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 is the third person singular present active indicative from the verb LEGW, which means “to say: said.”


The present tense is a historical present, which describes the past action as though happening in the present for the sake of vividness and liveliness in the narrative.


The active voice indicates that the woman produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative of indirect object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to Him” and referring to the Lord.  This is followed by the nominative subject from the feminine singular article and noun GUNĒ, meaning “The woman.”  Then we have the first person singular perfect active indicative from the verb OIDA, which means “to know: I know.”

The perfect tense functions in an active sense, having become a fixed form in the Greek.  It is a static present that describes a state of being that does not change.


The active voice indicates that the woman produces the state of knowing something.


The indicative mood is declarative for a simple statement of fact.

This is followed by the epexegetical/explanatory use of the conjunction HOTI, which is used after verbs of mental activity to indicate or introduce that mental activity.  It is translated by the word “that.”  Then we have the nominative of appellation from the masculine singular proper noun MESSIAS, meaning “Messiah.”  This is followed by the third person singular present deponent middle/passive indicative from the verb ERCHOMAI, which means “to come.”

The present tense is a futuristic present for what is expected to occur.
  It is translated “is coming.”


The deponent middle/passive voice is middle/passive in form, but active in meaning with the subject (Messiah) producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the parenthetical nominative from the masculine singular articular present passive participle of the verb LEGW, meaning “to be called.”


The article is used as a relative pronoun and can be translated “the One who” or “He who.”


The present tense is a durative present for an action that began in the past and continues in the present.


The passive voice indicates that the Messiah received the action of being called by another name in the Greek—the name “CHRISTOS” = “Christ.”


The participle is circumstantial.

This is followed by the nominative of appellation from the masculine singular proper noun CHRISTOS, meaning ‘Christ’).”
“The woman said to Him, ‘I know that Messiah is coming (He who is called ‘Christ’);”
 is the temporal conjunction HOTAN, meaning “when” plus the third person singular aorist active subjunctive from the verb ERCHOMAI, which means “to come.”

The aorist tense is a constative aorist, which views the action in its entirety as a potential fact.


The active voice indicates that the Messiah or Christ produces the action of coming.


The subjunctive mood is used with temporal conjunctions in temporal clauses where the temporal element is indefinite and implies uncertainty as to realization.

Then we have the nominative subject from the masculine singular demonstrative pronoun EKEINOS, used as a personal pronoun, meaning “He.”  This is one of John’s favorite constructions and is found frequently throughout this gospel.  Literally it means “that One,” but “He” is equally correct.

“when He comes,”
 is the third person singular future active indicative from the verb ANAGGELLW, which means “to provide information: disclose, announce, proclaim, teach Acts 19:18; 20:20, 27; Jn 4:25; 5:15; 16:13, 14f; 1 Pet 1:12; 1 Jn 1:5; Rom 15:21.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that the Messiah will produce the action.


The indicative mood is declarative for a dogmatic statement of fact.

Then we have the dative of indirect object from the first person plural personal pronoun EGW, meaning “to us,” meaning to the Samaritans.  Finally, we have the accusative direct object from the neuter plural adjective HAPAS (an intensive form of PAS), meaning “everything.”

“He will disclose everything to us.’”
Jn 4:25 corrected translation
“The woman said to Him, ‘I know that Messiah is coming (He who is called ‘Christ’); when He comes, He will disclose everything to us.’”
Explanation:
1.  “The woman said to Him, ‘I know that Messiah is coming (He who is called ‘Christ’);”

a.  The woman replies to Jesus’ statement about the nature of worship (that it must be with a human spirit and truth) with a change of subject again.  The comment of Jesus went right over her head.
  She had no idea what He was talking about.  She didn’t understand that He was answering her question about where the right place to worship was.  The right place to worship God is not at Mt. Gerizim or in Jerusalem but in the human spirit and with the truth of God’s word.


