John 1:1
John 4:14


 is the adversative use of the postpositive conjunction DE ( shortened because the following word begins with a vowel), meaning “but” plus the nominative subject from the masculine singular relative pronoun HOS, meaning “who” with the following indefinite particle AN, meaning “whoever.”  Then we have the third person singular aorist active subjunctive from the verb PINW, which means “to drink.”

The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The active voice indicates that the subject ‘whoever’ produces the action of drinking.


The subjunctive mood is a potential subjective, indicating the volition of the subject is involved in the action.

This is followed by the preposition EK plus the ablative of source from the neuter singular article and noun HUDWR, meaning “of or from the water.”  Several exegetes consider this a partitive genitive (also called an ablative of the whole by Wallace), meaning “some of the water.”
  Then we have the accusative neuter singular relative pronoun HOS, meaning “which,” but is in the genitive case because of the relative pronoun’s attraction to its antecedent HUDWR in the genitive case.  This is followed by the nominative subject from the first person singular personal pronoun EGW, meaning “I” plus the first person singular future active indicative from the verb DIDWMI, which means “to give: will give.”

The future tense is a predictive future, which affirms what will take place.


The active voice indicates that Jesus will produce the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative indirect object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to him.”
“but whoever drinks from the water which I will give to him”
 is the double negative OU MĒ, which intensifies the negative idea, so that a good English idiomatic translation would be “absolutely not.”  Then we have the third person singular future active indicative from the verb DIPSAW, which means “to thirst: will…thirst.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that the subject ‘whoever’ will produce the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the prepositional phrase EIS plus the adverbial accusative of extent of time from the masculine singular article and noun AIWN, meaning literally “for the time” or “to eternity, eternally, in perpetuity;” “for eternity” or “forever.”

“will absolutely not thirst forever;”
 is the strong adversative conjunction ALLA, meaning “but,” followed by the nominative subject from the neuter singular article and noun HUDWR, meaning “the water.”  Then we have the accusative direct object from the relative pronoun HOS, meaning “which” and referring to the water.  This is followed by the first person singular future active indicative from the verb DIDWMI, which means “to give: I will give.”

The future tense is a predictive future, which affirms what will take place.


The active voice indicates that Jesus will produce the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative indirect object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to him.”

“but the water which I will give to him”
 is the third person singular future deponent middle indicative from the verb GINOMAI, meaning “to become: will become.”

The future tense is a predictive future, which affirms what will take place.


The active voice indicates that the water will produce the action.


The indicative mood is declarative for a dogmatic statement of fact.

Then we have the preposition EN plus the locative of place from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “in him.”  This is followed by the predicate nominative from the feminine singular noun PĒGĒ, meaning “a well.”  With this we have the genitive of material
 from the neuter singular noun HUDWR and the neuter singular present deponent middle/passive participle of the verb ALLOMAI, which means “to spring up from a source; of water: to well up, bubble up.”
  The participle is ascriptive, being used as an adjective, modifying the word ‘water’.  The well is described as “a well of water, bubbling up.”

The present tense is a descriptive/customary present, which describes what normally or typically occurs.


The deponent middle/passive voice is middle/passive in form, but active in meaning with the subject (the bubbling up water) producing the action.


The participle is circumstantial, indicating the kind of water in this well.
Finally, we have the preposition EIS plus several possibilities for this accusative feminine singular from the noun ZWĒ and the adjective AIWNIOS, which means “eternal life.”


(1)  As an accusative of purpose it means “for the purpose of eternal life.”


(2)  As an accusative of result it means “resulting in eternal life.”


(3)  As an accusative of relationship it means “for the benefit, advantage, support of eternal life.”

(4)  As an accusative of measure of extent of time it means “for the extent of eternal life.”


(5)  As an accusative of place it means “to the place of eternal life.”  Though all of the possible meanings of the accusative are true to one extent or another here, the last is probably the best, though the accusatives of purpose and result mean virtually the same thing as place here.

“will become in him a well of water bubbling up to eternal life.’”
Jn 4:14 corrected translation
“but whoever drinks from the water which I will give to him will absolutely not thirst forever; but the water which I will give to him will become in him a well of water bubbling up to eternal life.’”
Explanation:
1.  “but whoever drinks from the water which I will give to him”

a.  This verse is the continuation of the sentence begun in the previous verse.  The entire sentence reads, “Everyone who drinks from this water will thirst again; but whoever drinks from the water which I will give to him will absolutely not thirst forever; but the water which I will give to him will become in him a well of water bubbling up to eternal life.”

b.  Jesus contrasts the physical water of Jacob’s well with the spiritual water He has to offer to this woman and anyone else who wants to drink of it.

c.  The water that Jesus gives is the water of eternal life with Him forever.  The spiritual water that Jesus gives is the message of the promise of God that anyone who believes in Christ may have eternal life.


d.  Drinking involves a non-meritorious function that any normal human being can perform.  Spiritual drinking is a matter of using one’s free will to believe in the message of the gospel.  The aorist tense of the verb ‘to drink’ indicates a single act in its entirety.  You only drink once for eternal salvation.  You only have to believe one time!  You cannot be born again more than once.

e.  Jesus gives the message of the gospel to anyone who wants to hear.  They must believe the message of God the Father, God the Son, and God the Holy Spirit; that is, they must drink the water of the gospel in order to have eternal life.

f.  Jesus asked the woman for a drink and no where in this story does it say that she ever gave Him a drink of water from her water bucket or water jar.  However, Jesus offers her a drink of His water without cost.  God offers the gift of eternal life without cost to anyone who will believe in the person and work of Jesus.

