John 1:1
John 4:42


 is the continuative use of the postpositive conjunction TE, meaning “and” with the dative of indirect object from the feminine singular article and noun GUNĒ, meaning “to the woman.”  Then we have the third person plural imperfect active indicative from the verb LEGW, meaning “to say: they were saying.”

The imperfect tense is a descriptive imperfect, which describes a continuing, past action without reference to its completion.


The active voice indicates that the men of the city of Sychar produced the action.


The indicative mood is declarative for a simple statement of fact.

“and they were saying to the woman,”
 is the conjunction HOTI, indicating a direct statement, and translated as quotation marks.  Then we have the negative adverb of time OUKETI, meaning “no longer.”  This is followed by the preposition DIA plus the accusative of cause from the feminine singular article, second person feminine singular personal pronoun SOS and the noun LALIA, meaning “content of speech: speech, speaking; because of what you said Jn 4:42.”
  Then we have the first person plural present active indicative from the verb PISTEUW, which means “to believe: we believe.”

The present tense is a descriptive present for what is now going on.


The active voice indicates that the men of the city of Sychar produce the action.


The indicative mood is declarative for a simple statement of fact.
There is no verb EIMI here, so that the NASV translation “It is” is incorrect.
“‘We no longer believe because of what you said;”
 is the explanatory or causal use of the postpositive conjunction GAR, meaning “for” or “because.”  With this we have the nominative subject from the first person masculine plural intensive pronoun AUTOS, meaning “ourselves.”  Then we have two verbs with the same morphology: the first person plural perfect active indicative from the verb AKOUW, meaning “to hear: we have heard” and the verb OIDA, meaning “to know: we know.”

The perfect tense is a consummative perfect, which emphasizes the past, completed action.  This concept is brought out in translation by the use of the English auxiliary verb “have.”  OIDA became a fixed form in the perfect even though the action represented a present occurrence.


The active voice indicates that the men of the city of Sychar have produced the action.


The indicative mood is declarative for a simple statement of fact.

“for we ourselves have heard and know”
 is the conjunction HOTI, used after verbs of perception and mental activity to indicate the content of that perception and mental activity.  It is translated “that.”  Then we have the nominative subject from the masculine singular demonstrative pronoun HOUTOS, meaning “this One” or “this man” or “this person.”  This is followed by the third person singular present active indicative from the verb EIMI, meaning “to be: is.”

The present tense is an aoristic present, which describes the state of being as a fact.


The active voice indicates that the subject “this One” produces the state of being something.


The indicative mood is declarative for a dogmatic statement of fact.

Then we have the adverb of manner ALĒTHWS, meaning “truly, really, actually,”
 followed by the predicate nominative from the masculine singular article and noun SWTĒR, meaning “the Savior.”  Finally, we have the objective genitive from the masculine singular article and noun KOSMOS, meaning “of the world.”

“that this One is truly the Savior of the world.’”
Jn 4:42 corrected translation
“and they were saying to the woman, ‘We no longer believe because of what you said; for we ourselves have heard and know that this One is truly the Savior of the world.’”
Explanation:
1.  “and they were saying to the woman,”

a.  This verse is a continuation of the sentence begun in the previous verse.  The entire sentence reads: “In fact, many more believed because of His message; and they were saying to the woman, ‘We no longer believe because of what you said; for we ourselves have heard and know that this One is truly the Savior of the world.’”

b.  The word “they” refers to the men of the city of Sychar who went to Jacob’s well with the woman to see and hear Jesus for themselves.  They have something to say to the woman that should in no way be taken as a rebuke.  They are not upset at her nor are they bragging.  They are rejoicing over having found the Messiah, having heard His message of eternal salvation, and having believed in Him.
2.  “‘We no longer believe because of what you said;”

a.  These men had initially believed the suggestion of the woman that Jesus might be the Messiah.  She had previously said to these men, “Come, see a man who told me all that I have done; perhaps this man is the Christ?’” Jn 4:29.

b.  Jesus also said to her that He was the Christ.  She probably also mentioned this to the men of the city as they were making the half mile walk from the city to Jacob’s well.

c.  John’s point here is that the men of the city admitted that they believed her account that Jesus said He was the Messiah and that He had told her about her past history.  But this was no longer their only basis of belief.  They believed her witness originally, but now they believe the witness of Jesus Himself.

3.  “for we ourselves have heard and know”

a.  The reason for their further belief is their own empirical experience of hearing and understanding what Jesus Himself had to say about Himself.

b.  They didn’t just hear what the woman had to say about Jesus, but they themselves heard what Jesus had to say about Himself.  They understood what Jesus declared and knew it to be true.  Therefore, in the background of this statement we have the convincing work of God the Holy Spirit making the gospel message a reality to the souls of these men.

c.  The word “know” means to know something and be convinced of what you know.  You know that knowledge to be absolutely true.

