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
 is the conjunction KAI, used in “coordination rather than subordination when KAI connects an expression of time with that which occurs in the time Mt 26:45; Mk 15:25; Lk 19:43; 23:44; Jn 2:13; 4:35; 7:33; Acts 5:7;  Heb 8:8.”
  It can be translated “And” or “Now.”  Then we have the preposition EPI plus the locative of time from the neuter singular demonstrative pronoun HOUTOS, meaning literally “at this time.”
  However, we have an English idiom for this, which says “at this point,” meaning “at this point in time.”  This is followed by the third person plural aorist active indicative from the verb ERCHOMAI, which means “to come: they came.”

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the Lord’s disciples produced the action of returning from the city of Sychar after finding food.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the masculine plural article and noun MATHĒTĒS plus the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “His disciples.”
“And at this point His disciples came,”
 is the additive use of the conjunction KAI, meaning “and,” followed by the third person plural imperfect active indicative from the verb THAUMAZW, which means “to be amazed; to wonder, be surprised that Lk 11:38; Jn 3:7; 4:27; Gal 1:6; Mk 15:44; 1 Jn 3:13.”


The imperfect tense is a descriptive imperfect, which describes a continuing action in the past without emphasis on its completion.


The active voice indicates that the Lord’s disciples produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the explanatory use of the conjunction HOTI, which is used after verbs of mental activity to explain the content of that activity.  It introduces what they were amazed or surprised at.  It is translated by the word “that.”  This is followed by the preposition META plus the genitive of association from the feminine singular noun GUNĒ, meaning “with a woman.”  “The King James translators missed the point when they said ‘the woman.’  It was ‘a woman,’ any woman, not the particular woman in question.”
  Then we have the third person singular imperfect active indicative from the verb LALEW, which means “to speak.”

The imperfect tense is durative imperfect, which views an action that began in the past as denoting an action which preceded another action in the context.  In such a case the progressive form of the English past perfect (had been __ing) may be used in the translation.  The emphasis is upon the fact that the action endured through a period of time.
  Here it is translated “had been speaking.”

The active voice indicates that Jesus had been producing the action.


The indicative mood is declarative for a simple statement of fact.

Wallace says that it is more likely that we have a causal use of HOTI here, meaning “because” based upon his opinion that the conversation between the woman and Jesus is still continuing when the disciples arrive.  I disagree with his assessment, because the phrase “At this point” or “At this moment” indicates a break in the conversation as the disciples arrive.  The conversation has ended just as the disciples arrive.  There is a real indication that the conversation continues after they arrive.  Here is Wallace’s argument: “Most English translations render this as a declarative HOTI clause; thus, ‘at this moment his disciples came and began marveling that he was speaking with a woman.’  Either translation is possible [that he had been speaking or because he was speaking],  but what may tip the scales in favor of a causal HOTI is the fact that the imperfect LALEW is not to be translated as a past perfect (‘he had been speaking’), since the dialogue between Jesus and the woman was still in progress when the disciples returned [that is his conjecture; this is not a fact; there is no indication that the dialogue was still in progress when the disciples returned.  In fact what John writes contradicts this: Jesus makes His final statement and then the disciples arrive.  There is no further comment by the woman.]  Consequently, because the rendering of LALEW as a past perfect can only occur after a declarative HOTI and, in fact, is to be expected, it is probably best to translate HOTI as because.”
  I disagree for the reasons given above.
“and they were surprised that He had been speaking with a woman,”
 is the nominative subject from the masculine singular negative cardinal adjective OUDEIS, meaning “no one.”  Then we have the adversative use of the conjunction MENTOI, meaning “though, to be sure, indeed: though no one said Jn 4:27; 7:13; 12:42; 20:5; 21:4; 2 Tim 2:19; Jude 8.”
  Another good translation for MENTOI that should be considered is “however,” which is suggested by BDF.
   Then we have the third person singular aorist active indicative from the verb EIPON, meaning “to say: said.”

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that none of the disciples produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the accusative direct object from the neuter singular interrogative pronoun TIS, meaning “What,” followed by the second person singular present active indicative from the verb ZĒTEW, which means “to seek; what do you want? Jn 1:38; 4:27.”


The present tense is a descriptive present for what is now going on.


The active voice indicates that the woman potentially produced the action of wanting something.

The indicative mood is an interrogative indicative, used in questions that can be answered by providing factual information.

