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
 is the negative adverb MĒ, meaning “not” plus the nominative subject from the second person singular personal pronoun SU, meaning “You” and referring to Jesus.  Then we have the predicate nominative fro the comparative use of the masculine singular adjective MEGAS, meaning “greater.”  This is followed by the second person singular present active indicative from the verb EIMI, meaning “to be: are.”

The present tense is an aoristic present, which regards the present state of being as a fact.


The active voice indicates that Jesus produces the action of not being greater than Jacob in the mind of this woman.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

Then we have the ablative of comparison
 from the masculine singular article and noun PATĒR with the possessive genitive from the first person plural personal pronoun EGW, meaning “than our father.”  With this we have the appositional genitive/ablative from the masculine singular proper noun IAKWB, meaning “Jacob.”
“You are not greater than our father Jacob, are You,”
 is the nominative subject from the masculine singular relative pronoun HOS, meaning “who” and referring to Jacob.  Then we have the third person singular aorist active indicative from the verb DIDWMI, which means “to give: gave.”

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jacob produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative of indirect object from the first person plural personal pronoun EGW, which means “to us.”  Then we have the accusative direct object from the neuter singular article and noun PHREAR, meaning “the well.”
“who gave to us the well,”
 is the additive use of the conjunction KAI, meaning “and” plus the nominative subject from the third person masculine singular intensive pronoun AUTOS, meaning “himself.”  Then we have the preposition EK plus the ablative of source from the third person neuter singular personal use of the intensive pronoun AUTOS, meaning “from it” and referring to the well.  This is followed by the third person singular aorist active indicative from the verb PINW, which means “to drink: drank.”

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jacob and his sons and his animals produced the action of drinking from the well.


The indicative mood is declarative for a simple statement of fact.

Then we have the additive use of the conjunction KAI, meaning “and” plus the nominative subject from the masculine plural article and noun HUIOS with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “his sons.”  Finally, we have another additive use of the conjunction KAI, meaning “and” plus the nominative subject from the neuter plural article and noun THREMMA with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “his (domesticated) animals Jn 4:12, especially used of sheep and goats.”

“and drank from it himself and his sons and his [domesticated] animals?’”
Jn 4:12 corrected translation
“You are not greater than our father Jacob, are You, who gave to us the well, and drank from it himself and his sons and his [domesticated] animals?’”
Explanation:
1.  “You are not greater than our father Jacob, are You,”

a.  The woman continues her sarcasm with another question to which she expects Jesus to answer “no.”  The woman did not think that this dusty, tired Jew sitting at Jacob’s well could possibly be greater than Jacob, the son of Isaac, the son of Abraham, whom she considered to be her ancestor.  Notice that she skips over Moses because the Jews always related everything to Abraham or Moses.


(1)  “Comparison with Jacob, who dug the well, suggests to her that Jesus was inferior.  Therefore, she made an erroneous judgment.  She could not conceive that anyone could be greater than the venerated Jacob (compare the similar inability of the Jews to conceive anyone greater than Abraham; Jn 8:53).”



(2)  “A number of times John recorded individuals making statements about Jesus that are derogatory, sarcastic, or incredulous.  In John 4:12, for example, the Samaritan woman asks, ‘Are you greater than our father Jacob…?  By way of irony, such statements are true or more meaningful than the speaker realized at the time.”



(3)  “The woman’s reply shows that she misunderstands Jesus entirely. She does not make any of the connections that Jesus’ cryptic saying might have triggered.  Rather, she thinks he is talking about physical water.  Even though she thinks they are speaking only of physical water, she recognizes that Jesus’ cryptic statement implies he is greater than the patriarch Jacob.  What would it mean to a Samaritan that someone is greater than Jacob?  Jacob was central to the covenant identity of the people.  These covenants were of primary importance for the Samaritans’ identity as the elect of God.  Crucial for both Samaritan and Jew is that it is the name of Jacob which defines the people of the covenant’.  Thus, to make a claim to be greater than Jacob would set oneself up as more virtuous than a major model of piety, and, most importantly, it would suggest a superiority to the covenant, which was central to the identity of both Jew and Samaritan.”


b.  “The Samaritans claimed descent from Jacob through Joseph (tribes of Ephraim and Manasseh).”
  She believes that since Jacob dug the well here and lived here, then all the people that lived here were descended from Jacob.  That is a terribly wrong conclusion, since the Assyrians took the inhabitants of the Northern Kingdom of Israel into slavery and repopulated the area with other peoples the Assyrians had captured (2 Kg 17:6, 24, “The king of Assyria brought men from Babylon and from Cuthah and from Avva and from Hamath and Sephar-vaim, and settled them in the cities of Samaria in place of the sons of Israel.  So they possessed Samaria and lived in its cities.”).
  Compare 2 Chr 34:6, 9, where in Josiah’s time Israelites remained in devastated Samaria, so that the Samaritans became a mixed race, Israelite and heathen elements being mingled, so that they were able in a way at least to point to Jacob as ‘our father’.


c.  The woman fully expects Jesus to not believe that He is greater than Jacob, not realizing that before her is the Person with whom Jacob wrestled all night and lost (Gen 32).

d.  The woman’s tone of voice continues to dip with sarcasm.  She is convinced that Jacob is greater than the Jewish man sitting before her.  This man before her had never done anything for Samaria.  At least Jacob had given them a well that had endured for 2000 years, and that was certainly greater than anything this Jew could do for them; or so she thought.

e.  “She in effect retorted, ‘You talk of a free permanent gift—try beating this reality: Jacob dug this well two thousand years ago and it has been providing sweet water for man and beast alike for that long.  How can you hope to match that?’”


f.  “Her saying ‘our father Jacob’ is an affront to the Jewish teaching that the Jewish people were children of Jacob, and the Samaritans were at best half-breeds.  The one who is greater than Jacob does not argue the point with her; it is peripheral to the issue he wishes to drive home.”

2.  “who gave to us the well,”

a.  She correctly identifies Jacob as the one who dug this well.  Gen 33:19 tells us that Jacob bought a piece of land from Shechem’s brothers/descendents.  This piece of land was given to Joseph by Jacob just before his death, Gen 48:21-22.

b.  Her implication is that Jacob gave the people of Samaria this well, and it has been a source of life sustaining water for two thousand.  This thirsty little Jew has given the people of Samaria nothing.  He only seeks to take water from them to save himself.
3.  “and drank from it himself and his sons and his [domesticated] animals?’”

a.  She continues to identify this well as the very well from which Jacob himself drank and his twelve sons and all the domesticated animals (cattle, sheep, goats, etc.) drank.  In other words, the water from this well kept Jacob and his family and his animals alive.

b.  Drinking is a non-meritorious act that every person can do.  There is nothing special about being able to drink.  Yet the Samaritan woman assigns virtue to the well because Jacob drank from it, implying that the person who dug the well is more virtuous than the person before her who is asking for a drink from the well.
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