(1)  “She was still confused, but expressed her hope that one day the Messiah (whose coming the Samaritans also anticipated, based on Dt 18:18) would clarify all of these vexing religious questions.”



(2)  “The woman began her final response with the words ‘I know’, an intriguing contrast to Jesus’ earlier statement that ‘we worship what we … know’ (Jn 4:22).  Her knowledge is clearly reminiscent of the opening statement of Nicodemus (Jn 3:2, “we know that You have come from God as a teacher”), who definitely needed further enlightenment.  The storytelling techniques of John are truly fascinating because his stories portray Jesus as pushing for deeper understandings of believing from those who met him.”



(3)  “The Samaritans expected a coming messianic leader.  But they did not expect Him to be an anointed king of the Davidic line, since they rejected all the Old Testament except the Pentateuch.  Based on Dt 18:15-18, they expected a Moses-like figure who would solve all their problems.”


b.  The woman now attempts to show her eschatological knowledge by stating that she knows something about the Messiah; that is, that Messiah has not yet come, but is coming in the future.  She obviously does not realize that Messiah has already come and is sitting before her.  But Jesus will tell her in the next verse that He is, in fact, the Messiah.  The Samaritan concept of the Messiah (whom they called Taheb = the restorer) was that He was a prophet like Moses (based upon Dt 18:18).  They did not consider the Tabeb to be God’s Son.


(1)  “The original of this name can either mean ‘the returning one’ or ‘the restorer’, depending on whether it is read as intransitive or as causative.  The exact function of this figure is not so clear.  He is, in any case, not supernatural and not really messianic.  The function best applied to him is that of the prophet of the end time, mentioned in Dt 18:18.  He will do miracles and reinstate the Law.  He will also rebuild the temple on Mount Gerizim and reinstate its sacrificial religion.  The Gentiles, too, will acknowledge him.”



(2)  “She sensed some Messianic connections, although it is not clear what she meant by Messiah.  The Samaritans did not use the word, as far as we know.  The woman may have used it because she was talking to a Jew.  Certainly the Samaritans were looking for the Prophet (Dt 18:15–19) who would reveal the truth, and this throws light on the woman’s words.  It gave Jesus the cue to declare himself as the expected Messiah.  He was prepared to do this to a Samaritan but not to the Jews whose Messianic hopes did not fit in with Jesus’ mission.”



(3)  “Her statement that she knew that the Messiah was coming and that he would provide all the answers could be interpreted as a genuine quest for the time of the messianic age, or it could be her last effort at changing the subject and putting this strange speaker in his place. Or it could be a combination of both possibilities.  My suspicion is that the last possibility is perhaps closer to the truth because her question to the men in verse 29 seems to suggest a wrestling process.”


c.  It is impossible for us to know for certain whether the parenthetical statement (He who is called Christ) is a part of her statement or an explanation by John.  It is more likely that John would have included this parenthetical statement for the sake of his Greek readers who were not familiar with a Hebrew/Aramaic word (Messiah) that was not commonly used among Greeks.    There was no need for a woman who spoke Aramaic to a man who spoke Aramaic what the meaning of an Aramaic/Hebrew word was in Greek.  Lenski and others agree with this assessment.



(1)  “Of the four gospels only John used the transliterated form of the Hebrew or Aramaic term for Messiah (MESSIAS, Jn 1:41; 4:25) and, at the same time, gave the Greek translation (CHRISTOS).  The word CHRISTOS occurs seventeen times and the compound title with the name Jesus (IĒSOUS CHRISTOS) occurs twice.”