Then we have the coordinating conjunction Ē, meaning “or.”  This is followed by the accusative direct object from the neuter singular interrogative pronoun TIS, meaning “Why.”  Then we have the second person singular present active indicative from the verb LALEW, which means “to speak: are You speaking.”

The present tense is a descriptive present for what is now going on.


The active voice indicates that Jesus was producing the action.


The indicative mood is an interrogative indicative, used in questions that can be answered by providing factual information.

Finally, we have the preposition META plus the genitive of association from the third person feminine singular personal use of the intensive pronoun AUTOS, meaning “with her” and referring to the Samaritan woman.
“however, no one said, ‘What do you want?’ or, ‘Why are You speaking with her?’”
Jn 4:27 corrected translation
“And at this point His disciples came, and they were surprised that He had been speaking with a woman; however, no one said, ‘What do you want?’ or, ‘Why are You speaking with her?’”
Explanation:
1.  “And at this point His disciples came,”

a.  God’s timing is perfect.  Jesus ended the conversation at exactly the right moment with exactly the right statement.

b.  Jesus wanted to have this conversation with this woman without the interference of His disciples, because He knew they would be indignant at her and at Him for doing so.


c.  Therefore, having completed His mission of revealing Himself to this Samaritan woman as the Messiah, Jesus’ disciples return from buying food in the city of Sychar and see, but do not hear the end of the conversation Jesus is having with the woman.  As they walked toward Jacob’s well, they could see from a distance that Jesus and the woman were having a conversation, but they were not yet close enough to hear what was said.

d.  “The Greek phrase ‘at this point’; or ‘at that very moment’ captures Jesus’ complete mastery of the situation.  The disciples came back from buying food in Sychar at the exact moment Jesus revealed His messiahship to the Samaritan woman.  Had they returned earlier, they would have interrupted the conversation before it reached its dramatic conclusion; had they returned later, they would have missed hearing Jesus’ declaration.  Divine providence was at work.”


e.  “As He explained the truth to this woman, the Lord’s conversation was not forced, hurried, or manipulative.  Instead, Jesus sovereignly orchestrated the timing of events so that the disciples would arrive at the opportune moment.  As God in human flesh, Jesus’ providential control of the situation comes as no surprise, since God sovereignly orchestrates all events.  History is under God’s absolute control, prewritten in eternity past. Paul told the pagan philosophers in Athens that God determined the appointed times of every nation (Acts 17:26; cf. 1:7).  Accordingly, Jesus Himself always acted according to the Father’s timetable.”

2.  “and they were surprised that He had been speaking with a woman;”

a.  John tells us the attitude that he and the others all had at this point—they were amazed, shocked, surprised that Jesus, a Jewish Rabbi, had been speaking with a woman.  Jewish Rabbi’s were not supposed to speak to women, let alone Samaritan women.


(1)  “There was a rabbinical precept: ‘Let no one talk with a woman in the street, no, not with his own wife’ (cited by Lightfoot).  The disciples held Jesus to be a rabbi and felt that he was acting in a way beneath his dignity.”



(2)  “Judaism, however, involves more reaction [to women] than progress. Woman is openly despised.  ‘Happy is he whose children are males, and woe to him whose children are females’.  The honorable title of ‘daughter of Abraham’ is rare in Rabbinic literature as compared with the corresponding ‘son of Abraham’.  Women are greedy, inquisitive, lazy, vain and frivolous.  ‘Ten states of empty-headedness have come upon the world, nine having been received by women and one by the rest of the world’.  ‘Many women, much witchcraft’ (Rabbi Hillel, writing about 20 B.C.).  The custom of women preceding corpses in many places finds explanation in their assumed responsibility for death.  Conversation should not be held with a woman, even though she be one’s own.  ‘May the words of the Torah be burned, they should not be handed over to women’.  ‘The man who teaches his daughter the Torah teaches her extravagance’.  The wife should neither bear witness, instruct children, nor pray at table; she is not even bound to keep the whole Torah.  In the synagogues women are assigned special places behind a screen.  Special chambers are provided for them not only in Palestine but even in Alexandria.  Hellenistic Judaism generally shows little enlightenment on this question.  Philo says: ‘In us the attitude of man is informed by reason (NOUS), of woman by sensuality (AISTHĒSIS)’.”