2.  “will absolutely not thirst forever;”

a.  Jesus now makes clear that He is not talking about physical water, but a kind of spiritual water that a person only has to drink once.  “

b.  The absolute negative OU MĒ is critical here because it negates the complete possibility of being born again more than once.  The principle here is “once saved, always saved.”  “The Greek uses a double negative thus emphasizing the impossibility, and then uses an idiom which translates literally ‘into eternity.’ (Once saved always saved!)”
  Once God gives a person eternal life, then that life can never be taken from them, and they don’t have the power to get rid of the eternal life God has given them.  You cannot lose your eternal life by sinning after salvation, and God cannot take your eternal life away from you after salvation because you sinned.  The life God gives is eternal.

c.  The word “forever” also tells us that we cannot lose our salvation in the eternal state.  There will be no “fall” of man after they have been saved by God.  There will be no sin in the eternal state.


d.  Once a person has eternal life, they don’t thirst for it again.  Their thirst for eternal life has been quenched by the ministries of the Holy Spirit at salvation: regeneration, the imputation of eternal life and divine righteousness, sealing, filling, and entering us into union with Christ (the baptism of the Holy Spirit).

3.  “but the water which I will give to him will become in him a well of water bubbling up to eternal life.’”

a.  The water represents eternal life, which only God is able to give.  The fact that Jesus has the ability to give a spiritual water that quenches thirst forever should begin to penetrate the soul of the Samaritan woman that she is not talking to just any man, but God.

b.  Jesus says that the eternal life He gives will become a well of fresh water that bubbles up or springs up to eternal life.  There are various ways of looking at this difficult saying.


(1)  In one sense the eternal life given at salvation springs up or bubbles up into the spiritual life that we live.  We begin living our eternal/spiritual life the moment we believe in Christ.  We might say that our eternal life energizes our spiritual life.  “The ‘water’ that Christ gives—spiritual life—is struck out of the very depths of our being, making the soul not a cistern, for holding water poured into it from without, but a fountain, springing, gushing, bubbling up and flowing forth within us, ever fresh, ever living.”



(2)  In another sense the eternal life given at salvation motivates believers to present the message of the gospel to others, which continues the action of eternal life bubbling or springing up in others.  “The living water you have received is a fountain designed by God to gush out of you.  Do not hamper it; let it overflow freely in the direction of all whom you contact.  There is no more joyous news; be a good advertisement!  The woman of our tale did just this and in consequence a large portion of her city found eternal life.”
  Of these two ideas, I believe the latter one is too far removed from the context of what is being said to be the best interpretation.


(3)  Another way of looking at the statement is that the water represents the message of the gospel, which bubbles up in the soul of a person until it produces eternal life.  In other words, once the person hears the message of the gospel, the offer of living forever with God percolates in the soul of the person until they believe in Christ and receive eternal life.  The message is percolating or bubbling up in the soul of the person as they think about the message of offer of salvation.  Considering that Jesus is talking to an unbeliever about the message of the gospel and the offer of eternal life, this is perhaps the best interpretation in this context.  “Although the woman may have been thinking about well water, Jesus was interested in internal or spiritual water.  Such water would become in a person not stale cistern water but a free-flowing fountain or spring of water leaping or bubbling into life eternal.”


c.  One thing this statement is definitely saying is that the eternal life given by God is not stagnant water.  It is active, refreshing, and clean.


d.  Jesus makes a similar statement to this verse in Jn 7:37-38, “Now on the last day, the great day of the feast, Jesus stood and cried out, saying, “If anyone is thirsty, let him come to Me and drink.  He who believes in Me, as the Scripture said, ‘From his innermost being will flow rivers of living water.’”  Some commentators try to relate Jn 4:14 with Jn 7:37-39; however, note: “Although Jn 4:14 is often suggested as a parallel, nowhere else in the Johannine literature of the New Testament is there a reference to the believer being the source of the Spirit poured out for others.”
  Lenski agrees that Jn 4:14 cannot be compared with Jn 7:37-39.
  Beasley-Murray agrees that this is a false line of reasoning for the interpretation of this verse: “the believer is not said to be a source of water for others; the use of the figure in Jn 7:37-38 is quite different, for there the Christ is the source of a river of living waters for the world.  Here the believer’s possession of the life of the kingdom of God is alone in view.”

You will note that there are several interpretations of the meaning of water in this verse.  In addition, very few commentators have anything to say by way of explanation of the verse; (for example, John MacArthur says nothing).  In other words, many commentators find this verse so difficult to interpret, they just gloss over it and move on.
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