(2)  “John added the interpretative note for his Greek readers that the Messiah is the one called ‘Christ’.”


d.  The woman is hoping to impress the Jew to whom she speaks by showing Him that she knows and believes that there is a Messiah, and that she believes in His coming.  This indicates for us her God consciousness and positive volition to hear what God, in the form of the Messiah, has to say.  She is positive at God consciousness.  She will be positive at the point of hearing the gospel.  She is hoping to hear in reply from Jesus, “It is a good thing that you believe in Messiah” or some other statement of approbation.

e.  “Throughout the first half of the Gospel [the gospel of John] there occur statements reflecting common Jewish traditions about the coming of the Messiah (Jn 7:27, 41f; 12:34); the great question in controversy with the Jews is whether Jesus is the Messiah (Jn 4:29; 7:26, 31, 41; 9:22; 10:24ff).  The purpose of the Fourth Gospel is to lead people to see that this is the case (Jn 20:31) and thus to re-echo the confession of the first disciples (Jn 1:41; 4:29; 11:27).”

2.  “when He comes,”

a.  The woman recognizes that Messiah has not yet come, but is confident that He will come.  This is not wishful thinking on her part, but confidence in the fact that the Messiah will come.  This confidence is probably what led Jesus to Jacob’s well in the first place, when He could have gone up the Jordan River valley instead.

b.  Even though the woman doesn’t know that Messiah has come, she is about to learn that she is talking to Messiah.

c.  “The Samaritans looked for a Messiah, a prophet like Moses (Dt 18:18).  Pilate quelled an uprising in Samaria over a fanatical Messianic claimant (Josephus).”

3.  “He will disclose everything to us.’”

a.  The Samaritan woman firmly believes that the Messiah will be a teacher of truth.  To disclose things to others is a form of teaching.  She correctly expects the Messiah to be a teacher, which Jesus certainly proved to be.

b.  The word everything covers a lot of ground.  The woman expected the Messiah to answer all the important question of life:


(1)  Why are we here?



(2)  What do You want us to do?



(3)  Why is there all this suffering in life?



(4)  How can I live forever?



(5)  How can I not be judged by God?



(6)  What are You really like?  There are many more, but the kind of questions Jesus will not answer are things like: “How many angels can stand on the end of a needle?,” which was the burning question of Catholic theologians in the Middle Ages.  “Thus throughout the Old Testament one finds in various places promises that God would send One who would reveal Him more fully and more completely than ever before.”


c.  What this woman did not know was that God would disclose the mystery doctrines of the Church Age to a new spiritual species, which Jesus predicted to His disciples, Mt 13:11, “To you it has been given to know the mysteries of the kingdom of heaven, but to them [unbelievers] it has not been given.”



(1)  Rom 16:25‑26, “Now to Him who is able to stabilize you on the basis of my gospel and the preaching about Jesus Christ, according to the revelation of the mystery which was kept secret from long ages past [Old Testament], but now revealed even by the Scriptures of the [New Testament] prophets according to the commandment of the eternal God.  It has now been made known to all nations resulting in obedience to doctrine.”



(2)  Col 1:25‑27, “Concerning which [Church Age] I became a minister according to the standard of the dispensation of God [the unique dispensation of the Church Age] which was given to me for the purpose of filling up your deficiency of the word of God; that is, the mystery which has been hidden from past dispensations and generations but now has been revealed to His saints to whom God willed to make known what are the riches of the glory of the mystery among the Gentiles, which is, Christ indwelling you, the confidence of glory.”


d.  One great mystery that this woman did not expect was about to be disclosed to her—that the dusty, tired, thirsty Jew sitting in front of her asking her for water and telling her about her past marriages was actually the Messiah Himself.

e.  “ The learned, self-righteous, exceedingly prominent Pharisee Nicodemus in the capital and this unlearned, sin-laden, ordinary unnamed woman in the country district of despised Samaria are companions.  Opposites in all respects, yet both are drawn mightily by Jesus.  The woman gained the goal far more quickly than did the man.”


f.  “Her reply reveals her basic openness and receptivity, which are crucial elements of true faith in this Gospel.  This is the sort of person the Father is looking for (2 Chr 16:9).  She recognizes that things are not right, and she is waiting for God to act.  She is expecting one 
who will teach, which is to say she is open to revelation.  This response epitomizes an appropriate response to Jesus and his cryptic sayings.  Faced with such openness Jesus reveals himself to her immediately.”
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