(3)  “Knowing the Jewish and rabbinic warnings against speaking with women in public, the disciples were ‘shocked’ to see Jesus conversing with a Samaritan woman.”



(4)  “In John 4:27 the disciples returned from the city and were surprised that Jesus was talking with a woman.  To insert an article ‘with the woman’ misses the force of the anarthrous construction.  It was not considered proper for a Jewish man to speak with women in public; this is what surprised the disciples, not that Jesus was speaking with a particular woman.”



(5)  “John comments on the disciples’ surprise that Jesus was talking with a woman, which reflects the general Jewish prejudice.  Jewish rabbis were not permitted to speak to women in the street and considered any conversation with women to be a hindrance to the study of the Torah.  The reluctance of the disciples to ask questions show how embarrassed they were over Jesus’ actions.”



(6)  “Many commentators…have noted the impropriety of Jewish men talking with a woman in a public place like a street. This opinion included the questionable nature of speaking with one’s own wife in public.  Indeed, the rabbis frowned on discussing any theological issues with women, likening the process of such intellectual discussion to liberating them or opening them to a life of immorality.  The disciples were thus men of their times, probably more concerned that Jesus was ‘talking with a woman’ than that she was a Samaritan. She really had three strikes against her: (1) she was a woman, (2) she was a Samaritan, and (3) she had a questionable reputation.  Yet Jesus did not seem to be bothered by such customary patterns of restrictive conversation.  His message was for everyone, those of every culture and standing in society.  He was truly cross-cultural in his perspective and concern for others.”


b.  Jesus was breaking one of the cardinal rules of the self-righteous legalism that was current in Jewish society—“holy” men were supposed to have a little to do with women as possible.  This is one of those righteous “burdens” that the traditions of men were adding to the Mosaic Law.

c.  There is nothing wrong, sinful, or evil about speaking with a woman.  Women are not low-life creatures to be avoided at all costs.


d.  Jesus didn’t care about the “rules” or “expectations” of Jewish society.  He cared about the salvation of one of His creatures.


e.  This was the first time Jesus surprised and amazed His disciples, but it would not be the last.  There would be hundreds of surprises over the course of the next three years.  They would be amazed at His teaching, miracles, thoughtfulness, graciousness, love, and many other things.

3.  “however, no one said, ‘What do you want?’ or, ‘Why are You speaking with her?’”

a.  In spite of their surprise that Jesus had been talking with this woman none of the disciples said anything to either of them.  The two comments John gives as examples here are directed toward the woman and then toward Jesus.  The translations that say, “What do You want?” with the word “You” referring to Jesus are incorrect from a logical standpoint.

b.  The hypothetical question “What do you want?” would have been directed at the woman.  It suggests that the disciples thought that the woman was bothering the Lord and wanting something from Him, when in fact it was He who wanted something from her—faith in Him.  I cannot even imagine the disciples challenging Jesus by saying to Him, “What do You want?”  It makes no sense in the context.  John is showing two possible attitudes of the disciples, one attitude directed toward the woman and another attitude directed toward Jesus.

c.  The second example is a question obviously directed toward Jesus, because of the word “her.”  The use of the word “her” demands that the word “You” refer to someone other than “her.”  And the only other person “You” can refer to is Jesus.  Therefore, if the second question is an example of what the disciples might have said to Jesus, can we not logically infer that the first question is what the disciples might have said to the woman?

d.  The tone of the first question is indignant and more likely would have been directed to the woman than Jesus.  The second question has no tone of indignation at all but rather a tone of disbelief that the event is even happening and is clearly directed toward Jesus.


e.  The fact that the disciples said nothing indicates their respect for the authority of Jesus, which is another reason why they would never have said “What do You want?”  They have no right to speak to Jesus in such a manner and they know it.


f.  John MacArthur sees the same interpretation here even though he adheres to the incorrect “You” in the NASV translation.  “Therefore, though these were exactly their thoughts, they did not ask the woman, “What do You seek?” or ask Jesus, “Why do You speak with her?” They had already learned that Jesus was not bound by Jewish expectations, traditions, and prejudices, and that He had good reasons for doing what He did.  There was an important lesson here for the disciples to learn.  Although the gospel would be preached first to Israel (Mt 10:5–6; 15:24), it would not be preached exclusively to Israel (Isa 59:20–60:3; Rom 1:16).  It would cross all cultural barriers—a concept that was difficult for many Jews to accept.”
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