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
 is the nominative subject from the neuter singular article and noun PNEUMA, meaning “The Spirit;”
 it also means breath and wind, but neither of these meanings makes sense when related to everything else that is being said in this context.  Then we have the adverb of place HOPOU, meaning “where.”  This is followed by the third person singular present active indicative from the verb THELW, which means “to wish, will, or want.”

The present tense is a gnomic present, “describing a general, timeless fact.  The action or state continues without time limits.  The verb is used “in proverbial statements or general maxims about what occurs at all times.”


The active voice indicates that the Spirit produces the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the third person singular present active indicative from the verb PNEW, which means “to blow; to breathe.”


The present tense is a descriptive/customary present, describing what normally or typically occurs.


The active voice indicates that the Spirit produces the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the additive/connective use of the conjunction KAI, meaning “and” or it could also very much be the explanatory use of KAI, meaning “that is” plus the accusative direct object from the feminine singular article and noun PHWNĒ with the possessive genitive from the third person masculine or neuter (both forms are identical) singular personal use of the intensive pronoun AUTOS, meaning “His voice; sound.”  Then we have the second person singular present active indicative from the verb AKOUW, which means “to hear: you hear.”


The present tense is a descriptive/customary present, describing what normally or typically occurs.


The active voice indicates that a person produces the action of hearing the wind blow.


The indicative mood is declarative for a simple statement of fact.

“The Spirit breathes where He wants and you hear His voice,”
 is the adversative conjunction ALLA, meaning “but” plus the negative OUK, meaning “not” with the second person singular perfect active indicative from the verb OIDA, meaning “to know: you do not know.”

The perfect tense is a fixed form in this verb that developed over time, so that it is really functions in the sense of a present tense.  Here it would be an aoristic present, describing the existing state of being as an unchanging fact.


The active voice indicates that the person hearing the wind produces the action of not knowing something.


The indicative mood is declarative for a simple statement of fact.

Then we have the interrogative adverb of place POTHEN, meaning “from where.”  This is followed by the third person singular present deponent middle/passive indicative from the verb ERCHOMAI, which means “to come.”

The present tense is a descriptive present, which describes what is happening at that moment.


The deponent middle/passive voice is middle/passive in form, but active in meaning with the subject (the person hearing the wind) producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the connective/additive use of the conjunction KAI, meaning “and” plus the adverb of place POU, meaning “where.”  This is followed by the third person singular present active indicative from the verb HUPAGW, which means “to go.”


The present tense is a descriptive/customary present, describing what normally or typically occurs.


The active voice indicates that the wind produces the action.


The indicative mood is declarative for a simple statement of fact.
“but you do not know where He comes from and where He is going;”
 is the adverb of manner HOUTWS, which means “so,” followed by the third person singular present active indicative from the verb EIMI, meaning “to be: is.”

The present tense is an aoristic present, which views the entire action as a fact.


The active voice indicates that the situation being described produces the action of being what it is.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the masculine singular adjective PAS, meaning “everyone” plus the articular perfect passive participle from the verb GENNAW, which means “to be born.”


The article functions as a relative pronoun, translated “who.”


The perfect tense is an intensive perfect, which emphasizes the existing state as a result of a past, completed action.

The passive voice indicates that the person who is born by/from the Spirit receives the action of being born.


The participle is circumstantial.

Finally, we have the preposition EK plus the ablative of means or the ablative for origin/source from the neuter singular article and noun PNEUMA, meaning either “by the Spirit” or “from the Spirit.”  Both concepts are equally true.  We are born again by the action of the Holy Spirit and from the source of the Holy Spirit.  The generic translation “of the Spirit” is an attempt to indicate both ideas within this generic translation.

“so is everyone who is born by the Spirit.’”

Jn 3:8 corrected translation
“The Spirit breathes where He wants and you hear His voice, but you do not know where He comes from and where He is going; so is everyone who is born by the Spirit.’”
Explanation:
At first the explanation of this verse was a complete mystery to me because I translated the word PNEUMA as wind, like most other commentators do.  The difficulty; that is, the impossibility of trying to explain this in the context of what Jesus said in verse six became apparent.  There was no way to relate the statement about the “wind” in verse 8 with the statement about the “Spirit” in verse six, other than to explain the sovereignty of the Holy Spirit in doing whatever He wants.  But that is not the argument or discussion of Jesus in this context.  The argument or discussion of Jesus concerns the ministries of the Holy Spirit in regenerating a person; that is, how a person is born again.  After reading forty sources of information that are suppose to help explain passages, I found only one that gave a somewhat thorough explanation and correct translation, which relates to what Jesus is saying in context.  That one commentary was Bullinger’s Figures of Speech Used in the Bible, written in 1899.  Below is his complete explanation.


