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
 is the explanatory use of the postpositive conjunction GAR, meaning “For” plus the nominative subject from the third person masculine singular intensive pronoun AUTOS, meaning “Himself.”  With this we have the nominative subject from the masculine singular proper noun IĒSOUS, meaning “Jesus.”  Then we have the third person singular aorist active indicative from the verb MARTUREW, which means “to testify.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

“For Jesus Himself testified”
 is the conjunction HOTI, which is used after verbs of communication to indicate the content of that communication, and is translated by the word “that.”  Then we have the nominative subject from the masculine singular noun PROPHĒTĒS, meaning “a prophet.”  This is followed by the preposition EN plus the locative of place from the feminine singular article, adjective IDIOS, meaning “one’s own” and noun PATRIS, meaning “homeland, fatherland, country.”
  The prepositional phrase is translated “in his own country.”  Then we have the accusative direct object from the feminine singular noun TIMĒ, meaning “honor, reverence, respect.”
  Finally, we have the negative OUK, meaning “not” plus the third person singular present active indicative from the verb ECHW, meaning “to have.”


The present tense is a gnomic, static, and customary present for state or condition that typically occurs universally.


The active voice indicates that the prophet from God produces the state of not having honor in his own country.


The indicative mood is declarative for a simple statement of fact.

“that a prophet does not have honor in his own country.”
Jn 4:44 corrected translation
“For Jesus Himself testified that a prophet does not have honor in his own country.”
Explanation:
1.  “For Jesus Himself testified”

a.  The explanatory use of the conjunction GAR (= “For”) explains why Jesus went back to Galilee.  He went back to Galilee because of something He knew to be true and to which He testified to the disciples.

b.  Someone else did not tell the disciples this statement.  Jesus Himself made this declaration to the disciples, and John remembered it well.

c.  The fact that the statement is testimony implies that Jesus is testifying against someone or some group.  And the only group of people to which this could apply so far in this story of His ministry are the people of the nation of Israel as represented by the leadership in Judea and Jerusalem.

2.  “that a prophet does not have honor in his own country.”

a.  Commentators argue over to whom Jesus refers by the phrase “in his own country.”  The commentators suggest the following:


(1)  “His own country” refers to the people of Nazareth, which is why Jesus had to leave His home town and move to Capernaum.  Compare Lk 4:24, “And He said, ‘Truly I say to you, no prophet is welcome in his hometown.’”  Mk 6:4, “Jesus said to them, ‘A prophet is not without honor except in his hometown and among his own relatives and in his own household.’”  The phrase “not without honor except” means the prophet has no honor in his hometown and among his relatives and household.


(2)  “His own country” refers to the people of Galilee.  The problem with this conjecture is that He was initially only there a few days (Jn 2:12) before leaving for the Passover in Jerusalem.  He was apparently not there long enough to have honor or dishonor.



(a)  A.T. Robertson argues for this position as follows: “What is meant by ‘country’?  In the Synoptics (Lk 4:24; Mk 6:4; Mt 13:57) the reference is to Nazareth where he was twice rejected.  But what has John in mind in quoting it here?  He probably knew the quotations in the Synoptics. Does John refer to Judea by ‘his own country’?  If so, the application hardly fits for he had already explained that Jesus was leaving Judea because he was too popular there (4:1–3).  [Jesus was popular with the people, but not with the leadership of Israel.  Jesus leaves because of the rejection by the leaders, not because of the acceptance by the people.]  If he means Galilee, he immediately mentions the cordial welcome accorded Jesus there (verse 45).  But even so this is probably John’s meaning for he is speaking of the motive of Jesus in going into Galilee where he had not yet labored and where he apparently had no such fame as in Judea and now in Samaria.”




(b)  “The proverbial statement a prophet has no honor in his own country (cf. Lk 4:24) contrasts Jesus’ acceptance by the Samaritans with His general rejection by the Jewish people (Jn 1:11).  It also explains His motive for returning to His home region of Galilee (as the conjunction GAR indicates).  At first glance it seems somewhat perplexing that Jesus went to Galilee because, as He Himself testified, He would receive no honor there.  The point, however, is that Jesus was not taken by surprise when many in His home region rejected Him. He went there knowing that He would be given a cold reception, especially at Nazareth, where He had been raised (Lk 4:16ff.).  But some in Galilee would believe and, therefore, honor Him.”



(3)  “His own country” refers to the area of Judea.  The problem with this idea is that Judea is not “His own country,” because He did not grow up or live there.  However, this is treating the word “country” in too narrow a sense.  Every Jew considered Jerusalem as their “home,” which is why so many Jews in their latter years returned to Jerusalem and Judea to live out their last days and die “at home.”  Israel is the “homeland” for every Jew, and Jesus thought of Israel as His “country,” since after all He was the King of Israel.




(a)  “There is dispute over what own country here means.  In the synoptics the saying refers to Nazareth; but here it is most likely that John understands it of the Jewish homeland as distinct from Samaria.  There is particular point here in comparing the ready reception the Samaritans gave to Jesus for who he was and the welcome of the Galileans for the miracles he did. On the other hand, the homeland may be considered to refer to Jerusalem, where in this gospel Jesus was not well received.  In this case, the reception in Galilee would be by way of contrast.  The former suggestion is the more likely.”
  [The former suggestion is ‘the Jewish homeland’.]




