John 1:1
John 4:2


 is the combination of the conjunction KAI, the masculine plural article TOI and the particle GE, forming the word “KAITOIGE, which is also written KAITOI GE, meaning: and yet; though, or of course Jn 4:2.”
  This word introduces a parenthetical statement, which requires parenthesis marks in the translation.  Then we have the nominative subject from the masculine singular proper noun IĒSOUS, meaning “Jesus.”  Wallace calls this a parenthetic nominative: “A parenthetic nominative is actually the subject in a clause inside a sentence that may or may not have a different subject.”
  With this we have the nominative masculine third person singular intensive use of the pronoun AUTOS, meaning “Himself.”  This is followed by the strong, absolute negative OUK, meaning “not” plus the third person singular imperfect active indicative from the verb BAPTIZW, meaning “to baptize.”

The imperfect tense is a descriptive imperfect, describing the past, continuing action.


The active voice indicates that Jesus was not producing the action.


The indicative mood is declarative for a simple statement of fact.
“(though Jesus Himself was not baptizing,”
 is the strong adversative conjunction ALLA, meaning “but” plus the nominative subject from the masculine plural article and noun MATHĒTHĒS, meaning “disciples” plus the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “His” and referring to the disciples of Jesus.  Implied, but not stated, is the repetition of the verb BAPTIZW = “[were baptizing].”
“but His disciples [were baptizing]),”
Jn 4:2 corrected translation
“(though Jesus Himself was not baptizing, but His disciples [were baptizing]),”
Explanation:
1.  “(though Jesus Himself was not baptizing,”

a.  John continues the sentence begun in the previous verse with a parenthetical statement of explanation, which was designed to correct a wrong impression that existed at the time John wrote this.  The wrong impression was that Jesus baptized those who first believed in Him, which He never did.  John has to correct this false impression or belief that was circulating, because some people were using it as criteria of greatness in the spiritual life.  In other words some believers were saying or thinking that those who were baptized by Jesus were greater spiritually than those who were not baptized by Jesus.  John corrects this erroneous thinking by stating emphatically that Jesus baptized no one.

b.  The sentence thus far reads: “Now when Jesus knew that the Pharisees had heard that Jesus was making and baptizing more disciples than John (though Jesus Himself was not baptizing, but His disciples [were baptizing]),”

c.  Several things in the Greek make this statement dogmatic and emphatic: the conjunctions KAITOIGE and ALLA, the negative OUK, and the intensive use of AUTOS.  All these words indicate that the apostle wants us to understand in no uncertain terms that Jesus never baptized anyone.  He clearly authorized and directed His disciples to do so.  After this short time with John in the Jordan Valley (probably only a few weeks during that summer), the disciples of Jesus did not baptize again until after the resurrection of Christ and His great commission to them on the day of His ascension.

d.  “This parenthetical explanation applies also to 3:22 (“After these things Jesus and His disciples came into the Judean countryside, and there He was spending time with them and baptizing.”).  This is the only N.T. instance of KAITOIGE (and yet indeed).  This is the last mention of baptism under the direction of Jesus till the Great Commission (Mt 28:19).  It is possible that Jesus stopped the baptizing because of the excitement and the issue raised about his Messianic claims till after his resurrection when he enjoined it upon his disciples as a rite of public enlistment in his service.”

2.  “but His disciples [were baptizing]),”

a.  Jesus directed His disciples to baptize.  The baptism they were providing was different than the baptism of John the Baptist.  John’s baptism identified people with their sinfulness and need of a Savior.  The baptism directed by Jesus identified them with their faith in Him as the Messiah and their Savior.  In John’s baptism they recognized and acknowledged their sinfulness.  In the baptism directed by Jesus they recognized Jesus as the Lamb of God who takes away their sins and saves them from their state of sinfulness.  This baptism also identified the ‘believer’ as a follower of Jesus rather a follower of anyone else.


(1)  “John’s baptism was a baptism of repentance for remission of sin (Mk 1:4), and was to prepare for the Messiah’s coming; it thus signified preparedness for purification.  Now, as Jesus the Messiah had clearly come, His disciples could not have used the same baptism as John, so must have used believer’s baptism, or something close to it—a baptism signifying that purification from sin had already taken place through faith in the Messiah, Jesus.  This difference is apparently what started the controversy of Jn 3:25, a controversy which involved purification, Jesus, and baptism, for these elements formed the basis of the question John’s disciples addressed to him and of his response.”



(2)  “By baptizing [He means by authorizing His disciples to do the baptizing], Jesus attested the unity of His work with that of the forerunner.  By not Himself baptizing, He made the superiority of His position above that of John the Baptist to be felt.  He recalled to mind that which the latter had said: ‘I baptize you with water, there comes another who will baptize you with the Spirit and with fire,’ and reserved expressly for Himself that higher baptism.”
  Godet here is saying that Jesus had His disciples baptize with water so the people could identify His ministry with John’s.  But Jesus did not Himself baptize with water, because He had a higher baptism with the Holy Spirit and with fire that would occur later.

b.  The word “disciples” here is not used in the wider sense of everyone who believed in Jesus, but in the narrower sense of the inner circle of His six-eleven disciples (Matthew was probably not called yet).  It was during this period that the seventh through twelfth disciple were added to our Lord’s inner circle of disciples.


c.  By giving the disciples this ministry of baptizing, they would get the practice of explaining the message of the gospel to each person they baptized.  Thus Jesus was training and preparing them for the ministry of evangelizing people for the rest of their lives.


d.  There is nothing wrong with being baptized, since it is clearly authorized by Jesus and performed by His disciples.  However, it must be remembered that baptism does not provide salvation.  There is no such thing as baptismal regeneration, which is a false doctrine.  We are not saved by being baptized.  We are saved by faith alone in Christ.  If a person wants to be baptized after their salvation, there is nothing wrong with that.  It is a public demonstration and announcement of their faith in Christ, and there is never anything wrong with that.
� Arndt, W., Danker, F. W., & Bauer, W. (2000). A Greek-English Lexicon of the New Testament and other early Christian literature.  (3rd ed.) (p. 190). Chicago: University of Chicago Press.


� Wallace, D. B. (1999, c1996). Greek Grammar Beyond the Basics: An exegetical syntax of the Greek New Testament (electronic ed.). Garland, TX: Galaxie Software.  Page 53-54.


� Robertson, A. (1997). Word Pictures in the New Testament. (Jn 4:2). Oak Harbor: Logos Research Systems.


� Mills, M. (1999). The Life of Christ: A Study Guide to the Gospel Record. Dallas, TX: 3E Ministries.


� Godet, p. 418.





2
3

