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
 is the third person singular aorist deponent passive indicative from the verb APOKRINOMAI, which means “to answer; to reply.”
  John is not answering a question here.  Therefore, the translation “reply” is a better translation here.


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The deponent passive voice functions in an active sense with John producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the masculine singular proper noun IWANNĒS, transliterated as “John.”  This is followed by the connective/additive use of the conjunction KAI, meaning “and” plus the third person singular aorist active indicative from the verb EIPON, which means “to say: said.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that John produced the action.


The indicative mood is declarative for a simple statement of fact.

“John replied and said,”
 is the strong, absolute negative OU, meaning “not” plus the third person singular present deponent middle/passive indicative from the verb DUNAMAI, meaning “to be able: can.”

The present tense is a static or aoristic present, which describes the permanent state of being as a fact.


The deponent middle/passive voice is middle/passive in form, but active in meaning with the subject (a man) producing the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the nominative subject from the masculine singular noun ANTHRWPOS, meaning “A man.”  Then we have the present active infinitive from the verb LAMBANW, which means “to receive.”


The present tense is static/aoristic present for a state or condition that perpetually exists as a fact.


The active voice indicates that a man produces the action of receiving from God.


The infinitive is a complementary infinitive, which is always used after the verb DUNAMAI to complete its meaning.

This is followed by the negative adverb OUDE, meaning “not even.”
  With the previous negative OU, this further emphasizes the impossibility of this action taking place.  In Greek, double negatives further negate the action in an even stronger manner (unlike English grammar where the double negative creates a positive statement).  With this we have the accusative direct object from the neuter singular cardinal adjective HEIS, meaning “one thing.”
“‘A man can receive not even one thing,”
 is the conditional particle EAN plus the negative MĒ, which together mean “unless.”  Then we have the perfect periphrastic construction,
 which includes the third person singular present active subjunctive from the verb EIMI, meaning “to be: is” with the nominative neuter singular perfect passive participle of the verb DIDWMI, which means “to be given.”

The present tense in EIMI with the perfect tense in DIDWMI combine to give a consummative perfect idea, which emphasizes the past, completed action.  It is translated by the English auxiliary verb “has.”

The active voice in EIMI and the passive voice in DIDWMI combine to give a passive idea, which indicates that the person receives the action of being given something.


The subjunctive mood in EIMI combines with the participle to indicate a potential idea with the conditional particle EAN introducing the conditional idea.

This is followed by the dative indirect object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to him.”  Finally, we have the preposition EK plus the ablative of source or origin from the masculine singular article and noun OURANOS, meaning “from heaven.”

“unless it has been given to him from heaven.”

Jn 3:27 corrected translation
“John replied and said, ‘A man can receive not even one thing, unless it has been given to him from heaven.”
Explanation:
1.  “John replied and said, ‘A man can receive not even one thing”

a.  John the Baptist replies to the statement of his disciples, who are miffed at the fact Jesus is baptizing and drawing people away from listening to John.  John is not angry in his reply, but thoughtful, considerate, and still trying to teach his disciples the lesson they did not previously learn or believe—that Jesus is the Christ.  “How did John the Baptist handle this controversy?  To begin with, he stated a conviction: all ministry and blessing come from God, so there can be no competition.  Paul would have agreed with this.  Our gifts and opportunities come from God, and He alone must get the glory.”


b.  What John says He says about Jesus—the man, Christ Jesus.  As a man, Jesus could not receive even one single thing, unless it had been given to Him from heaven.  What is true for any man on earth is equally true for the humanity of Christ.

c.  Man receives from God, because God is gracious and loving.  He owes nothing to sinful man.  God comes to man in grace and love to provide everything man has.  He is the source of all our logistical grace blessing, blessing in time, and blessings in eternity.  No believer can receive a single thing unless God has provided it.

d.  “The Baptizer’s statement must not be misunderstood to be an assertion of whimsical determinism. The Baptizer considered himself to be a ‘sent’ person or agent, and his task as a sent one was clearly understood as bearing witness not to himself but to Christ.  The principle he enunciated is that a ‘God-sent’ one is not self-oriented or self-serving but is one who acknowledges the ‘giveness’ of life from ‘heaven’ (note that heaven is a typical Jewish circumlocution for God; cf. Lk 15:18, 21).  If one is an authentic witness, therefore, matters of power, possessions, and calling ought not to be viewed in terms of one’s self-made, human achievements but rather in terms of one’s grateful and responsible use of what God has given, as exemplified by the Baptizer.  Having a true understanding of who one is became for the evangelist a critical issue.  The popularity of Jesus observed by John’s worried disciples did not perturb John.”