(b)  “The first problem relates to the maxim in verse 44, which is thought to stand as a disconnected saying but which was used in the Synoptics in a clearer contextual connection with Jesus’ rejection in the Galilean synagogue, particularly at Nazareth (cf. Mt 13:57; Mk 6:4; Lk 4:24).  By contrast, in the present Johannine context (4:45) the Galileans are said to welcome him.  The use of the maxim thus seems to suggest that Jesus should be regarded as being from another region—namely Judea.  It could of course be argued that Jesus should technically be regarded as a Judean because he was born in Bethlehem and therefore the maxim would make sense here.  Yet a birth in Bethlehem is not mentioned in this Gospel except by doubters at Jn 7:42.  So it may appear that the evangelist did not in fact argue that way.  Indeed, Jesus is generally portrayed in this Gospel as a Galilean (cf. 1:46; 2:12; 7:1–4, 40–43, 52).  Moreover, he was called Jesus of Nazareth (Jn 19:19).  The use of this maxim may thus point to the fact that John could have known the Synoptics and was by implication correcting a misapplication of the use of the maxim.  On the other hand, perhaps the reference is to his native land or country and could be viewed as a general reference to Israel. Such a view might be supported by referring to the Prologue, which indicated that he came to his own place, and his own people did not receive him (Jn 1:11).  The favorable reception of the Galileans here (Jn 4:45) then might fall within the exception statement in the Prologue, which indicated adversely that the ‘all who received him’ (Jn 1:12) were not to be included among the negative rejecters of the Logos/Word.  But there is more to ponder because one must ask whether or not the statement could be a proleptic [predicting the future] evaluation of the receptive patterns of Israel in spite of the immediate welcome of the Galileans.”




(c)  “It seems impossible that St John should speak of Galilee in this connection as Christ’s ‘own country’.  Both by fact and by the current interpretation of prophecy, Judea alone could receive that title.  Moreover, Judea is naturally suggested by the circumstances.  The Lord had not been received with due honor at Jerusalem.  His Messianic claim had not been welcomed.  He did not trust Himself to the Jews there.  He was forced to retire.  If many followed Him, they were not the representatives of the people, and their faith reposed on miracles.  No apostle was a Jew in this narrower sense. 
Nothing then can be more appropriate than to mark this outward failure of the appeal to 
Judea by an application of the common proverb, followed by the notice of the ready welcome given to Christ by Galileans.”




(d)  “The transitional section (4:43-45) addresses the people’s reaction to Jesus, but it does so in a somewhat ambiguous fashion.  Jesus says, a prophet has no honor in his own country, but he is then immediately welcomed by the Galileans.  He comes from Nazareth in Galilee (Jn 1:45), but, given this welcome by the Galileans, our text seems to suggest that Galilee was not his own country.  This text, however, is commenting on the reception given him by these Galileans, not on whether Galilee is 
his country.  The Galileans are identified as those who had seen what Jesus had done in Jerusalem at Passover, which means these Galileans are associated with the many in Jerusalem who had a faith that was faulty (Jn 2:23-25).  Thus, there is something wrong with this welcome, as will be confirmed in the story (Jn 4:48).  Accordingly, both Judea and Galilee are viewed as Jesus’ own country because in neither does he receive 
real honor.”


b.  Therefore, when Jesus says that a prophet does not have honor in his own country, He is referring to Israel as a whole, which ultimately rejected Him as their ultimate prophet.

c.  Jesus is clearly applying this statement to himself.  But it equally applies to John the Baptist, who was certainly dishonored by Herod, who beheaded John.

d.  The leadership of Israel never honored Jesus in any way.  They rejected Him from the beginning and continued to dishonor Him throughout His ministry, calling Him a bastard, a son of the devil, demon possessed, and ridiculing Him in other ways.


e.  The ultimate application of this saying extends into what we have seen during the last two thousand years of human history.  The Jews have never honored Jesus as the Christ, but Jesus has been honored every where else outside of Israel as not only a great prophet, but as the Christ.


f.  Another practical application is a proverbial expression we use from time to time: “familiarity breeds contempt.”  The more we know about a person the more likely we are to have contempt for them, because we see their sin nature up close and personal.  When you live with someone else’s sin nature day after day it is more and more difficult to think of them in terms of honor.  Yet this is the command of the Royal Family Honor Code: “With reference to your brotherly love, [be] devoted to each other; with reference to your honor, esteem others more highly [than yourself];” Rom 12:10, and “Fulfill your obligations to all: to whom taxes, taxes; to whom indirect taxes, indirect taxes; to whom respect, respect; to whom honor, honor,” Rom 13:7.

g.  The history of Israel with regard to their prophets is that they dishonored and disrespected every one of them from Moses to Jesus.  Mt 23:37, “O Jerusalem, Jerusalem, the city that kills the prophets and stones those who are sent to it!  How often would I have gathered your children together as a hen gathers her brood under her wings, and you would not!”

h.  The word “honor” is used here in the sense of recognition
 as well as esteem, respect, etc.


i.  Notice also here that Jesus Himself claims to be a prophet, which He certainly was.
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