“In this verse the figure [of speech] is hidden both in the A.V. [Authorized Version; that is the King James Version] and R.V. [the Revived Standard Version].  The word is , ‘the Spirit’, which is used both at the beginning and the end of the passage in the original.  But at the beginning it is translated ‘the wind,’ and at the end ‘the Spirit’.  The R.V. has ‘the Spirit breathed, etc.’ in the margin.  Now the word , spirit, occurs 385 times in the New Testament, and is never translated ‘wind,’ except in this one place. There is a proper word for ‘wind,’ which is  (anemos).  It occurs 31 times, and is always translated wind.  So that it would have been much clearer to have used this word, if ‘wind’ had really been meant.  If then we keep here the translation “spirit,” which is used everywhere else, the verse will read and the figure appear as follows:—‘The Spirit breaths where He wills, and you hear His voice, but you know not whence He comes or whither He goes; so is every one that is born of the Spirit.”  The wind has no will, but the Spirit has a will and a voice, and it is of Him that we are born.  The verb to will, occurs 213 times, and always expresses a mental act of desire or determination proceeding from one capable of wishing, willing, or determining.  See the nearly synonymous expression in 1 Cor 12:11. “But all these work that one and the selfsame Spirit, dividing to every man severally as He will.”  Moreover, it is not correct to assert this of the ‘wind’.  We do know whence it comes and whither it goes, and the Scriptures themselves assert that the comings and goings of the wind can be easily known and traced.  See Job 1:19. Ps 18:10. Eccl 1:6, Ezek 37:9; Lk 8:23.  But not so of the Spirit (see Eccl 11:5), where “spirit” is placed in direct contrast with “wind” in the previous verse.  The things opposed in the immediate context are flesh and spirit, earthly things and heavenly things, nature and grace, and AS the Spirit in His movements is contrary to nature and above nature, so is everyone who is born of the Spirit.  Those who are thus born are “sons of God, therefore the world knows us not, because it knew Him not” (1 Jn 3:1).  As the world knows not and understands not the motions and working of the Spirit of God, so the new breathings, and new will, and new desires, and new motions of the new nature in those who are born of the Spirit are also unknown.”

1.  “The Spirit breathes where He wants and you hear His voice,”

a.  The subject of this statement is God the Holy Spirit, not the wind.  The blowing of the wind has nothing to do with the statements in the context of what Jesus is saying.  The subject of the Holy Spirit was introduced by Jesus in verse 6, “That which has been born from the flesh is flesh, and that which has been born by the Spirit is spirit.”  Jesus is continuing the explanation of being born again to Nicodemus and is still talking about how this takes place.  It takes place by what God the Holy Spirit does.  The wind has nothing to do with our regeneration.  God the Holy Spirit has everything to do with our regeneration.

b.  The verb ‘to breathe’ is used here for the speaking of the Holy Spirit.  And what is it that the Holy Spirit says?  The Spirit makes the words of the gospel a reality to each of us.  This is the ministry of the Holy Spirit called common grace.  It is ‘common’ because it is common to all men, at all times, in all languages.  It is grace, because God the Holy Spirit loves us all and is not willing that any should perish.  Therefore, He makes the words of the gospel real and true to everyone who is old enough to be accountable for their decision to believe or not believe in Christ.  When the Spirit breathes, He is whispering to us the truth of the gospel—that God loves the world so much that He sent His Son to be a propitiation for our sins.  When we breathe other people can hear it only as a whisper, if at all.  When the Spirit speaks He can speak softly like the small voice Elijah heard or like a violent rushing wind as on the day of Pentecost.

c.  Where does the Holy Spirit want to whisper or breathe this to people?  He does so wherever He wants to.  He does so wherever there is positive volition to the gospel at the point of God consciousness.  When a person or group of people believe there is a God and want to know more about Him, God the Holy comes with the voice of truth about Jesus Christ as their savior.

d.  The Holy Spirit breathes and the human spirit is created.  And He does this wherever there is positive volition to the message of the gospel.  We hear the voice of the Spirit in the message of the gospel and we believe in Christ.

e.  If we have the explanatory use of KAI here, then the translation becomes: “The Spirit breathes where He wants; that is, you hear His voice,…”  This further reinforces the explanation that the breathing of the Holy Spirit is the voice of the Spirit proclaiming the truth of the message of the gospel in the ministry of common grace.
2.  “but you do not know where He comes from and where He is going;”

a.  However, no man knows where the Spirit comes from, nor does any man know where the Holy Spirit is going next.  We don’t know what the activities of the Holy Spirit are.  We don’t know where He has been working to proclaim the gospel or where He will work next.  The Holy Spirit is constantly coming and going with the message of the gospel to every person on earth from time to time in their life.  A person doesn’t know when He is going to come next with the message, nor where He is going next with the message.

b.  We don’t know where on earth the Spirit creates new human spirits.  We don’t know where He has been doing so, nor do we know where He is going next to do so.

c.  The Holy Spirit is like the wind.  We don’t know exactly where it came from or where it is going next.  Such is the work of the Holy Spirit in mankind.  We don’t know where there was positive volition in the last place or where it will be in the next place.  Only the Holy Spirit knows that.


d.  Eccl 11:5, “Just as you do not know the path of the wind and how bones are formed in the womb of the pregnant woman, so you do not know the activity of God who makes all things.”