2.  “unless it has been given to him from heaven.”

a.  Everything we receive comes to us from heaven; that is, from God the Father, whether it is our daily bread or our eternal salvation.  From the smallest of material blessings to the greatest of spiritual blessings, all things are from the One who loves us and has always and will always provide for us.

b.  The descent of the Holy Spirit on Jesus was given to the humanity of Jesus from heaven.  The ministry of baptizing was given to Jesus from God the Father.  Therefore, for the disciples of John to criticize it was way out of line.  This is what John is kindly pointing out to them.

c.  The mission to go to the Cross and be judged for the sins of the world was given to our Lord from God the Father in heaven before He became a man.


d.  All the things that we are given, from the air we breath and food we eat to the greatest of spiritual gifts, come from our heavenly Father.  John understood this even though the disciples of John had a sense of entitlement.


e.  Believers are not entitled to anything; we are graced out by God in everything.  We should expect anything, but be grateful for everything.  The disciples of John had lost their grace orientation.

f.  “God is sovereign in bestowing His blessings on one’s ministry.  If Jesus’ movement was expanding, then it must have been in the will of God.  This principle of God’s sovereignty is stressed in John as well as elsewhere in the New Testament.”


g.  Related Scripture:



(1)  1 Cor 4:7, “For who made you superior?   Moreover what do you have which you have not received?  But if in fact you have received [and you have], why are you boasting as though you have not received?”


(2)  Heb 5:4-6, “Furthermore no one takes this honor upon himself, but [receives it] when he is called by God, just as also Aaron.  So also Christ did not glorify Himself to become a high priest, but He [God the Father] who spoke to Him [the incarnate Son], ‘You are My Son, Today I have caused Your birth’; just as He also says in another passage, ‘You are a priest forever according to the manner of Melchizedek.’”  The high priest of Israel did not take the honor of offering a sacrifice for sins on behalf of the people upon himself, but received that honor when called by God.  In the same manner Christ did not glorify Himself to become a high priest, but received that honor from God the Father.



(3)  Jam 1:17, “Every good act of giving and every perfect gift from above keeps on coming down from the Father of lights, from Whom there is no variation or shadow produced by turning.”



(4)  Jn 19:11, “Jesus answered, ‘You would have no authority over Me, unless it had been given you from above;...”
3.  Definition and Description of Grace Orientation.

a.  Grace is all that God is free to do for mankind without compromising His divine essence.  Grace means favor, kindness, and mercy.

b.  Grace is free, unmerited favor and love from God alone, not because of our works or because we are attractive to God.  God’s love comes in two categories for us.



(1)  God has impersonal love for the unbeliever in the status of spiritual death.  Jesus Christ had impersonal love for all mankind, when He went to the Cross and received the imputation of our sins.  God the Father had impersonal love when He imputed all of our sins to Christ and judged them.

  

(2)  God has personal love for the believer because the believer received the imputed righteousness of God.


c.  Grace means that all things from God, including salvation by grace through faith, are received from God as a free gift totally apart from any form of human merit or any system of human works.  They are never merited or earned by mankind.  They never compromise divine essence or divine effort in bestowing blessing on mankind, Jn 1:12.



(1)  Grace is benefit from God totally apart of the work of God and totally apart from the works of mankind.  No one has ever been blessed by God because they tithe or because they are moral.  The Christian way of life is infinitely greater than morality.  Morality is a function of the energy of the flesh and is for the human race.  Morality is the result of self-determination; grace is the result of God’s determination.



(2)  The virtue mandated of the believer is infinitely greater than morality.  The inner life of virtue is not something we can do in ourselves; it is something that God has provided for us in grace.  He has given us the mystery doctrine of the Church Age, thoughts that have to be metabolized in the soul for motivation and a life far greater than the function of the energy of the flesh.



