, however, Jesus calls for and seeks to waken a better faith in the heart of this royal official.  In the refusal lies a covert promise to help if only the man will rise to a truer and a better faith.”
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