3.  “so is everyone who is born by the Spirit.’”

a.  Every person who is born again is born by the Holy Spirit.  This is the concept of regeneration or the Holy Spirit’s ministry of creating a human spirit in each person who believes in Christ.  The thought here, when connected with the first clause is: “The Spirit breathes where He wants and you hear His voice; this is the manner in which everyone is born by the Spirit.”

b.  We don’t know ahead of time when the Holy Spirit is going to come to us with common grace and we don’t know where or to whom He is going next with that same ministry of common grace.  But we do know that He goes where He wants and speaks in common grace to whomever He wants, whenever He wants; we just don’t know who, what, or when that has happened in the past or will happen in the future.

c.  Before the Holy Spirit came to us with His ministry of common grace, we did not know He was coming.  And after He came to us, we did not know where He was going next.  It could be to a loved one or a friend, someone we know or don’t know.  But the Holy Spirit often uses us to carry His voice to someone else.

d.  Every person who is born by the Spirit is born by the three ministries of the Holy Spirit related to salvation:



(1)  The ministry of common grace, in which the Holy Spirit makes the message of the gospel a reality, a truth in the soul of the unbeliever;



(2)  The ministry of efficacious grace, in which the Holy Spirit makes the faith of the spiritually dead unbeliever effective for salvation; and



(3)  The ministry of regeneration, in which the Holy Spirit creates a human spirit in the person who believes and imputes eternal life to that human spirit, making them spiritually alive.  These three things are what the Spirit does for everyone who is born by the Spirit


e.  This explanation helps us understand why Jesus expected Nicodemus as The Teacher of Israel to know these things (verse 10).  This is elementary theology.  Jesus didn’t expect Nicodemus to be an expert weatherman as a “Teacher of Israel.”  This verse and this context are not about the wind, but about the Holy Spirit and His function in regeneration.

4.  Sadly very few commentators give any explanation of the verse or only give snippets of information that tell you next to nothing.  Here are some examples.

a.  Gaebelein (p. 63), “This [verse] applies to the mysterious and incomprehensible operations of the Spirit of God in the new birth.”  That’s it.  That’s his entire explanation.


b.  Whitacre (p. 88), “The fundamental point is God’s initiative in bringing spiritual life, which is reinforced by an illustration from nature.  One can see the effects of the presence of the wind, but one cannot see the wind itself nor map out where it comes from nor where it goes.  So also in the spiritual realm people can see the effects, but they cannot map out nor control the activity of the Spirit.”  None of what he says after the first sentence relates the context of what Jesus is saying.

c.  Beasley-Murray (p. 49), “The parabolic saying of verse 8 exemplifies the reality yet also the incomprehensibility of the work of the Spirit in man: the wind is invisible and mysterious, yet known in experience.”  Then he quotes another commentator (Hoskyns, p. 215), “What those who have been born of the Spirit are, whence they come and whither they go, is incomprehensible to the world; as incomprehensible as Jesus himself is to the Jews.”  And that has absolutely nothing to do with the context of what is being said.


d.  Very close to what Bullinger explains is the explanation of Nicoll (p. 714), “Two rendering of the words are possible [he then explains the wind rendering].  …In favor of the other rendering it may be urged that there is nothing to warn us that we are now to understand that by the word PNEUMA ‘wind’ is meant.  …we may render, ‘The Spirit breathes where He will,’ that is to say, there is no limitation of His power to certain individuals, classes, races.  The thought here is similar; there need be no despair regarding the second birth: the Spirit breathes where He will.  …thus it is in the case of every one who is born of the Spirit.  You cannot see the process of regeneration; the process is secret and invisible, the results are apparent.”

e.  Godet (p. 383), “The operation of the regenerating principle is not bound to any rule appreciable by the senses; it is perceived only by its action on the human soul.  But the man in whom this action works does not understand either from whence these new impressions which he feels proceed, nor whither they lead him.  He is only conscious of a profound work which is wrought within him and which radically renews him.”  This is a great statement on the application of the verse to what we see in the effects of regeneration, but it is not an explanation of the verse in its context.  MacArthur gives the same basic thought as Godet.

f.  Lenski (pp. 241-244) has the best explanation of how and why the word PNEUMA means ‘wind’ here and the best explanation of the verse as a comparison.  It is too long to reproduce here, but I do recommend it as the other interpretation of the verse.  However, he still doesn’t really answer how it is related to the context of everything else Jesus is saying, other than to say that Jesus illustrates His point with a comparison to the action of the wind.
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