4.  “that this One is truly the Savior of the world.’”

a.  What these have heard from Jesus is that He is truly the Savior of the world.  What these men have believed for themselves is that Jesus is truly the Savior of the world.

b.  The title “the Savior of the world” is important because it tells us the content of what Jesus said to them.  He told them what He had to do in order for them to be saved.  He emphasized the fact that He would have to be judged for their sins.  He emphasized how much He loved them unconditionally.  Coming from a Jew, that would have been very important.

c.  The word “truly” is important because many false prophets claimed to be “the Savior of the world.”  Even the Roman Emperors accepted this title of adulation and praise.  But here these men had met a Jewish man who truly was the One who would save them from their sins and give them eternal life.  “The full title of honor, ‘Savior of the world’, with which St. John adorns the Master, was bestowed with sundry variations in the Greek expression on Julius Caesar, Augustus, Claudius, Vespasian, Titus, Trajan, Hadrian, and other Emperors in inscriptions in the Hellenistic East” (Deissmann, Light From the Ancient East, p. 364).”


d.  The title “Savior” is applied to Jesus in many New Testament passages: Mt 1:21; Lk 1:47; 2:11; Acts 5:31; 13:23; Jn 4:42; Eph 5:23; Phil 3:20; 1 Tim 1:1; 2:3; 4:10; 2 Tim 1:10; 1 Jn 4:14; Jude 25.  Note especially 1 Jn 4:14, “And we have perceived and keep confirming that the Father has sent His Son [to be] the Savior of the world.”  This is clear indication that the author of the gospel and 1 John are the same person.


e.  The title “Savior of the world.”



(1)  “The conclusion to Jesus’ mission in Samaria is seen in a specific example of spiritual harvesting.  This took place in two stages.  Many believed because of what the woman had said, but more believed through the testimony of Jesus himself.  We must assume that the faith of the former was necessarily limited by the experience of the woman.  Her testimony concerned the remarkable insight of Jesus, but personal contact with Jesus himself must have deepened their faith, hence the force of verse 42.  The fact that the Samaritans wanted Jesus to stay with them was extraordinary since he was a Jew, but showed their awakening conviction that he was a Savior, not simply of the Jews but of the world.  It is impossible to know what content to put to this concept.  It would have fallen short of later Christian reflection on salvation, but Jesus had presumably shared with them something of the saving purposes of his mission.  The full title used here occurs again in the NT only in 1 Jn 4:14.  It was, however, used in the contemporary world of various gods including Zeus and even of the Roman emperor Hadrian.  But John understood the term here in its inter-racial sense.”



(2)  “Paul says that the Christian God is the Savior of all men.  This might appear to teach universalism, and hence needs careful exegesis.  The word ‘Savior’ means ‘savior, deliverer, preserver.’  The name was given by the ancients to deities, to princes, kings, and in general, to men who had conferred signal benefits upon their country, and in the more degenerate days, by way of flattery, to personages of influence.  In the Cult of the Caesar, the state religion of the Roman Empire, the reigning emperor was called ‘savior of the world,’ in the sense that he was the preserver of mankind by reason of his beneficent reign.  One could find in this statement the idea that God is the Preserver of the entire human race in the sense of His providential care.  But the context, which brings in the idea of faith, seems to indicate that the idea of salvation from sin and the impartation of eternal life is the function here of God as Savior.  He is Savior of all men in the sense that our Lord is ‘the Savior of the world’ (Jn 4:42).  He is the actual Savior of those who believe, and the potential Savior of the unbeliever in the sense that He has provided a salvation at the Cross for the sinner, and stands ready to save that sinner when the latter places his faith in the Lord Jesus.”
  “Emperor worship was the state religion of the Roman Empire, and the binding factor that united its far-flung, heterogeneous subject-peoples together in a union stronger than that of any military force.  To recognize our Lord as the Savior of the world instead of the Emperor was a capital offence, for such recognition was a blow at the very vitals of the Empire.  That was the quarrel which Rome had against Christianity, and that was the reason for the bloody persecutions.”



(3)  “You would have thought that these Samaritans would have been narrow in their faith, seeing Jesus as the Savior of the Jews and the Samaritans.  But they declared that He was ‘the Savior of the world’.  They had been converted only a few days, but they already had a missionary vision!  In fact, their vision was wider than that of the Apostles!”



(4)  “Jn 1:29; 3:16; 17; 4:42; 1 Jn 4:14 emphasize a universal atonement.”



(5)  “The outcasts of Samaria here articulated the purpose of God because Jesus was their expected Taheb, the Savior of the world.  Their confession stands as a vivid contrast to the disgust of the Pharisees in the story of the entry into Jerusalem just prior to Passover when in exasperation they finally complained, ‘The whole world has gone after him!’ (Jn 12:19).”


f.  Ephraem the Syrian made this comment about this passage: “Jesus came to the fountain as a hunter.  He threw a grain before one pigeon that he might catch the whole flock.  At the beginning of the conversation he did not make himself known to her, but first she caught sight of a thirsty man, then a Jew, then a Rabbi, afterwards a prophet, last of all the Messiah.  She tried to get the better of the thirsty man, she showed dislike of the Jew, she heckled the Rabbi, she was swept off her feet by the prophet, and she adored the Christ” (cited by J. A. Findlay, page 61 of his commentary on the gospel of John).
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