(3)  Anything an unbeliever can do is not the Christian way of life.  Morality can be accomplished by the unbeliever.  Morality is necessary for freedom in the human race.  The purpose of codex three of the Mosaic Law was to protect freedom, privacy, property, and life.


d.  Grace is the manifestation of God’s holiness, power, virtue, efficacy, mercy, compassion, indulgence, forbearance, pardon; unmerited favor based on the exclusive work of God.  Grace includes three categories of divine blessing from God.  Grace is unmerited favor and divine provision for mankind before, during, and after salvation.  Three categories of God’s grace include:



(1)  Pre-salvation grace which includes all that God is free to do for the spiritually dead person; that is, common grace, the divine call, and efficacious grace.



(2)  Salvation grace which includes all that God has accomplished to save spiritually dead mankind; that is, the saving work of Christ on the Cross, the judgment of God the Son by God the Father, the revelation of this message by God the Holy Spirit, and the forty things God does for us at salvation.



(3)  Post-salvation grace includes total divine provision of God for the fulfillment of His plan, His will, and His purpose for our lives.  Post-salvation grace includes all that God does for the believer totally apart from any human merit on the part of any Christian.




(a)  Post-salvation grace is described in Jam 4:6, “He keeps on giving greater grace.  Therefore, it says, ‘God makes war against the arrogant believer but gives grace to the humble believer.’”  Greater grace means greater than pre-salvation grace, greater than salvation grace.  It is the greatest grace of all.  Post-salvation grace includes more grace than anything else in life.  Jn 1:16, “From His fullness, we have all received even grace in exchange for grace.”  We have exchanged salvation grace for post-salvation grace.  If we are saved by grace, then we should live by grace.  Jn 1:17, “The law was given through Moses; grace and truth came through Jesus Christ.”




(b)  The phrase “Grace for your benefit and peace from God our Father and from our Lord Jesus Christ.” occurs many times in Scripture: 2 Cor 1:2; Gal 1:3; Eph 1:2; Phil 1:2; Col 1:2; 1 Thes 1:1; 2 Thes 1:2.




(c)  2 Cor 6:1, “We also urge you not to receive the grace of God in vain.”




(d)  Gal 2:21, “I do not nullify the grace of God; for if righteousness comes through the Law (and it does not), then Christ died in vain.”




(e)  Eph 3:2, “Since you have heard about the dispensation of the grace of God which was given to me for your benefit.”




(f)  2 Thes 1:12, “In order that the person of our Lord Jesus Christ may be glorified by you and you by Him, on the basis of the grace of God and our Lord Jesus Christ.”




(g)  2 Tim 2:1, “You, therefore, my son, be strong in the grace that is in Christ Jesus.”




(h)  1 Pet 5:5-6, “...clothe yourselves with humility toward one another, for God makes war against the arrogant believer, but gives grace to the humble believer.  Therefore, humble yourselves under the mighty hand of God, that he may promote you at the proper time.”




(i)  1 Pet 5:12, “I have written to you briefly, exhorting and testifying that this is the true grace of God.  Stand fast in it.”




(j)  Eph 1:6, “to the praise of the glory of His grace, which He freely bestowed on us in the Beloved.”




(k)  Eph 2:7, “that He might show you in the coming ages [millennium and eternal state] the surpassing riches of His grace in generosity toward us in Christ Jesus.”




(l)  Eph 6:24, “Grace be with you all who love our Lord Jesus Christ with incorruptibility.”




(m)  2 Thes 2:16-17, “Now may our Lord Jesus Christ Himself and God our Father, who loved us and has given to us eternal comfort and good of intrinsic value confidence in the sphere of grace, comfort your right lobes and strengthen yourselves in all production and good of intrinsic value doctrine.”




(n)  2 Pet 3:18, “But keep on growing in the sphere of grace and in the sphere of knowledge about our Lord and Savior Jesus Christ.  Glory to Him both now and to the day of eternity.  Amen.”


e.  Orientation is defined as doctrinal cognition of the believer, his true status in relationship to the plan, will, and purpose of God.
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